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 ب أُِخض

 



IX 

List of Tables 

Table No. Title Page 

Table (a) Newmark‟s Model of Translation Procedures 48 

Table ( 1b) Domestication, transliteration and couplet in Hajj 

and Umrah Guide by Talal Bin al-Akeel. 

139 

Table (2b) Deletion in Hajj and Umrah Guide by Talal Bin al-

Akeel. 

142 

Table (3b) Expansion in Hajj and Umrah Guide by Talal Bin 

al-Akeel. 

143 

Table (4b) Frequency and Percentage of Talal Bin A-Akeel 

adopted strategies  and procedures in Hajj and 

Umrah Guide 

55 

Table (1c) Domestication, transliteration and couplet in  A 

Guide to Ħadʒ,
ҁ
Umrah and Visiting (The Co-

operative Office For Call and Guidance at AL- 

Badiah)  

144 

Table (2c) Deletion in „A Guide to Ħadʒ, 
ҁ
Umrah and Visiting 

The Prophet‟s Mosque by (The Co-operative Office 

For Call and Guidance at AL- Badiah) 

147 

Table (3c) Expansion in„A Guide to Ħadʒ, 
ҁ
Umrah and Visiting 

The Prophet‟s Mosque by (The Co-operative Office 

For Call and Guidance at AL-Badiah). 

148 

Table (4c) Frequency and Percentage of adopted strategies and 

procedures in „A Guide to Ħadʒ, 
ҁ
Umrah and 

Visiting the Prophet‟s Mosque by (The Co-operative 

Office For Call and Guidance at AL-Badiah). 

57 

Table (1d) Domestication and transliteration in „A Guide to 

Ħadʒ, 
ҁ
Umrah and Visiting the Prophet‟s ( ط٠ِ الله  

 Mosque by the Agency of Islamic (ػ٤ِٚ ٝعِْ

Enlightenment in Ħadʒ. 

149 

Table (2d) Deletion in „A Guide to Ħadʒ, 
ҁ
Umrah and Visiting 

the Prophet‟s ( ط٠ِ الله ػ٤ِٚ ٝعِْ  ) Mosque by The 

Agency of Islamic Enlightenment in Ħadʒ.  

152 

Table (3d) Expansion. „A Guide to Ħadʒ, 
ҁ
Umrah and Visiting 

the Prophet‟s (ِْط٠ِ الله ػ٤ِٚ ٝع ) Mosque by The 

Agency of Islamic Enlightenment in Ħadʒ.  

153 

Table (4d) Frequency and Percentage of adopted strategies and 

procedures in „A Guide to Ħadʒ, 
ҁ
Umrah and 

Visiting the Prophet‟s (ِْط٠ِ الله ػ٤ِٚ ٝع ) Mosque by 

the  Agency of Islamic Enlightenment in Ħadʒ. 

59 



X 

Table No. Title Page 

Table (e) Samples of Domestication from the three Guides 62 

Table (f) Physical signs in Hajj and Umrah Guides 73 

Table (g) Conceptual Signs in Hajj and Umrah Guides 83 

Table (h) Literal Translation of Islamic terms 94 

Table (i) Sense-for-Sense Translation of Islamic Terms 96 

Table (j) Islamic Collocations   101 

Table (k) Spelling Variation in Religious Terms 106 

Table (l) Couplet Translation in Hajj and Umrah Guides 109 

Table (m) Inconsistency in Verb Usage 111 

 

 

 

 

 

 

 

 

 



XI 

A List of Hajj and Umrah Guides 

First  HAJJ AND UMRAH GUIDE  translated by:  Talal Bin a-Akeel 

Second  A Guide to Hajj, Umrah and Visiting the Prophet‟s ( ٚط٠ِ الله ػ٤ِ(
  Mosque translated by: (The Co-operative Office For Call ٝعِْ

and Guidance at AL- Badiah) 

Third A Guide to Hajj, Umrah and Visiting the Prophet‟s ( ٚط٠ِ الله ػ٤ِ(
 Mosque translated by: The Agency of Islamic Enlightenment ٝعِْ

in Hajj. 

 



XII 

List of Abbreviations 

ST : Source Text 

TT : Target Text 

SR : Source Reader 

TR : Target Reader 

SC : Source Culture 

TC : Target Culture 

COD : Concise Oxford Dictionary 

WEUD : Webster‟s Encyclopedic Unabridged Dictionary 

R : Researcher 

RT : Researcher‟s Translation 

SWT : Subħaanahu wa Ta
ҁ
aala  „Glory Be to Allaah‟ 

ҁ
A

ʔ
AS  : 

ҁ
Alyhi 

ɂ
Assalaam „Peace Be Upon Him‟ 

S
ҁ
A

ҁ
AW   :  S

ҁ
allallahu 

ҁ
Alayhi wa Salam „Allaah Praises Him to the   

  Angels and Retains Him and His Sunnah‟ 

IRT     : Islamic Religious Terms 

RA
ҁ
AN  : Rad

ҁ
iya Allaahu 

ҁ
Anhu „Allaah bless him‟ 

DTS    :  Descriptive Translation Studies 

 

 



XIII 

 

Key to Transliteration of Arabic Letters and sounds 

English 

IPA 

Name Arabic 

letters 

English 

IPA
1 

 

Name Arabic 

letters 

l lᾱm ه ʔ hamza ء 

m mīm م a:[
ʔ
a] alif أ 

n 

 

nūn ى 

 

b bᾱ  ب 

h hᾱ  ٍ t 

 

tᾱ  خ 

 

 

w, u:[uu] wᾱw و ϴ  thᾱ  ث 

j, i:[ee]  yᾱ  ي dʒ jīm ج 

ʔa:[aa] alif maddah آ ħ ḥᾱ  ح 

 ر

a, at tᾱ  marbūṭah ج × khᾱ  ر 

a: [a] alif 

maqṣūrah 

 د d dᾱl ى

 ر

(var) alif lᾱm اه ð dhᾱl ر 

 ر

   r rᾱ  ر 

   z zayn/zᾱy ز 

          s 

 

sīn س 

   ʃ shīn ش 

   s
ҁ 

sᾱd ص 

   d
ҁ
 ḍᾱd ض 

   t
ҁ 

ṭᾱ  ط 

   ð
ҁ
/ z

ҁ
 ẓᾱ  ظ 

   ҁ ‘ayn ع 

   ɣ ghayn غ 

   f fᾱ  ف 

   q qᾱf ق 

   k kᾱf ك 

IPA
1: 

International Phonetic Association. 

Retrieved from: https://en.wikipedia.org/wiki/Romanization_of_Arabic on 3rd March 2016 

https://en.wikipedia.org/wiki/Romanization_of_Arabic%20on%203rd%20March%202016


XIV 

Strategies Used in Translating into English 

 Semiotic Signs in Hajj and Umrah Guides 

By 

Ahmad Saleh Shayeb  

Supervised by 

Dr. Sameer Al-Issa 

Dr. Reuqayyah HerzAllah 

 Abstract  

This study aims at examining and evaluating three Ħadʒ and 
ҁ
Umrah 

English Guides. It tackles the various strategies, which are utilized to 

translate the Islamic signs. These Guides have included distinctive Islamic 

terminologies and signs with their particular denotative and connotative 

meanings and values.  

The data are analyzed in each TT and then compared to the ST. 

Moreover, a description is done for the strategies that are used in 

translating them. This is to be followed by comparing these translations 

within the realm of translation strategies and procedures. These will also 

be accompanied by some suggestions, solutions and recommendations that 

the researcher produces in this study. 

Throughout this study, it is shown that the cultural gap deepens the 

distance between Arabic and English which form the source text and the 

target text respectively. The absence of source text contextual features in 

the target language strengthens this gap. Cultural variation affects language 

use since terminology donates the particular values of both cultures.  
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The study points out that the religious terms involve physical or 

conceptual signs that are untranslatable because of their particular Islamic 

and historical significance which is related to the „Divine Power‟ (Allaah 

SWT) and prophet Muhammad (S
ҁ
A

ҁ
AWS). It is found that the literal 

alternatives that have been utilized as signified for the Islamic signifiers do 

not achieve understanding for the target readers. The study demonstrates 

that the three translations proved to be inconsistent in utilizing alternative 

strategies for the untranslatability of certain Islamic terms.  

The study emphasizes that utilizing domestication via literal 

translation affects accuracy and faithfulness towards the source text since 

an accurate Guide is undoubtly vital for non-Arab Muslims to allow them 

to perform Manaasik -l- 
ҁ
Umrah and al- Ħadʒ appropriately.  Instead, the 

study shows that consistent transliteration with figurative (shar
ҁ
) translation 

of the Islamic terms is a more effective solution for the untranslatability, 

and so the translators‟ „skopos‟ of informing and directing non-Arab 

Muslims to perform Manaasik-l- Ħadʒ and -l-
ҁ
Umrah will be achieved. 

The study ends with conclusions and recommendations. 

Key words: denotative and connotative, cultural gap, contextual features, 

demostication, transliteration, untranslatability.  

 

 



XVI 

Islamic Glossary related to Ħadʒ:   

1-  Al-Ħadʒar -l-Aswad: it is an elliptical painted black stone. It has an 

irregular shape and its colour is black leaning towards redness. There 

are red dots and yellow curves in it. It was situated near the gate of 

Ka
ҁ
bah, and from it Ħudʒaadʒ start their „t

ҁ
awaaf‟. Prophet 

Muhammad said “it is the right of Allaah on earth” (RT) (Al-

Kharbatuli, 1986, pp. 19-20). 

2-  Al-meeqaat: Ħadʒ has meeqaat for time and place. There are five     

„mawaqeet‟ for place which are: ðul- Hulayfah, Al-Juhfah, Qarn al-  

Manazil,  Yalmlam, ðatu Iraq (RT) (Bin Qudamah Al-Maqdisi, 2004, 

p. 354).   

3-  
ҁ
Arafah : it is a name for a holy mountain near Makkah. It was given  

this name when „Dʒabreel‟ (ّػ٤ِٚ اُغلا) (
ҁ
A

ʔ
AS) asked  Ibraaheem‟ 

(
ҁ
A

ʔ
AS) “Do you know your manaasik?” (RT) (Al-Azraqee, 250AH 

p. 19).  

4-  Ar-Rukn-l-Yamaani: it is situated in the south direction of ka
ҁ
bah 

(RT) (Al-Kharbatuli, 1986, p. 21). 

5-  Fidyah: It is waadʒib for forbidden action in Ħadʒ or not fulfilling 

waadʒib as  Allaah (SWT) says “fafidyat min siyam or sadaqah or 

nusuk.” ( Albaqarah, 196) (RT) (Al-Uthaymeen, 1424AH, p. 167)   
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6-  Ħadʒ: It is going to Makkah to perform t
ҁ
awaaf , 

ҁ
ibaadah, sa

ҁ
y,      

wuquuf  
ҁ
Arafah and other manaasik. And it is one of the „five 

ʔ
arkaan‟ of Islam, and it is fard

ҁ
. (RT) (Al-Albaanee, 2008, p. 158). 

The person who has performed [Ħadʒ]is called [Ħaadʒ]. There are 

three types of [Ħadʒ: Ħadʒ  ifraad, Ħadʒ qiraan and Ħadʒ tamattu
ҁ
] 

(Al-Mersafa, 2006, p. 302). 

7-  Iħraam: it is the niyyah to perform either Ħadʒ or 
ҁ
Umrah or both, 

and it is a „rukn‟ (RT) (Al-Albaanee, 2008, p. 183).  The person who 

is in the state of [Iħraam] is called [muħrim] (Al- Mersafa,  2006, 

p.300). 

8-  Manaasik-l- Ħadʒ: It is plural of “Nusuk”. Mansak is originally the 

place and time of 
ҁ
ibaadah. And the mansak or nusuk is a name for 

ðabeeħa „the slaughtered animal‟ (RT) (Al-Uthaymeen, 1424AH, 

p.5).   

9-  Maqaam Ibraaheem: this is the “stone on which Ibraaheem [
ҁ
A

ʔ
AS] 

stood when he built the Ka
ҁ
bah. Because that action was one of the 

most beloved actions to Allâh, he caused the trace of his footprints to 

remain as a reminder to the believers among his descendents and 

others, for them and for others” (Mubarakpuri, 2002, p. 58).  

10-  Ramy-l-dʒimaar: throwing pebbles in Mina. It is waadʒib that blood 

is required incase of ignorance or forgetting. The wisdom behind it is 
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to obey the order and showing obeisance to Allaah (SWT) regardless 

of psychology and mind and as Ibraaheem (
ҁ
A

ʔ
AS) did with Iblees –

Allaah cursed him- at that place (RT) (Al-Albaanee, 2008, p. 249). 

There are three places for „ramy‟: Al-dʒamrah -l-Kubraa, Al-

dʒamrah-l-Wuusta and Al- dʒamrah As
ҁ
-S

ҁ
ughraa. 

11-  Rukn : rukn figuratively means: it is inside the truth of the thing 

which achieves its entity, and it is said it is what shapes the thing, 

and what is inside it (RT) (An-Namlah, 1999, p.1963 ). 

12-  Taħallul : the act of  leaving the state of  [
ʔ
Iħraam]  and returning to 

one‟s normal state (The Agency of Islamic Enlightenment in Ħadʒ, 

1425AH, p. 28).  

13-  Sa
ҁ
y : it is going between As

ҁ
 -S

ҁ
afaa and Al-Marwah which 

represent one of 
ʔ
Arkaan-l- Ħadʒ (RT) (Al-Albaanee, 2008, p. 252).  

14-  T
ҁ
awaaf: the person who performs t

ҁ
awaaf starts his t

ҁ
awaaf  with 

id
ҁ
t
ҁ
baa

ҁ 
 opposite to „Al-Ħadʒar-l-Aswad‟, kissing  or performing 

„istilam‟ or pointing at it if he is able to do so, making al-bayt on his 

left, Ħaadʒ says: “Bisme Allaah, wa Allahu akbar, Allahuma 

Eemaana bika watasdeeqan of Your Book and fulfilling the promise 

and following  the Sunnah of prophet (S
ҁ
A

ҁ
AWS) (RT) (Al-Albaanee, 

2008, p. 217). 
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15-  T
ҁ
awaaf -l-Ifaad

ҁ
ah: it is one of [

ʔ
Arkaan -l-Ħadʒ] without which 

[Ħadʒ] is incomplete, it is also called [T
ҁ
awaaf Az-Ziyarah] 

(Mubarakpuri, 2002, p.161). Its time is after the midnight of „naħr‟, 

women become ħalaal [sextual intercourse with his wife] after it and 

it can be done until the end of „ðulhidʒah‟ month (RT) (Al-Albaanee, 

2008, p. 264). 
 

16- 
ҁ
Umrah: in language, it is ziyaarah (visiting). In shar„, it is 

worshipping Allaah (SWT) by t
ҁ
awaaf round al-bayt, and sa

ҁ
y 

between As
ҁ
 -S

ҁ
afâa and Al-Marwah, shaving and shortening (RT) 

(Al-Uthaymeen, 1424AH, p. 6).   

17-  Waadʒib: al-waadʒib: „nusuk‟ will be incorrect without waadʒib and 

ðabħ must be done when waadʒib is not performed” (RT) 

(Almanee
ҁ
, 2013, p. 201).  
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Chapter One 

1.1 Introduction: 

Translating religious texts is not a new process since it has been 

going on for thousands of years. Scholars like Cicero and Jerome have 

suggested their approaches to deal with religious texts
1
, but there are 

controversies which are still shadowing over the work of translators in this 

genre. This is because of the absence of a real effort to decide upon a well-

planned strategy in the translation of such texts. Nowadays, religion 

translation suffers from problems that need practical solutions. There are 

only individual efforts in the Islamic world that have yielded partial 

progress in their translation.   

1.1.1 Historical Facts about Religious Translation: 

The early debates about translation approaches have concentrated on 

two types of translation which are either to translate „word-for-word‟ or 

„sense-for-sense‟. Munday (2008) states that Cicero (1960, p.19) 

concentrated on the meaning of the text and the form in his translation of 

The speeches of the attic orators: Aeschines and Demosthenes. He did not 

resort to word-for-word translation which ignores the actual meaning of the 

text.   

                                                           
1
 Religious texts: “are the texts which various religious traditions consider to be sacred, or 

central to their religious tradition.” Retrieved from: https://en.wikipedia.org/wiki/Religious_text 

on 2nd Feb., 2016. 

https://en.wikipedia.org/wiki/Sacred
https://en.wikipedia.org/wiki/Religious_text
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 Following Cicero, Munday (2001, p. 20) states that Jerome came to 

refuse the word-for-word translation since it produced strange translation 

and it ignored the meaning of the original. On the other hand, he supported 

the sense-for-sense approach because the content and the sense of the ST 

were allowed to be translated. Simply, translation is defined “as a project 

for transferring meaning from one language to another” (Farghal, M. and 

Shunnaq, A. 1999, p. 2). This definition includes two key words which are 

transferring and meaning which entails that translation happens between 

two languages which are represented in ST and TT and conveying meaning 

to the TT is a decisive factor in the process of translation. That is, the sense 

and the content of the ST is represented clearly in the TT. As religious texts 

possess a privacy because their main source is the „Divine Power‟, Islamic 

translations are not far from the earlier debates about religious translation 

since they deal with similar translation strategies. That is, the sense of these 

texts have to be retained in translation.  

1.1.2 Historical Facts about Islamic Translation: 

 As a result of the great expansion of Islam throughout the world, it 

has become necessary for Muslim scholars to find ways for translating al-

Qur
ʔ
aan and other Islamic texts to the whole world. In this respect, Mike 

Holt (2004) explains in his chapter which is entitled Translating Islamist 

Discourse as cited in Faiq (2004):  

… . But the consistent repetition of transliterated 

Arabic phrases, mostly without gloss and the use of 

key concepts such as jahiliyya and Din without 



3 

translation, suggests an attempt by the translators 

not only to retain as much Arabic as possible but in 

some instances to introduce extra Arabic lexis not 

found in the original. (p.70) 

 In the previous quotation Holt (2004) criticizes the method used by 

translators when he talks about repeating transliterated Arabic phrases 

without explanation, and expanding translation with words that are not 

found in the TT. Holt (2004) mentions two concepts “jahiliyya” and “Din” 

as examples of the Arab and Islamic terminology which are transliterated 

not translated. Holt attributes this to retaining the Arabic language in the 

TT. But is this enough to inform non-Arab Muslims about these and other 

important Islamic terminology. For example, in Al-Mundʒid Dictionary (p. 

103) the concept “jahiliyya” is defined as “ ََ الٳ علاّأؼٞاٍ اُؼَشَب هثَ ” “it is the 

conditions of Arabs before Islam” (RT), and the concept “Din” is defined 

in Al-Mundʒid Dictionary (p. 230) as " "اللهٳ ِٚ ٌْ ُع٤ٔغ ٓا ٣ؼُثذَ ت ع  “it is a name 

given to all things by which Allaah is worshipped” (RT). It is clear from 

the previous definitions that translators can not ignore the exact meaning of 

these terms in Islam when they render them to English because of their 

privacy in the Islamic history. As a result, translators resort to 

transliteration since they do not find “faithful friends” (Anderman and 

Rogers, 1999, p. 69) for these and other Arabic and Islamic concepts.  

 Generally, Islamic texts are thoroughly composed of important 

terms that are highly sensitive as they have their particular denotations and 

connotations. That is obvious because the Islamic terms or signs represent 

private and conventional meanings as they spring from one main source 
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which is Islam as Holt, as cited in Faiq (2004), called it “a master 

signified” (p.73). For example, the Islamic term Ħadʒ is different in its 

literal and figurative meaning from the English word „pilgrimage‟ since 

each one denotes different functions and details. The technical meaning of 

the word Ħadʒ identifies its function at a certain time and place, and so 

Lewis (1993) claims that “[t]ranslations are often vitiated by anachronism 

and what we might call anatopism rendering an Arabic word or term by an 

English word carrying with it the connotations and associations of another 

time and another place” (p. 69). The associations are necessary introducers 

for the Islamic terms. They identify the terms through situational or 

contextual features. These are in effect the issues which the present work is 

mainly concerned with. 

1.2  Conventionality of the Islamic Sign:  

  The Conventionality of the Islamic signs which are related to Ħadʒ 

refers to what prophet Muhammad  َعَ َٝ  ِٚ ٤ْ َِ ػَ  ٠ اللهُ ِّ ط ِّْ  (S
ҁ
A

ҁ
WS) S

ҁ
allallahu 

ҁ
Alayhi wa Salam „Allaah Praises Him to the Angels and Retains Him and 

His Sunnah‟, (henceforth, S
ҁ
A

ҁ
AWS) taught Muslims how to perform 

Manaasik-I- Ħadʒ which have been being performed up to now.  

Researchers identify these signs according to this performance in 

which names and functions are contextualized. A religious term has a 

special conventional meaning that has been passed from the first generation 

of  Muslims until today.  As Chandler (1994) puts it:   
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The Saussurean legacy of the arbitrariness of signs 

leads semioticians to stress that the relationship 

between the signifier and the signified is 

conventional-dependent on social and cultural 

conventions. ( p. 24). 

The linguistic signs in Arabic texts generate relations from the 

Arabic and Islamic cultural values that are contextualized in Al-Qur
ҁ
aan 

and As-Sunnah
1
. For example, the term ٞ̄ف٣َّـ̄ط  yat

ҁ
t
ҁ
awwaf in aayah 

„verse‟(158) in surat Albaqarah means sa
ҁ
y between as

ҁ
-S

ҁ
afaa and al-

Marwa which is different from t
ҁ
awaaf  round Al-Ka

ҁ
bah. As a result, the 

context in which the Islamic term is used delimits its meaning and its 

function which have become conventional for Muslim community only 

rather than other communities through the ages. Therefore, this will block 

the way in front of other signifiers that may enter the Islamic texts through 

literal translation. 

1.3 Interlingual Translation and Religious Terms:           

 In interlingual translation, which is “an interpretation of verbal signs 

by means of some other language” (Jackobson 1959/2004, p.139 as cited in 

Munday 2008, p. 5), religious signs are some of the most problematic areas 

that face translators who deal with sensitive texts, especially the sacred 

ones because of their meanings and references are controlled by their 

original contexts which are in the Qur
ʔ
aan and Sunnah. These contexts play 

a crucial role to determine the denotations and connotations of these signs. 

                                                           
1 Sunnah: “it is a technical term for all the authentically transmitted words, actions, and 

sanctions of the Prophet [S
ҁ
A

ҁ
AWS] (PBUH)” Al Mersafa, Saed (2006 AC, p. 302). 
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The syntagmatic relations of these signs within these contexts offer readers 

multiplicity of meanings. The religious signs are related to particular 

contexts and situations which determine their suitable and accurate 

meaning. 

It is plausible to employ interlingual translation to render terms from 

one language to another, but some obstacles may encounter the translator.  

Jakobson (1959, p. 233) illustrates that full equivalence is not 

available between “code-units”
1
, but messages can interpret strange code-

units adequately. That is, meaning or message can be transmitted to TT if 

there is not an equivalent for the ST word. Jakobson (1959) supports his 

idea by giving the example that “every celibate is a bachelor, but not every 

bachelor is a celibate” (p. 233). That is, even if words are apparently 

synonyms, this does not mean that there is full equivalence between them. 

In this case, Jakobson (1959) illustrates that a message that refers to this 

code-unit can convey its meaning clearly when he says that “every bachelor 

is an unmarried man, and every unmarried man is a bachelor,” or “every 

celibate is bound not to marry, and everyone who is bound not to marry is a 

celibate” (p. 233). In other words, the semiotic potential of certain words 

blocks the interlingual translation, and so other translation alternatives have 

to be utilized. What have Jakobson suggested is necessary to be adopted 

while tackling the religious terms in Hajj and Umrah Guides. 

                                                           
1 code-unit: a word or an idiomatic phrase- word (Jakobson 1959, p. 233). 
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1.4 The Islamic Privacy of Ħadʒ and 
ҁ
Umrah: 

 As a matter of fact, we live in a globalization era in which there is a 

huge interaction between cultures. Muslims have an inherited Islamic 

culture from our prophet's (S
ҁ
A

ҁ
AWS) message to the whole world. 

Therefore, Islamic culture has become the interest of millions of people 

around the world whether they are Muslims or non-Muslims because it has 

unique characteristics that distinguish it from other cultures and religions. 

This research is interested in studying Hajj and Umrah Guides since they 

include important religious signs and terms that are connected to specific 

practices during 
ҁ
Umrah or Ħadʒ season. Since these signs and terms have 

„divine‟ privacy while there are no correspondences for them in other 

religions, the untranslatability of them is always present. For example, the 

linguistic and figurative definitions of Ħadʒ are: 

ُٓ َٞ ُٛ  ح   َـط ُُ ٠٘ اُؽَ ؼْ َٓ " َٝ ظذِ اُوَ  نُ َِ طْ :  َٓ  ذُ وظْ اَُ  ُٚ َّٗ ػا:  تؤَ شْ شَ  فُ شّ ؼْ ٣ُ .   ٖ  َٓ غي ك٢ صَ ح َُِّ٘ ٌَ إ٠ُ 

 ".ظٞصخْ َٓ 

Retrieved from: http://fatwa.islamweb.net/Fatwa/index.php?page=show 

fatwa&Option=FatwaId&Id=13792 on 2
nd

 Aug, 2016. 

“The meaning of Ħadʒ in language is the definite intent. And in shar
ҁ
: it is 

the intent to visit Makkah to perform nusuk at a particular time.” (RT)  

 The previous definition proves that the Islamic term Ħadʒ does not 

have correspondence in other cultures or religions that makes it 

untranslatable so as to be distinguished in the TT.  
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 In this research, it has been found that there are variations in the 

translation of these guides which violate the unity of the text (cf. chapter 4) 

and this in turn disturbs the unity in performing Manaasik-l-Ħadʒ which 

Al-Uthaymeen (1424 AH) defines its singular nusuk as: 

ُٕ اُؼثادجِ أٝ صٓاُٜٗا" )اُؼص٤ٔ٤ٖ  .(5ص 1424ٛ٬ ٬"ٌٓا

„the place and time of 
ҁ
ibaadah‟(RT) which is done at the same time and 

place - wearing the same iħraam garments which are white 
ʔ
izzaar and 

ridaa
ʔ
 „two large white pieces of unstitched clothes that cover the upper 

and the lower part of the body of male Ħaadʒ‟- and calling Allaah for 

forgiveness.  

 This study depends on data selected from three published Hajj and 

Umrah Guides edited and published by the Ministry of Awqaaf and 

Committee of Islamic Research and Fatwa in Saudi Arabia: 

1.  HAJJ AND UMRAH GUIDE Hajj and Umrah Guide which was 

compiled and prepared by Talal bin Ahmad aL-Aqeel.  

2.  Guide to Hajj[Ħadʒ],Umrah [
ҁ
Umrah] and Visiting the Prophet's 

(PBUH) Mosque. This guide was translated by the Agency of Islamic 

Enlightenment in Hajj [Ħadʒ] and Muhammad bin Salih al-

Uthaymeen, and by 

3.   The Co-operative Office For Call & Guidance At Al-Badiah.  
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 This study examines how translators of the three guides utilized 

translation strategies. Moreover, it also measures certain aspects in 

translation such as accuracy, consistency and faithfulness which are an 

outcome of adopting those strategies. In this respect, Shuttleworth and 

Cowie (1997) define accuracy as:   

A term used in translation evaluation to refer to the 

extent to which a translation matches its original. 

While it usually refers to preservation of the 

information content of ST in TT, with an accurate 

translation being generally LITERAL rather than 

FREE, its actual meaning in the context of a given 

translation must depend on the type of 

EQUIVALENCE found in the translation (p. 3).  

 Higher accuracy entails that the translator is faithful to the ST 

norms. “ „Accuracy‟ is in some ways the modern linguistic equivalence of 

„faithfulness‟, „spirit‟ and „truth‟ ” (Munday, 2008, p.31). As these guides 

are originally written in Arabic and contain very important Islamic terms, 

translators have to render them appropriately to non-Arab Muslims. The 

translation process may be influenced by an interaction between the SC 

(Arabic and Islamic culture) and the TC (the non-Arab Muslims culture) 

which may lead to deviation from accuracy. To illustrate this fact, Hatim 

and Mason (1990) discuss the following example: “The Iranian pilgrims 

began their demonstration during al Tawaaf [at
ҁ
-T

ҁ
awaaf], preventing other 

pilgrims from leaving or entering the shrine” (p.106). Hatim and Mason 

(1990) argue that the word at
ҁ
-T

ҁ
awaa is “retained in transliteration to 

illustrate its semiotic potential” since it is related to a well-known religious 
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ceremony in the Islamic world (p.106). Hatim and Mason (1990, p. 107) 

analyze the occurrence of the word at
ҁ
-t

ҁ
awaaf in the sentence on the basis 

of De Saussure‟s definition of the sign as an arbitrary relation between the 

signifier and the signified, the connotative meaning of the term at
ҁ
-t

ҁ
awaaf 

which is “(„a sacrosanct ritual‟)” is ignored since the signifier at
ҁ
-t

ҁ
awaaf 

does not correspond to the signified “circumambulation” which will not 

achieve an adequate understanding. The study is going to tackle other 

Islamic terms and find out whether literal translation can offer 

correspondent alternatives (signified) for these terms in the TL. 

 Another example which is taken from Hajj and Umrah Guide which 

was compiled and prepared by Talal bin Ahmad aL-Aqeel: 

ِّ  ذَ ْ٘ ػِ  جِ شَ ْٔ اُؼُ َٝ  ط  اُؽَ  ماى  ر  أ   أُ ذَ ثْ ذَ َٝ  "  ."الويقاخ   َٖ ِٓ  الاؼشا

         This sentence has been translated into English by Talal bin Ahmad 

aL-
 
Aqeel as follows: 

“The duties of Hajj and Umrah begin with ihram at the Meeqat (a point 

some distance from Makkah beyond which a pilgrim may not pass without 

ihram).”   

It is clear that the translator leans more towards accuracy in the 

previous paragraph since he transliterated the Islamic terms ( ٬جشَ ْٔ ٬ ػُ ٤ٓواخْ   

اّشَ ؼْ إِ ٬طّ ؼَ  ) because there are not equivalences or signifieds that fill in their 

place in the TL. Visibility of the translator is clear when he has tackled the 

word  ْ٤ٓواخ meeqaat by offering a definition. But does the translator 
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maintain consistency when he has rendered the other Islamic terms in his 

guide. The translator does not render the exact equivalence of the word 

ْٕ سْ أَ  ًا   
ʔ
arkaan because he substituted it with another word from the TC 

which is “duties” which will, of course, mitigate the degree of accuracy in 

the guide. There is a difference between the word  َسْ أ ْٕ ًا  
ʔ
arkaan

1
 and  ِثاخٌ ٝاظ  

waadʒibaat
2 

in Ħadʒ that the researcher is going to illustrate in chapter 

five.  

 The study is going to discuss the following problems: 

A-   Under-translation (reduction or deletion) may lead to a lack of clarity 

in performing Manaasik -l-Ħadʒ. 

B-   Cultural diversity causes ambiguity and confusion to a target 

language audience. 

C-   The constraints of genre and text type delimit the translatorsʼ 

choices. 

D-   Untranslatability as an inevitable choice when translating Islamic 

terms.  

 E-   Alternating Islamic cultural words with target cultural words causes 

loss in meaning, and so the message will not be conveyed accurately.   

                                                           
1
 
ʔ
Ar-Rukn figuratively means: it is inside the truth of the thing which achieves its entity, and it  

    is said: it is: what shapes the thing, and it is inside it (RT) (An-Namlah, 1999, p. 1963). 
2
 “Waadʒib Shar

ҁ
ee” : what Shar

ҁ
 wants the responsible to do ultimately” (RT)(Khilaaf, 1978,   

    p. 105).  
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1.5 Research Questions: 

   This study tries to answer the following questions: 

A-  To what extent are the translators of Hajj and Umrah Guides able to 

achieve their „skopos‟ of informing and directing non-Arab Muslims 

to perform Manaasik -l- Ħadʒ as accurately as possible?  

B-  What strategy should a translator adopt to achieve comprehensibility 

for the target reader? 

C-  How could transliteration of Islamic semiotic signs in addition to 

figurative translation be the suitable choice to inform non-Arab 

Muslims? 

D- What strategies do translators approach to achieve accuracy and 

faithfulness to the original text? 

1.6 The Purpose of the Study: 

This study aims at examining how translators treat the Islamic 

linguistic signs in translation to produce a comprehensible  effect on the 

target reader, particularly the non-Arab Muslim Ħudʒaadʒ. Moreover, the 

study compares three Hajj and Umrah Guides to highlight certain problems 

that face translators while dealing with Arabic and Islamic cultural terms. 

Toury (1995, p. 13) as cited in Munday (2008, p. 110) explains that 

“translations for first and foremost occupy a position in the social and 
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literary systems of the target culture, and this position determines the 

translation strategies that are employed.”  

  As the main purpose of the translation of the guides is that the 

performers of the Islamic actions in Ħadʒ should know what to do; 

explicating the significance of the Islamic signs is very important for 

Muslims who are non-Arabs. Islamic and Arabic words that are used in 

performing Manaasik -l-
ҁ
Umrah and al-Ħadʒ represent important terms 

that every Ħaadʒ has to acquire accurately. We cannot separate the signs 

that are used in Ħadʒ from their denotations and connotations in Al-

Qur
ʔ
aan al-Kareem „noble‟ and As-Sunnah Al-Musharaffah „honoured‟. 

1.7 Significance of the Study:  

 This study is significant because it is the first one that examines the 

strategies that are utilized in translating Hajj and Umrah Guides. Besides, it 

is also the first study that measures the degree of consistency in utilizing 

translation strategies, transliteration (spelling and pronunciation) and 

structure (language use) which affect the degree of accuracy. After all, it 

measures the degree of accuracy and faithfulness in translation.  

It is worth mentioning that translators have to opt whether to lean 

towards the ST or to the TT when translating these guides since they deal 

with Islamic and Arabic cultural signs. It is paramount for the researcher to 

find out to what translation strategies the translators of these guides should 

adhere.  
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This study highlights the strategies that are required when translating 

such guides. Deciding upon a suitable translation strategy is crucial to 

produce an accurate and informative text. Unifying translation strategies 

and procedures when translating Hajj and Umrah Guides is also 

demanding because they direct all non-Arab Muslims in the world to 

perform the same Manaasik  at the same place and time uttering the same 

expressions.  

The study as other studies highlights the problem of cultural gap 

which affects translation process. For example, Mahmoud (2015,  p. 7) 

states in his research paper that words like wudu, or itikaf are not 

equivalents to the English words „ablution‟ and „seclusion‟ since their 

meaning in the dictionary contradicts with the definition of the Islamic 

terms in Arabic. For example “[t]he word, “ablution” for example is 

defined in Merriam Webster Dictionary either 1. the washing of one's body 

or part of it or 2. the act or action of bathing” Mahmoud (2015, p. 7).  

Retrieved from:  

http://repository.nauss.edu.sa/bitstream/handle/123456789/62514/ on 2
nd

 

Aug, 2016 

  In the case of translating Hajj and Umrah Guides, it is hopeful to 

retain the Islamic cultural values and religious semantic features, and 

render them as accurately as possible to non-Arab Muslims around the 

world. 

http://repository.nauss.edu.sa/bitstream/handle/123456789/62514/
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1.8 Limitations of the Study: 

The study focuses on comparing three translations of Hajj and 

Umrah Guides in terms of the various strategies and procedures that 

translators have adopted in the translation process. Culture as Newmark 

(1988) defines it is “the way of life and its manifestations that are peculiar 

to a community that uses a particular language as its means of expression” 

(p.94) is an essential aspect in translating religious texts since the semiotic 

entity which is embedded in these texts represents a deeply-rooted faith. 

Besides, they include signs that identify the distinguished principles of 

Islam world-wide which stem from Al-Qur
ʔ
aan and As-Sunnah. Moreover, 

the study does not deal with Islamic terms that are not related to Ħadʒ. 

Within the privacy of cultural values, this study is going to explore certain 

methods that have been used to render these guides to non-Arab Muslims 

including those whose native language is English or use English as a 

second language. 

1.9 Structure of the Study: 

The study consists of seven chapters. In the first chapter, the study 

has examined theorists‟ opinions about religious translation and its relation 

with the translation of Islamic concepts. The  researcher has identified the 

most obvious problems that face religious translation in Hajj and Umrah 

Guides. The researcher has also explained the purpose, the importance of 

the study and its limitation. In the second chapter, the study methodology is 
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illustrated according to Holmes‟ DTS in which the translation of the guides 

is described and analyzed. Besides, a theoretical framework is made to 

interpret and evaluate recent religious translation that is related to the 

study. The researcher also illustrates that Vermeer‟s (1984, 119) skopos 

theory, on which the purpose of translation decides the TT according to the 

TRs, is a suitable scale to evaluate the translation of the three Hajj and 

Umrah Guides. In the third chapter, the researcher has offered literature 

review about accuracy and consistency in translating religious signs in 

addition to recent studies about utilizing transliteration when dealing with 

religious texts. Moreover, the researcher has surveyed some of the 

translation strategies that can be adopted in case of untranslatability. 

    In the fourth chapter, the study shows that the translators of the given 

three guides have resorted to domestication via literal translation as a 

dominant strategy. The study‟s analytical evaluation proves that the guides‟ 

translators have overlooked the contextual factors that should preserve the 

religious terms and their genuine function in achieving perception.  

In the fifth chapter, the study points out that the religious terms 

involve physical or conceptual signs that are untranslatable because of their 

particular Islamic and historical significance which is related to the „Divine 

Power‟ (Allaah SWT) and prophet Muhammad (S
ҁ
A

ҁ
AWS). It is found that 

the literal alternatives that have been utilized as signifieds for the Islamic 

signifiers do not achieve understanding for the target readers. The study 

demonstrates that untranslatability which is an outcome of the cultural gap 
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opens the door widely for translators to resort to various translation 

strategies.  

In the sixth chapter, the study demonstrates that the three translations 

are proved to be inconsistent in utilizing alternative strategies for the 

untranslatability of certain Islamic terms. The study points out that the 

translators of the three guides have resorted to (couplet) procedure 

regardless of the figurative (shar
ҁ
) meaning of the Islamic terms in Ħadʒ 

that most of them form Islamic collocations. It is found that the translators 

have given priority to literal alternatives in their translation. The study also 

illustrates that there is an obvious inconsistency in the spelling and 

pronunciation of the transliterated Islamic terms, which are important for 

Muslim readers to adopt while reading Al-Qur
ʔ
aan. The study ends in the 

seventh chapter with conclusions and recommendations.  

1.10 Conclusion: 

The process of translation is not a recent one and its problems are 

still encountering translators. Therefore, studies and comments follow the 

products of translation and they offer suggestions and solutions. This study 

is one of these studies that came to tackle problems that have encountered 

translators of Hajj and Umrah Guides, and it also came to answer 

important questions that suggest solutions for these problems. After 

describing the problems and highlighting them, the analytical side of this 

study examines various translation strategies that the translators of the 
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guidesresort to. The translators have adopted ancient and modern methods 

of translation regardless of the degree of equivalence between ST and TT 

items. Translators have done much effort to offer a translated text by either 

translating literally using domestication or foreignization it by rendering 

the sense of the ST through transliterating with explication or they 

sometimes utilize both methods at the same time as in a couplet. Through a 

careful study of the three guidelines, it is noticed that there is a variation in 

dealing with religious terms which mitigates the degree of relevance, 

accuracy and faithfulness towards the ST. Whether the translators resort to 

domestication or foreignization strategies  there is loss and gain, deletion or 

expansion, subversion or manipulation which will affect translation 

„skopos‟.  
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Chapter Two 

            Methodology 

2.1 The methods of Research in the Hajj and Umrah Guides: 

To examine the application of translation strategies in religious texts, 

the data are collected from the three Hajj and Umrah Guides which are 

translated from Arabic into English under the auspices of the Ministry of 

Awqaaf and Islamic Affairs in Saudi Arabia in addition to famous Muslim 

scholars. The researcher is going to examine these data to highlight the 

suitable translation strategies and procedures that the translators have 

utilized and to criticize the unsuitable strategies and procedures by 

describing them and analyzing the Islamic terms that are translated. 

Therefore, this study depends on descriptive and analytical methods of 

research. As it is defined: 

Descriptive research includes surveys and fact-finding 

enquiries of different kinds, the major purpose of the 

descriptive research is description of the state of affairs 

as it exists at present. In analytical research, on the other 

hand, the researcher has to use facts or information 

already available, and analyze these to make a critical 

evaluation of the material. 

Retrieved from: http://www.newagepublishers.com/samplechapter/000896.pdf  

on 2
nd

 Aug, 2016. 

In this study, the data are analyzed in each TT and then compared to 

the ST. The study examines three translations for two STs and it 

investigates the translation within the same guide and with the other guides  

http://www.newagepublishers.com/samplechapter/000896.pdf
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Moreover, a description is organized for the strategies that are used in 

translating them starting from the title and its relation with the context, and 

then dealing with Islamic expressions or terms and any related ayyaat 

„verses‟ from Qur
ɂ
aan or prophet‟s aħaadeeth „sayings‟. Besides, 

classifying Ħadʒ terms into physical and conceptual to study their status in 

the translated text. The study also highlights the semiotic potential of these 

terms that gives them a privacy in the translation process. The statistics in 

the tables in chapter two shows the frequency of strategies and procedures 

in the the three guides in addition to the percentage of each one of them. 

These statistics is important since they reveal if the translator is able to 

achieve his purpose or not via foreignising the text. These figures are 

compared within the realm of translation strategies and procedures in order 

to find which strategy is prevalent. This, of cource, shows if the translators 

lean towards the ST and manage to achieve their skopos.  

According to Holmes framework, descriptive translation studies 

involve examining existing translations in which there is a “description or 

analysis of a single ST-TT pair or a comparative analysis of several TTs of 

the same ST (into one or more TLs)” which is called “product-oriented 

DTS” (Holmes 1988b/2004, pp. 184-90 as cited in Munday 2008, p. 10). It 

is obvious that product-oriented DTS is fruitful method of examining 

translation on the text level, but it does not deal with the function of the 

text and its context in “the recipient sociocultural situation” (Holmes 

1988b/2004, pp. 184-90 as cited in Munday 2008, pp. 10-11), as it is the 
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case in Ħadʒ and 
ҁ
Umrah terms that are treated as individual items not as 

concepts which have their particular cultural function in the TC.  

The study offers some suggestions, solutions and recommendations 

that the researcher produces in this study. 

2.2 Theoritical Framework: 

It is clear crystal that religious texts English translation is 

problematic and confusing for the TR/s because of variation in utilizing 

translation strategies and procedures which affect the „skopos‟. 

This study attempts discuss the problems that encounter the 

translators of Hajj and Umrah Guides such as under-translation, non-

equivalance, cultural diversity, the constrains of the genre and the 

untranslatability. The researcher proposes certain questions to find 

solutions for these problems. The questions are also designed to fix 

translation process in the guides and help it to serve one purpose which is 

informing and directing non-Arab Muslims in Ħadʒ and 
ҁ
Umrah. To tackle 

these problems and questions, the study resorts to basic theories that are 

considered backgrounds for dealing with the problems and finding answers 

for these problems. Since the three translations have one purpose, the study 

keens to find out whether they have achieved their purpose or not. 

Accordingly, the researcher adopts „skopos‟ as a translation theory which is 

“a technical term for the purpose of a translation and of the action of 

translating” (Vermeer, 1989/2004 as cited in Munday, 2008, p. 79). The ST 
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terms which are Islamic have to be studied and negotiated carefully since 

they play a central role in reaching the aim of the translation of the three 

guides. Therefore, the focus of „skopos‟ theory is on the purpose of 

translation that decides employment of translation strategies so as to 

“produce a functionally adequate result” (Munday, 2008, p. 79). Reiss and 

Vermeer (1984, 119) as cited in Munday (2008, p. 80) offer rules for 

skopos theory including translation skopos determines “translatum (or TT)” 

(translation), the “TT must be internally coherent” and it “must be coherent 

with the ST”.   

The right choice of the alternatives for SL terms and the clear 

identification for them with respect to the syntagmatic relation between 

them in the TT will help to produce a meaningful one for the TR/s. That is, 

maintaining coherence in the TT that is based on ST coherence. The terms 

that are included in Hajj and Umrah Guides are classified into physical and 

conceptual, so their semiotic potential is directy connected with their 

functions that are determined by the situational features of their occurrence. 

As Vermeer (1989/2004) states:  

 Translate/ interpret/ speak/ write in a way that enables your 

text/translation to function in the situation in which it is used 

and with the people who want to use it and precisely in the 

way they want it to function. (Vermeer, 1989/2004, as cited 

in Nord, 1997, p. 29) 

    Translators can not ignore the function of Ħadʒ and 
ҁ
Umrah Guides‟ 

terms and their situations since they are interrelated and  Ħudʒaadʒ have to 

perform them correctly. As a result, the focus of the translator should be on 
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retaining these terms to achieve his purpose. And so, the coherence of the 

TT is based on rendering the ST terms via transliterating them and 

identifying them according to Islamic resources, and this is the intertextual 

coherence which is an outcome of the “relation between the translatum and 

the source text.” Retrieved from: 

http://www.biblioteka.filg.uj.edu.pl/documents/2205554/33980917/VERM

EER, HANS JOSEF.pdf on 3
rd

 July, 2016. 

Therefore, non-Arab  Muslims who would like to  perform Ħadʒ or 

ҁ
Umrah need to acquire terms like Ħadʒ, 

ҁ
Umrah, rukn, waadʒib, fidyah, 

t
ҁ
awaaf, sa

ҁ
y,wuquuf  

ҁ
Arafah,….in addition to ayaat (verses) from 

Qur
ɂ
aan, prophet‟s Aħadeeth and other Islamic terms and expressions. 

CHEBBO (2016) points out that: 

Translators are encouraged to rely on transliteration for Arabic 

words that have been assimilated into English and to empoly 

transliteration as much as possible for semi-assimilated terms in 

order to facilitate more Arabic words entering the English 

Language and also to educate the western audience.To ensure 

reader comprehension, these terms may be entered in a 

translation glossary. (p. 107) 

 The study agrees with what Chebbo concludes since he supports the 

idea of transliteration for semi-equivalent terms or partially equivalent in 

order to inform westerns. Non-equivalence ocurrs because of a gap 

between two distinct cultures, and so “translators have little freedom to use 

the techniques proposed for non-equivalence” (Elewa, 2014, p. 32).  
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Moreover, Umarsharif  Shaikh and Afzal Ur Rahman (2015, p. 35) 

state that “[t]erms that lack  equivalence due to markedly different cultural 

pragmatic hiatus between the source and the target texts.”  

 Scholars vary in their attitudes towards dealing with sacred texts. For 

example, ElShiekh and Saleh (2011, 146) recommends resorting to 

translation rather than transliteration when Muslims write about Islamic 

religious concepts in English. It is found from the previous studies that the 

main problem that translators face is the non-equivalence which requires 

the translators to offer suitable solutions for it.  
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Chapter Three 

Literature Review 

3.1 The status of Arabic and Islamic texts on translation: 

 Translation from Arabic into English encounters various obsticles 

because it deals with two distinct languistic systems which lead to non-

equivalence between their terms. Translation from Arabic into other 

languages is not new, but it “began in the Middle Ages” (Lewis, 1993, 

p.61); he explains that the translatability of the Qur
ʔ
aan is one of the 

problems that was discussed at an early age by Muslims (p.63). Lewis 

(1993) adds that some theologians refuse the idea of translating the 

Qur
ʔ
aan since it leads to a desecration or it is a form of blasphemy (p.63). 

In translating from Arabic into English, Lewis (1993) states that translators 

must be careful about two errors “subtraction and addition” (p.63), that is 

deleting or expanding. Lewis (1993) illustrates that Arabic language 

includes technical terms that have special meanings that translators 

mistranslate because they do not realize the technical meaning of the 

Arabic words (p.68). The technical meaning identifies the word and its 

function at any time and place, and so the situational features of the term 

should be taken into consideration. 

3.2 The Importance of Codes on Translation: 

The evolution of the semiotic sign is connected with the codes that 

surround it. These codes may represent conceptual or physical components 
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in our life. These codes demarcate borders for the social groups, and they 

also incarnate the spiritual and the secular sides of their culture. As Fussell 

(1984) puts it: 

 Within a culture, social differentiation is 'over-

determined' by a multitude of social codes. We 

communicate our social identities through the 

work we do, the way we talk, the clothes we wear, 

our hairstyles, our eating habits, our domestic 

environments and possessions, our use of leisure 

time, our modes of travelling and so on …(Fussell 

as cited in Chandler, 1994, p. 126).  

  Fussell explains how social groups shape their culture and be 

distinguished from their neighbors. Several factors in human beings life 

participate in creating their own culture like their lifestyle, their way of 

doing things, talking and behaving. All what is related to people‟s life are 

codes that identify their social identity. These codes are represented by 

signs inside texts that form a context for cultural values. Chandler (1994) 

explains that codes are interpretive frameworks which are used by both 

producers and interpreters of texts. He adds that in creating texts we select 

and combine signs in relation to the codes with which we are familiar “in 

order to limit... the range of possible meanings they are likely to generate 

when read by others” (Turner, 1992, p.17 as cited in Chandler, 1994, 

p.121).  

  Accordingly, 
ҁ
Umrah and Ħadʒ include certain actions, practices 

and sayings that are exclusive to Muslims who hold niyyah „a pure heart 

action‟ for Ħadʒ to Makkah in Saudi Arabia. Those Muslims also perform 

http://users.aber.ac.uk/dgc/Documents/S4B/sem13.html#Fussell_1984
http://users.aber.ac.uk/dgc/Documents/S4B/sem13.html#Fussell_1984
http://users.aber.ac.uk/dgc/Documents/S4B/sem13.html#Turner_1992
http://users.aber.ac.uk/dgc/Documents/S4B/sem13.html#Turner_1992
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„t
ҁ
awaaf‟ round Ka

ҁ
bah and sa

ҁ
y between As

ҁ
-S

ҁ
afaa and Al-Marwa in the 

same way during Ħadʒ. Therefore, all these are codes that represent the 

identity of Ħaadʒ and participate in the creation of signs that form a text 

about Ħadʒ. The identification of the codes and their signs help the 

interpreters and translators to transfer them to other readers clearly. As a 

result, the translators have to study the Islamic signs in their natural habitat 

to be able to render them to the TR/s clearly.  

3.3 Transliterated Islamic Terms and Figurative Translation as Marks 

of Accuracy:  

The terms that are included in the guidesare not only used for their 

literal meaning, but they are used for their figurative religious meaning 

which is important for every non-Arab Muslim to comprehend. Therefore, 

the translators‟ knowledge of the figurative meanings of the Islamic terms 

is very important because without them their translation will be void and it 

will not involve the real sense of the Islamic terms. Actually, the figurative 

meaning implies the real function of these terms since it includes their 

denotations and connotations. As a result, figurative translation of the 

transliterated Islamic terms maintains accuracy and shows non-Arab 

Muslims how to perform Manaasik -l-Ħadʒ as it is stated in the Islamic 

sources and references. Translators need to transliterate the Islamic terms in 

Ħadʒ since Muslim Ħudʒaadʒ have to say them in religious context during 

Ħadʒ. Moreover, the translatorsʼ decisions should rely on the “evaluation 

of the cognitive environment of the receiver” (Munday,  2001, p. 64). That 
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is, the translator should take into consideration the audience and their 

degree of knowledge while translating these guides. 

 In a recent study, Mahmoud (2015, p. 11) considers transliteration 

as the best strategy among the others since it retains the original meaning of 

the ST item, he also adds that explaining the item enables the TR to get the 

intended meaning of it such as the Islamic term “hajj” ( pilgrimage to 

Makkah). Mahmoud also suggests utilizing paraphrasing if the translator 

fails to convey the message with little explanation. Retrieved from:   

http://repository.nauss.edu.sa/bitstream/handle/123456789/62514/ on 2
nd

 

Aug, 2016.  

 The argument about how to deal with Islamic terms as cultural 

categories is still running on as Hassan (2016) as cited in the International 

Journal for Translation and Interpreting Research points out that: 

The translation of IRTs in English is only appropriate 

when words of source language (SL) and words of target 

language (TL) are cross-culturally equivalent, having 

the same referents and connotations in both cultures, 

while transliteration is recommended for all other IRTs 

translation situations in which SL and TL words are 

partially-equivalent or non-equivalent (p. 117). 

The previous quotation shows that Hassan (2016) supports and 

recommends utilizing transliteration for partially or non-equivallent terms 

because they have different connotations. 

http://repository.nauss.edu.sa/bitstream/handle/123456789/62514/
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However, there is also another opinion about whether to utilize 

transliteration or not like when ElShiekh and Saleh (2011) as cited in 

Hassan (2016) note that: 

 

The use of transliterated religious terms rather than 

translations reflects some kind of an exclusive attitude 

rather than an inclusive one on part of the language user. In 

other words, it originates from as well as displays a high 

estimation of the transliterated Islamic concepts at the 

expense of their counterparts in other religions (p. 146). 

         It is clear from the previous quotation that the scholors consider that 

transliteration causes too much bias to the ST which is Islamic, and it also 

ignores and excludes other alternatives from other related religions. 

Ibrahim and Johnson-Davies (2002) as cited in Hassan (2016) 

translated“some SL words into partially-equivalent TL words such as 

innovation (تذػح), lawful (ٍؼلا), forbidden (ّؼشا), patience (طثش)”, 

evil[a]ction (ٌٓ٘ش), prayer (اُظلاج), pilgrimage (اُؽط), and the House (ّاُؽشا 

 which makes the TRs think that these literalalternatives have ,(p. 130) (اُث٤د

the same connotations in other religions. However, Hassan (2016) as cited 

in the International Journal for Translation and Interpreting Research 

argued that: 

The translators should have followed the same strategy they 

used with IRTs that have no equivalents in TL, i.e. 

transliteration (with footnotes) so as to maintain accuracy as 

well as readability of the translation (p. 130). 

The task of translation is very great, especially when it is related to 

Islamic religion in which there are distinguished terms for Muslims as they 
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are from Allaah (SWT) and his prophet Muhammad (S
ҁ
A

ҁ
AWS). Faiq (2004) 

states that “there is no escape from cultural loads that represent certain 

ethnic, linguistic and political groups which cross, violently or otherwise 

into other ethnic, linguistic and political groups” (p. 3). Translators can not 

close their eyes when they encounter cultural categories because they have 

to be objective and faithful to the ST when rendering them. It should be 

born in mind that alternating cultural terms will depart them from their 

original significance, and so this will participate in domesticating the text, 

and this will in turn affect the degree of accuracy.  

3.4 Accuracy is Mandatory in Cultural Translation: 

The mission of translation encounters textual features that require 

great care from the translators. The responsibility of the translator begins 

once he transfers the text to another language. Therefore, the ST must be in 

his/ her intention to match the author‟s which frames the ST and designates 

its color and identity. Thus, the task of the translator is great since s/he 

finds himself/herself responsible for maintaining the privacy and 

significance of cultural words and concepts. In his comment on "culture 

translation", Pym (2010) quoted the following example from Buden and 

Nowotny's book Cultural Translation: An Introduction to the Problem: 

… the notion of translation, or more precisely of 

cultural translation, has immense importance. For it 

can be applied to both sides of the contradiction 

between an essentialist and a constructivist 

understanding of culture, either in order to arrange 

relations between different cultures or in order to 
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subvert the very idea of an original cultural identity. 

(Buden and Nowotny, 2009, p.198 as cited in Pym, 

2010, p.6). 

Cultural variation is one of the big issues that makes the translators 

open their eyes widely and pay more attention when they deal with cultural 

entities, especially if they are related to Islamic religious texts. On the one 

hand, resorting to subversion in sacred texts may lead to a violation in 

meaning, and so this causes deviation, misinterpretation and finally 

misunderstanding. On the other hand, resembling the ST is a very 

important issue in translation, especially in religious texts as Muslims need 

them in order to worship Allaah. Therefore, resorting to strategies that 

achieve accuracy to the ST is paramount in cultural translation. 

3.5 Accuracy and Faithfulness as Translators’ Guards: 

       These two scales are very important for translators to take into 

consideration during the practice of translation process. They should be 

presented in the minds of translators who tackle Islamic texts. The study 

shows that these two scales are influenced by the type of translation 

strategies that has been utilized by the translators of Hajj and Umrah 

Guides. The Islamic idioms, concepts and collocations which are used in 

the texts of the guides are mostly from Al-Qur
ʔ
aan and As- Sunnah, and 

behind each one, there is a story and a history that involve religious codes 

that participate in initiating them as Islamic signs inside religious texts. 

Achieving accuracy reveals the translator‟s intention and faithfulness 

towards the ST since s/he retains its privacy and supports the author‟s 
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intention and his way of thinking. The intention of the translator should 

take into consideration the TRs who are eager to gain knowledge and 

understand the real sense of the ST without manipulation or subversion. 

The effect of the TT upon the TR/s should be as it is on the SR/s, 

particularly when both the SR and TR are supposed to be Ħudʒaadʒ who 

have to follow and perform the instructions that are included in Hajj and 

Umrah Guides. As Gutt (1991) puts it: 

If we ask in what respects the intended interpretation of 

the translation should resemble the original, the answer 

is: in respects that make it adequately relevant to the 

audience, that is, that offer adequate contextual effects; 

…(Gutt, 1991,  p. 101-2) 

The main mission of the translators of the Hajj and Umrah Guides is 

to transfer these guides to the TRs with regard to the contextual factors that 

without them they will not comprehend the text and the function of its 

terms and concepts. According to the relevance theory, either words are “ 

taken as an accurate representation of what the speaker holds to be true …” 

or “if words are intended to be what someone else thought or said” ( Hatim, 

2001, p.39). Munday asserts that the role of the translators is to decide 

“how it is possible to communicate the informative intention, whether to 

translate descriptively or interpretively, what the degree of resemblance 

to the ST should be, and so on” (Munday, 2001, p.64). Scholars have 

proposed various theories and strategies in translation. However, whether 

these theories and strategies are ancient or modern, the function of some of 

them is the same and their procedures serve the same targets. 
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Consequently, the translators of Hajj and Umrah Guides make use of 

them regardless of their names and functions. The cultural value in the 

religious texts needs to be preserved through relevant strategies of 

translation.  

3.6 Interaction Between Translation Strategies:  

          The analytical side of this study proves that the translators make use 

of various translation strategies in order to render the guidesto the TRs. 

They have adopted ancient and modern methods of translation regardless of 

the degree of equivalence between ST and TT items. The translators have 

paid their efforts to offer a translated text by either translating literally 

using domestication or rendering the sense of the ST through transliterating 

with explanation or they sometimes have utilized both methods at the same 

time by using the couplet. Whether the translators resort to literal or sense 

for sense strategy, there is loss and gain or deletion or expansion, 

subversion or manipulation that the study touches to some degree. Lewis 

(1993) points out that Maimonides wrote a letter to his translator Tibbon 

who sought an advice from him in about 1199: 

Let me premise one rule. Whoever wishes to translate and 

aims at rendering each word literally and at the same time 

adheres slavishly to the order of words and sentences in the 

original will meet with much difficulty… . The translator 

should first try to grasp the sense of the passage thoroughly 

and then state the author‟s intentions with perfect clearness 

in the other language. (p.63) 
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 It is obvious from the previous quote that the debate about how to 

translate is not new. Therefore, it is the translator‟s decision to choose the 

suitable method in translation. Whatever the translators of the guideshave 

adopted, it is concluded that there are contradictions between the three 

translations of Hajj and Umrah Guides in some areas in the texts which 

mitigate the degree of relevance to the ST, and consequently affect the 

degree of accuracy and faithfulness. The task of translation is very great, 

especially when it is related to Islamic culture which has the privilege of 

domination from Allaah (SWT) as the last „Divine Message‟.  

3.7 Review of Translation Strategies: 

3.7.1 Domestication and Foreignization: 

Translators of religious texts find themselves faced by a big critical 

question on whether to choose “domestication or foreignization” (Venuti 

1995, p. 19-20 as cited in Munday 2008, p. 144) when they practice 

translating such texts. It is worthy to note that the translation process goes 

through a difficult stage which resembles „giving birth‟ since translators 

examine words several times and investigate them thoroughly so as to be 

able to find suitable equivalences for them in order to produce a 

communicative text which is considered as a new born. Translators either 

resort to foreignization or domestication strategies while transferring the 

ST to the TL. “Either the translator leaves the writer in peace as much as 

possible and moves the reader toward him, or leaves the reader in peace as 



35 

much as possible and moves the writer toward him” Schleiermacher (2004, 

p.49).  

It should be born in mind that utilizing foreignization in the 

translation of religious texts is more acceptable than domestication because 

it retains the semiotic potential of the Islamic terms and the cultural privacy 

of the ST which will inform the TR what exactly the significance of the 

religious terms is. Besides, foreignization approximates the meaning to the 

ST which strengthens the accuracy and faithfulness of the translated text 

towards the ST.  

3.7.2 Direct Translation: 

 Vinay and Darbelnet (1995, 30-42) identify two general translation 

strategies which are direct translation and oblique translation which are 

related to „literal vs. free‟ approaches. Direct translation can be achieved 

through three procedures, but the researcher illustrates only two of them: 

3.7.2.1 Borrowing:  

 Translators look for equivalent words or correspondences in the TL 

for ST words to convey the message to the TR, However, they may not 

find these equivalences because of the cultural differences. Therefore, 

borrowing these words will be a solution that translators may find it 

suitable to retain the essence of these words, especially if they are religious 

ones. Munday (2008) states that “the SL word is transferred directly to the 

TL” (p.56). According to Vinay and Darbelnet (1995, pp. 31-2) borrowings 
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are sometimes employed to add local color and they are also used to fill a 

semantic gap in the TL. Some of the borrowed Arabic words into English, 

for example are alchemy, alcohol, and algebra, and some of the borrowed 

Islamic words are Din, Ramadan, Ħadʒ, t
ҁ
awaaf, … in scientific and 

religious translated texts. 

3.7.2.2 Literal translation:  

When translation tackles small units in the texts, translators always 

resort to literal translation. Literal translation or „word–for-word‟ 

translation is defined “as being most common between languages of the 

same family and culture” (Vinay and Darbelnet, 1995, pp.33-5 as cited in 

Munday, 2008, p.57). They remark that literal translation may be judged to 

be „unacceptable‟ by the translator because it gives a different meaning. 

Therefore, when the process of translation occurs between languages of 

different cultures like Arabic and English, the literal meaning of the words 

will not achieve equivalence since it relates to different situational and 

contextual features of both cultures. Thus, the literal alternatives of the 

Islamic terms do not inform the TRs.  

3.7.3 Reduction (Under-translation) as the Counterpart to Expansion 

(Over-translation): 

The genre of the text and the nature of the context sometimes need 

the visibility of the translator, so s/he either reduces the text by omitting 

some words or phrases to avoid redundancy or s/he expands the text by 
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adding words or phrases to clarify unknown terms or concepts for TRs. In 

other words, s/he glosses where it is necessary for explanation. As Zakhir 

(2008) illustrates in his article that translators resort to these two 

procedures when the text is not rich, that is it includes abstract items and 

concepts that are considered vague for the TRs. He explains that the usage 

of expansion entails utilizing more words in the TT than the words in the 

ST. Moreover, it is used to explain the implicit items and concepts in the 

ST. On the other hand, reduction which more or less means deletion is used 

to omit words from the ST, but relevance to the ST should be respected by 

retaining the important information (Translation procedures, para.17). 

Retrievedfrom:  

http://www.translationdirectory.com/articles/article1704.php.on 2
nd

 Aug, 2016. 

(p.68). 

3.7.4 Couplets:  

The purpose of translation is not only to deal with individual words, 

but it should also care about the significance of these words because they 

are transferred to TRs who would like to acquire and learn them, especially 

the Islamic words and terms.  Thus, it is plausible to utilize more than one 

translation procedure by using „couplet‟. Newmark (1988) states that: 

Couplets, triplets, quadruplets combine two, three or 

four… procedures respectively for dealing with a single 

problem. They are particularly common for cultural 

words, if transference is combined with a functional or a 

cultural equivalent. (p.91)  

http://www.translationdirectory.com/articles/article1704.php.on%202nd%20Aug,%202016
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Resorting to more than one translation strategy is recommended 

when dealing with the Islamic terms, but it is essential to utilize strategies 

that draw the readers nearer to the ST. That is, using correspondences that 

participate in clarifying the meaning for the readers regardless of their 

length. 

3.7.5 Transliteration:  

Once translation becomes unavailable between the SL and the TL 

because of the cultural gap which leads to non-equivalence, it is inevitable 

for translators to resort to another system of translation to bridge this gap 

and find a proper solution for the untranslatability. Catford (1978) defines 

transliteration as when “SL graphological units are replaced by TL 

graphological units” (p.66). Transliteration as a system becomes a common 

way of communication between cultures which have different features. 

Muslim Scholars and translators resort to transliteration system by using 

the TL letters that represent the sounds of the ST letters, but they do not 

apply this on all the Islamic terms and they usually accompany this with 

literal translation through a couplet procedure which harms the original 

meaning of the terms. Therefore, these terms are very important to be 

retained inside the text since they function as brand names that identify text 

genre in which Islamic cultural values dwell.  
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Chapter Four 

Islamic Cultural Terms in Translation 

4.1 Introduction: 

 Culture is an integral part in the human life without which life is 

meaningless and aimless. Besides, without culture people‟s existence is of 

no significance in the global map. Allaah (SWT) has created human beings 

from the same clay: they have thoughts, beliefs, assumptions, 

presuppositions…etc. about the world they live in.  Kharmah (1997) states 

that there are a lot of things in common to mankind such as universals that 

are linguistically represented “in much the same manner” (p.9). These 

universals may include social or religious activities which differ in their 

detail from one culture to another.  

 Translation is one of the most important means of cultural exchange, 

and language is the main medium in the translation process. Finding the 

suitable equivalence in a TL causes a trouble for the translator, especially 

when the term is a cultural entity.  Abdul-Raof (2001) states that “ whether 

at a micro-level or at a macro-level, one cannot achieve absolute 

symmetrical equivalence for languages since their multiple layers of 

meaning and the cultures in which they flourish are drastically different” 

(p.7). In fact, since Arabic is the language of Al-Qur
ʔ
aan, it gains great 

rhetoric since its source is the divine power. Amjad (2013) illustrates that 

there is “no complete equivalence” between Arabic and English terms in 
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his study about “Asmᾶ ul Hosnᾶ” „Allaah dignified names‟as “the Qur
ʔ
anic 

Arabic is a Qur
ʔ
anic – specific language” (p.129). Most of the terms that 

were utilized by the translators‟ of Hajj and Umrah Guides are originally 

from the Qur
ʔ
aan and Sunnah. As a result, these terms form Islamic 

categories that have their particular associations in Arabic language.     

4.2 The Impact of Translation on Islamic Cultural Categories in Ħadʒ:   

 Every language is considered the medium for expressing culture in 

its natural form and meaning. Moreover, language distinguishes social 

groups from each other by its inclusion of particular features which refer to 

their cultural values. Culture represents life in various aspects in which 

language describes every side with special terms or words that form 

categories for each aspect. Kharma (1997) categorizes cultural words into 

four groups, one of them refers to “organizations, institutions, activities, 

customs, concepts, beliefs: social, political, administrative, artistic, 

religious, etc.” (p.10). The strength of culture supports the spread of  

language around the world and forces other nations to learn this language 

for several purposes. 

As a case study, Hajj and Umrah Guides mention holy places and 

destinations that Ħudʒaadʒ „Muslims who visit Makkah to perform Ħadʒ‟ 

have to visit them in order to perform
 ʔ
arkaan or waadʒibaat

 
during 

ҁ
Umrah 

or Ħadʒ. For example, the word  ْ٤ٓواخ meeqaat which represents the time 



41 

and the place from which Ħudʒaadʒ start their iħraam
 
and niyyah

1
. There is 

more than one  and that depends on the country from which Muslims  , ٤ٓواخْ 

come to Makkah. 

As a result, there is not a signified in the TL language that matches 

this term. Therefore, the only solution for the translator is to transliterate 

this word according to the phonetic system of the SL (Arabic) and the 

alphabets of the TL (English). However, translators have to play another 

important role which is defining the term for TR/s. For example, it has been 

found that the translator al-Akeel (1423AH) transferred this religious 

temporal and locative term by transliterating it as follows: “meeqat „a point 

some distance from Makkah beyond which a pilgrim [Ħaadʒ] may not pass 

without ihram [iħraam])‟ (p.10). In this way, the word becomes a loan 

word in the TL and TC, so it retains its cultural value and impact. What is 

more important is adding a definition for the term which informs the TR 

fully about it. It is worthy to note that retaining the Islamic categories in the 

TT is of paramount importance since they inform the TR/s about their real 

function. The researcher is going to tackle these terms in the next chapter. 

4.3 The Importance of Context:  

 Muslims practice certain religious acts which are connected with the 

Islamic religion, and so they are contextualized to represent particular 

situational features. For example, the Sunnah of  َ٤َ ذ ُٓ ْٖ ا  tayaamun „taking a 

                                                           
1 niyyah: it is a pure heart action, it is not connected with the tongue, saying  is illegal. It is 

fard
ҁ
.(RT) (Al-Albaanee, 2008, 50)   
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right in actions‟ is one of the most important features of  Muslims which is 

connected mostly with certain sayings that form a context to enable readers 

to recognize that this action is a marker of an Islamic community. The habit 

of tayaamun in performing certain acts in particular situations like eating 

with the right hand, entering masdʒid with the right foot, greeting others by 

shaking the right hand. These acts are only done by Muslims because they 

follow As-Sunnah. The Concise Oxford Dictionary (1919) defines context 

as “parts that precede or follow a passage & fix its meaning”. The context 

is a medium for communication between people without which the 

meaning can not be conveyed clearly. Farghal and Shunnaq (1999) 

consider context a very important element in the process of translation 

because the qualified translator chooses the suitable type of equivalence 

according to contextual factors. Farghal and Shunnaq (1999) propose 

“three contextual factors: the author, the text, and the audience” (p.9) 

which affect the translator‟s choice of the suitable type of equivalence. 

Opting for the suitable type of equivalence depends on the degree of 

importance of the contextual factor, Farghal and Shunnaq elaborate “if the 

translator is dealing with an authoritative text such as a legal or a religious 

one, he or she should concentrate on formal equivalence at the expense of 

other types of equivalence …” (p.9). For example, the cultural terms  ْ٤ٓواخ‚ 

٢ّ ؼْ عَ ‚ ثاعطِ ض  إِ  ‚ …etc. have been transliterated into meeqaat, sai, idhtib 

respectively using formal equivalence in addition to clarification and 

definition. When contexts refer to particular events and situations that are 
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new and unknown to others, it will ultimately be redundant for others- 

whether they are readers or listeners- to perceive the situations.  

Accordingly, the rituals which are done in Ħadʒ such as “iħraam, 

t
ҁ
awaaf, wuquuf 

ҁ
Arafa, Ramy-l-dʒimaar,…etc. have to be framed with 

clear expressions; otherwise, a cultural gap will be at hand.  

4.4 The Cultural Gap in 
ҁ
Umrah and Ħadʒ: 

The 
ҁ
ibaadaat (worshipping Allaah SWT) that Muslims practice are 

conventional, uniform and permanent throughout life because they are 

practical application of Islamic religion. One of these 
ҁ
ibaadaat is the 

performance of Ħadʒ by able Muslims. Ħadʒ involves performing several 

rituals that are done only in Makkah. Therefore, these religious activities 

are definitely particular to Muslims around the world. Ħadʒ includes 

ʔ
arkaan which are: iħraam, sa

ҁ
y, wuquuf  

ҁ
Arafah and t

ҁ
awaaf- l-

ʔ
ifaad

ҁ
ah. 

And it also includes wadʒibaat which are: iħraam from meeqaat, wuquuf 

ҁ
Arafah until sunset, staying at Muzdalifah at night, staying at Mina during 

the nights of tashreeq, ramy -l- dʒimaar, shaving or cutting and t
ҁ
awaaf- l-

wadaa
ҁ
, these and other related actions and 

ʔ
ad

ҁ
ya which involve 

supplications for Allaah in Ħadʒ are not found in other religions. As a 

result, a cultural gap whether it is linguistic or non-linguistic will rise 

between the SL, SC and TL, TC. According to Newmark (1988) there are 

certain considerations in translating religious words like the “recognition of 

the cultural achievements referred to in the SL text, respect for all foreign 
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countries and their cultures” (p. 96); Newmark (1988) explains that 

“transference” simplifies the cultural words like names and concepts that 

represent “local color and atmosphere” to the readers (p. 96).  

4.5 Manipulating or Subverting: 

 Since equivalence in religious terms is not available between SC and 

TC, manipulating or subverting Islamic cultural categories by utilizing 

literal alternatives may distort the Islamic cultural terms and their dignity. 

As the world has become a global village, communicating cultural values 

becomes an inevitable process for Muslim scholars and translators. The 

owners of any culture will be at a stake of influencing or being influenced, 

and so language and its components will be exposed to change because of 

contact between various cultures. In this respect, Faiq (2004, p. 1) notes 

that the intercultural contacts is available between civilizations as a result 

of translation. 

As a matter of fact, language is the main medium for transferring 

knowledge from one culture into another. The power of culture plays a 

great role in retaining the language from manipulating and subverting. The 

strong culture can force its language into others if it has strong and faithful 

followers. Translators sometimes depart from the Arabic Culture when they 

tend to domesticate Arabic and Islamic categories although they do not 

have the same connotations. Manipulation in translation is a risky process 

that forfeits the power of the context in the ST and it will erase its local 

color.  
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Putting Arabic and Islamic cultural terms into another module will 

abolish their original features and cause loss in their privacy and value, and 

it will affect the religious practices during performing Ħadʒ and leave them 

to various interpretations. Any message can be conveyed without any loss 

in meaning if its sense is rendered appropriately with regard to the semiotic 

entity of the Islamic terminology. As Faiq (2004, p.7) clarifies, in 

translation, language does not shape a problem; however, ideologies and 

poetics are problems like the cultural elements which are [totally misused] 

in the translated text. Manipulating and subverting endanger the Islamic 

culture because it will melt into other cultures and become undistinguished 

from theirs. 

4.6 Cultural Borders and the Question of Identity: 

During Ħadʒ, Muslims who come from all over the world vary in 

their lifestyle, way of clothing and language. They have their own 

traditions and habits that distinguish them from each other before 

performing Ħadʒ. However, once the Ħudʒaadʒ start performing Ħadʒ, the 

variation between  them quickly fades away since they unite to perform 

Manaasik -l- Ħadʒ in uniformity‟. This great event offers Muslims new 

identity and personality which is issued by Allaah (SWT) who forgives his 

faithful slaves during Ħadʒ. Pym (2010) illustrates that “[t]ranslation, as a 

form, actively constructs the borders between languages and cultures; there 

are thus no identities prior to the moment of translation” (p.7). Therefore, 

translation should be a faithful guard to the Islamic linguistic and cultural 
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terms because they incarnate the features of the Muslim and the Islamic 

principles that distinguish their identities.  

As Manaasik -l-Ħadʒ are part of the Islamic religion and millions of 

Muslims-regardless of their cultural backgrounds- are interested in learning 

them, it is crucial to transfer these Manaasik to unite these cultures. Mizani 

(2008) states that “[t]he more a translator is aware of complexities of 

differences between cultures, the better a translator s/he will be” (Cultural 

Translation. para.1).  

(Retrieved from: http://www.translationdirectory.com/articles/article1507.ph   

on 23
rd

 Sept. 2014) 

4.7 Strategies and Procedures in Hajj and Umrah Guides: 

 It is a priority for the researcher to explore the various translation 

strategies and procedures due to two basic facts: first, the core of the title of 

this study is based mainly on examining translation strategies that are 

employed in translating Hajj and Umrah Guides. Second, both strategies 

and procedures reveal the intention of the translators of the guidestowards 

the ST which will also show the degree of accuracy and faithfulness 

towards it. Strategies are different from procedures since they are related to 

the general attitude in translation which is affected by the genre, text type 

and the audience to whom the text is translated. However, translation 

procedures usually deal with specific issues in translation like the word, 

sentence or text level sometimes, “[w]hile translation methods relate to 

http://www.translationdirectory.com/articles/article1507.ph
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whole texts, translation procedures are used for sentences and the smaller 

units of language” (Newmark, 1988, p.81). After all, Ordudari (2007) 

states that “[Venuti] employs the concepts of domesticating and 

foreignising to refer to translation strategies (Translation procedures. para. 

5).”  

(Retrieved from: http://translationjournal.net/journal/41culture.htm on 2
nd

 

Aug, 2016.) 

Translators of the guidesencounter various types of lexical categories 

inside the text, and they search for procedures to follow after they study the 

semantic load of these categories. Procedures always tackle special 

elements inside the text which are usually related to cultural aspects that do 

not have correspondences in the TL and TC, Mailhic (2003) mentions that 

“cultural borrowing, calque, cultural substitution and definition are 

amongst the procedures available for the translation of cultural references”, 

which are necessary to achieve mutual understanding for cultural features.  

(Retrieved from: http://www.translationdirectory.com/articles/article1340.php 

on 2
nd

 Aug, 2016.) 

4.8 Newmark’s Model of Translation Procedures:  

 Newmark (1981) proposes definite procedures that can be used 

according to contextual conditions. Examples of some of these procedures 

are listed in table (a) below with some of Newmark‟s alternatives and 

http://translationjournal.net/journal/41culture.htm
http://www.translationdirectory.com/articles/article1340.php
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definitions in addition to the examples that the researcher extracts from the 

three Hajj and Umrah Guides.  

Table (a):  Newmark’s Model of Translation Procedures 

Procedure 
Alternative 

Terminological labels 
Definitions / Examples 

Transcription loan word/  Adoption 

Transfer /Transference 

Emprunt 

conversion of alphabets from one language 

into others. 

 Meeqat [Meeqaat]    -  ٤ٓواخْ 

٢ّ ؼْ عَ      -       s„ay [sa
ҁ
y]                                    

Literal 

Translation 

One-to-one translation 

/[word to word] 

a SL word is translated one-to-one or 

literally by its „usual‟ TL equivalent. 

دَٞ عْ الَ  شُ عَ اُؽَ   -The Black Stone 

 َٓ ُّ ٳتشا٤ْٛ وا  –  Ibrahim Station 

Cultural 

equivalence 

 “a SL cultural word is translated by a TL 

cultural word”(Newmark, 1988: 82/3). 

 sending a proposal –    غاءح اُ٘  ثَ طْ خِ 

طّ  ؼ  -          pilgrimage    طَلاج -       prayer  

Definition  ِثاعطِ ػْ إ  

(iḍhṭiba„). This  is done by passing the upper 

[iħraam] wrapper under the right armpit and 

covering the left shoulder with both ends. 

Expansion overtranslation   ٌاَُّ٘ ؽْ شِ  شَ اج  َّ  ْٞ َٝ ظَ ةَ  ػ٤ِيَ  ٛذ١ٌ  ٣َ  َٔ رِ ؼَ ا   أٝ هاسٗا    ُٓ رَ  ًُ ْ٘ دَ     ْٕ كَ ئِ 

 أٝ عُثْ غُ تَ ذَ َٗ ح أٝ عُثْ غُ  تَ وَ شَ ج  .

If you are doing [performing] hajj altamatt᾽ 

the sacrifice of a sheep or the seventh part of 

a camel or a cow becomes obligatory for 

you on the Day of sacrifice (10
th

 of dhul-

Ḥijah). 

Contraction Reduction/ 

undertranslation/ 

deletion 

َٔ لا    َٝ ػَ  َٓ شْ ٌٞسا    َٝ عَ ؼْ ٤ا    َٓ ثْ شٝسا    ٍُ  الله ُِعَ ٤ٔغِ  ؼَ عّ ا    َٗ غْ ؤَ 

لا  ثَّ وَ رَ ُٓ  ؽا  طاُِ  . 

We ask Allah to accept from all of us our 

hajj, our striving, and our good deeds. 

Translation 

couplet 

 Transcription of a term followed by its 

translation. 

ح٤َّ اُ٘        niyyah (intention) 

ح٣َ ذْ كِ       fidyah ( ransom) 

(Retrieved from: http://www.pulib.sk/elpub2/FF/Gibova1/pdf_doc/3.pdf on 

2
nd

 Aug, 2016.) 
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As shown in the previous table, most of the translation procedures 

are utilized in translating the Hajj and Umrah Guides. However, It is of 

great importance to realize if this or that procedure transfers the meaning of 

the Islamic terms accurately and successfully. But if success in rendering 

the literal meaning to the TL is achieved, does this mean that the translation 

is accurate and faithful to the ST? It is essential to bear in mind that the 

literal meaning of the word does not convey the special denotations and 

connotations of the Islamic term. For example, words like: 

( … ٬حكَ شَ ػَ  هٞفٌ ُٝ  ٬ٞافٌ ؽَ   ٢٬ّ ؼْ عَ   ٬حٌ ٣َ ذْ كِ   ٬ةٌ اظِ َٝ   ٬ ٌٖ ًْ ٬ سُ ط  ٬ ؼَ جٌ شَ ْٔ )ػُ    

 (
ҁ
Umrah, Ħadʒ, rukn, waadʒib, fidyah, t

ҁ
awaaf, sa

ҁ
y,wuquuf  

ҁ
Arafah,…)   

These words and others have their own figurative meaning in Arabic 

and Islamic Culture, and they are restricted to some practices. Therefore, it 

is plausible to search for suitable procedures that bridge the cultural gap, 

but retain their privacy at the same time.  

4.9 Cultural Translation as a Way of Bridging the Cultural Gap: 

Culture is a very important aspect in human life as it retains the past 

of people and it draws the future for them. People of various cultures can 

establish their own system in life and have their own thoughts, beliefs, 

customs, traditions, … etc. However, they need to communicate with other 

cultures and exchange knowledge for change and development. Therefore, 

there is a need for translation to inform others about the nature of this 

culture so as to convince them of its greatness and goodness. Cultural 
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translation could be “a tool for cross-cultural or anthropological research, 

or indeed to any translation which is sensitive to cultural as well as 

linguistic factors” (Shuttleworth and Cowie, 1997, p.35). As there is a 

discrepancy between religious cultures, translating cultural terms is 

sensitive. It is difficult to find equivalence for cultural terms in the TC 

since they represent particular situations in the SC. These terms may refer 

to social culture like expressions for marriage or greetings or religious 

culture like expressions that are used in Ħadʒ or Sҁalaah. Nida and Taber 

(1969, p.134) consider this type of translation unfaithful. That is because it 

does not express the real function of the cultural terms. For example, 

translating Ħadʒ and its Manaasik by using TL alternatives will not achieve 

equivalence because of the difference in the situational features that mark 

Muslims‟ Ħadʒ and distinguish it from other pilgrimages.  

4.10 A descriptive and Analytical Study of Samples from the Three       

Hajj and Umrah Guides: 

 The researcherlists three tables for each guidein appendix (1) at the 

end of this thesis under Table 1b, Table 2b, Table 3b, then Table 1c, Table 

2c, Table 3c, then Table 1d, Table 2d, Table 3d. The analysis which is 

inserted in this chapter refers to the three groups of the tables under Table 

4b, Table 4c, Table 4d followed by figures that include the numbers and 

percentages of the strategies of domestication, transliteration, and the 

procedures of couplet, expansion and deletion that have been utilized in 

translating the three Hajj and Umrah Guides.  
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It is found that al-Akeel has tackled the Islamic terms in his Hajj and 

Umrah Guide by utilizing the previous strategies. The researcherhas 

listed several examples in appendix (1) that show how al-Akeel has dealt 

with the Islamic terms. For example, al-Akeel translated the compound 

words  َُٔؽاسِّ( ؿ٤َْش ُْ ا  ) ِ ظاٍ أَ سِ  ٗةظا  in the following sentence as follows: 

ِّ ؼْ الِ  دَ هْ َٝ  جِ أَ شْ َٔ ِِ عٞص ُِ لا ٣َ " َٝ ٣ْ ذَ ك٢ ٣َ  ِٖ ٣ْ اصِ لّ وُ اُْ  ظُ ثْ ُِ  شا  دْ را ًاَٗ إِـغ كَ هُ شْ ثُ واب أٝ اُْ اُ٘  ا تِ َٜ َٜ ظْ َٝ  شْ رُ غْ لا ذَ ٜا 

ٍ  سِ  جِ شَ ؼْ ؽَ تِ   "ح.َٓ شِ ؽْ ُٓ  ْٖ ٌُ ذَ  ْْ ٞ َُ ٔا َُ ًَ  ُٙ َٞ ؽْ َٗ َٝ  ٔاسِ خِ اُْ ا تِ َٜ َٜ ظْ َٝ  شُ رْ رُي عَ  ذَ ْ٘ ٜا ػِ ٤ْ َِ ػَ  ةُ عِ ٤َ ة كَ ظاِٗ أَ  ظا

“A woman during Ihram isn‟t permitted to wear gloves or a niqab or 

burqa„(a titly fitted face mask). When there are unrelated men … of her 

headcover” (al-Akeel, 1423H, p. 15). 

 It is clear that the translator has utilized domestication strategy in 

order to render the previous Islamic term to TL (English) as „unrelated 

men‟ which does not achieve equivalence as a signified to the SL term. 

However, this Islamic term refers to men who can marry women if they do 

not have blood, kin or breast feeding relations whether they are related or 

unrelated )Retrieved from https://islamqa.info/ar/5538 on 12th Jan., 2016(. 

In the following example, the translator domesticated the term َكذ٣ِْح into 

„ransom‟: 

َِ اُغَّ  ظُ ثْ ُِ  ُٚ َُ  ظاصَ  صاسا  إِ ذْ عِ ٣َ  ْْ را َُ إ ٳلّا  ِٖ لَّ خُ اُْ  ظُ ثْ ُِ  ُٚ َُ  ظاصَ   ٤ْٖ َِ ٗؼْ ذ َعِ ٣َ  ْْ َُ  ْٖ َٓ َٝ  شا٣ٝ ك٢  ضَ شَ  ؼَ لَا َٝ  ٤

 “.رُي

https://islamqa.info/ar/5538
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“One who cannot obtain a waist wrapper for ihram may wear loose 

pants and one who cannot find sandals may wear slippers with no ransom 

required” (al-Akeel, 1423H, p. 15). 

As the meaning for the Islamic term  ِح٣َ ذْ ك  has particular features in 

Islam as Al- 
ҁ
Uthaymeen (1424 AH) defines it as: 

 .(167ص 1424ٛ٬اُؼص٬ٖ٤ٔ٤   (..."ة٬ ٝاظِ  ىِ شْ ظٞس أٝ ذَ ؽَٓ  َ  ؼْ لِ ُِ  ةُ عِ ٣َ  ٓا" 

 “what must be offered for doing forbidden act or not performing waadʒib” 

 (RT). It is inaccurate to alternate the Islamic term َكذ٣ِْح with the English 

term „ransom‟. All in all, it is important to transliterate not translate these 

important Islamic terms in order to restore their Islamic significance.   

There are also cases of deletion and expansion which are 

synonymous to (under-translation) more than expansion (over-translation). 

Expansion is a very important procedure, especially in the translation of 

religious texts because it informs non-Arab Muslims about the function of 

religious terms and their particular features. For example, the Islamic term 

حَٗ ذَ تَ  غُ ثْ عُ   sub
ҁ
 badana was translated “seven people may share in the sacrifice 

of a camel or cow.” which is essential for non-Arab Muslims to know if 

they want to perform ðabħ (slaughtering animals) or naħr (slaughtering 

camels by a spear) which are ways of slaughtering animals according to 

Islamic Religion.  
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 However, in another place, the translator has not specified 
ʔ
Arkaan -

l-
ҁ
Umrah which are: iħraam, t

ҁ
awaaf and sa

ҁ
y. Instead, he has only 

mentioned “rites of Umrah” (al- Akeel, 1423 AH, p.20).  

 Deletion is not a recommended procedure in religious texts because 

words and terms play a crucial role in producing an informative text. For 

example, al- Akeel has rendered the following sentence as follows: 

َٕ  ث٢  اُظَّ  " ُّ  ُٚ ْ٘ ١ٞ ػَ ْ٘ ٣َ ٤٤ٔض اُرَّ  دٝ ِٔ اْ  َٖ ِٓ  ُٙ دْ ش  عَ ٤ُ كَ  ُٚ ٤َّ ُِ َٝ  الٳؼشا   ." ُٚ ْ٘ ٢ ػَ ِثّ ٣ُ َٝ  ؾِ ٤َ خْ ُ

 “The small boy below the age of understanding has his stitched garments 

removed by his guardian, who recites the talbiyah 
1
 for him” (al-Akeel, 

1423H, p. 18).  

In the previous example the phrase “ شاّؼْ الٳِ ُٚ ْ٘ ١ٞ ػَ ْ٘ ٣َ   ” is deleted in 

translation although it is rukn (an integral part in Ħadʒ without which Ħadʒ 

is incomplete) (RT) (An-Namleh, 1999, p. 1963). However, utilizing the 

phrase “recites the talbiyah” instead is not enough to perform niyyah. In 

fact, the custodian must say labbayyka 
ҁ
Umrah for (the name of the boy) 

after praying two rak
ҁ
ahs then starting talbiyah. Translators sometimes 

compensate for the deletion by using other words in other places as in the 

following example: 

َٔ ش اْ ٤ْ ظاٍ ؿَ اُش   ِٖ ػَ ٜاعَ أْ سَ َٝ ا َٜ َٜ ظْ َٝ  ِٚ ٢ تِ طّ  َـرُ ُِ  ٔاسَ اُخِ ذ١ ذَ شْ ٝذَ  ” َٝ ؽاسِ ُ َٝ َٜ َٜ ظْ َٝ  طاءُ  ِـاُْ  ظَ َٔ ٞ َُ َُ ّ    لاا 

 “   ك٢ رُي.  طَ ؤْ تَ  
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“She can cover her face from non-mahram men by letting down a part of 

her headcover (khimar) over it, and there is no problem if the cloth touches 

her face” (al-Akeel, 1423H, p. 11).  

The word  َٜاعَ أْ س  was deleted after translating the previous sentence 

into English. It is important to mention the word  َٜاعَ أْ س  since it is part of 

woman‟s 
ҁ
awrah which is covering the whole body except the face and the 

palms of the hands. However, the translator compensated this omission by 

adding the following phrase “by letting down a part of her headcover 

(khimar) over it” which implies covering the head and the face. For more 

examples, the researcher encloses Tables 1b, 2b, 3b at the end of this thesis. 

After examining the Hajj and Umrah Guide which has been written 

and translated by Talal bin Ahmad al -Akeel, the following results are 

found in given tables and figures. More examples are to be found in 

appendix (1).  
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Table 4b: Frequency and Percentage of Talal bin Ahmad al-Akeel 

Adopted Strategies and Procedures in his Hajj and Umrah Guide. 

    Adopted Strategy or Procedure Frequency  Percentage 

1- Domestication 23 32.39% 

2- Transliteration 15 21.13% 

3- Deletion  15 21.13% 

4- Expansion 11 15.49% 

5- Couplet 7 9.86% 

              Total 71 100.00% 

 

 To sum up, the researcher comments on the results above and 

analyzes some examples which are taken from appendix (1). It is obvious 

that the five strategies and procedures are employed in al-Akeel‟s guide 

which are domestication, transliteration, couplet, deletion, and expansion. It 

is clear that the strategy of domestication gets the highest number and 

percentage in translation which is 32.39%. This indicates that the translator 
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draws nearer the TR, and so al-Akeel has utilized domestication strategy 

too much when he moves the writer toward the reader (Schleiermacher 

1813/2004, p.49). 

In the second guidewhich has been translated by The Co-operative 

Office For Call and Guidance At AL-Badiah, it is noticed that the Co-

operative Office has mostly leant towards expansion and domestication 

while translating A Guide to Ḥajj [Ħadʒ], Umrah [
ҁ
Umrah] and Visiting  

the Prophet‟s Mosque .For example, adding an illustration for the 

translated ST term is essential to clarify its function such as : 

َٝ ٝاؼِ  ٢ٌ ؼْ  عَ لّا ٚ ٳِ ٤ْ َِ ػَ  ظَ ٤ْ ج َُ شَ ْٔ ؼُ اُْ َٝ  ط  ؽَ اُْ  َٖ ٤ْ تَ  ُٕ واسِ اُْ "        "طّ ؽَ اُْ تِ  دَ شَ كْ أَ  ْٖ َٓ  يَ زُِ ًَ ذ 

“The person making qiran between hajj and 'umrah offers one Sa'y only. 

The same is true in the case of ifrad, if the person keeps his ihram until the 

day of an-Nahr.”The translator has added the underlined sentence to inform 

the TR about the condition of performing sa
ҁ
y for Ħadʒ of Ifraad „Ħadʒ 

alone‟ which requires the Ħaadʒ to remain on the state of iħraam until 

ҁ
Eid-l-Ad

ҁ
ha comes. Another example which experienced deletion and 

expansion at the same time such as the following: 

 َٝ ُٓ ؿَ  ابِ ٤َ اُص   َٖ ِٓ  شاءُ ٓا ذَ  ظُ ثَ ِْ ذَ   جُ أَ شْ َٔ اُْ " ُٓ َٝ  حض٣َ٘ ح تِ ظَ ش  ثَ رَ ٤ش  ٍِ اُش  ح تِ َٜ ث  شَ رَ لا   شاخ"ٌاكِ اُْ  اطِ ثَ ِِ ٝلا تِ  ظا

“[s]he may wear any clothes she has available as long as they do not 

display her adornments; she should be completely covered except for her 

face and hands [without make-up].” The translator used expansion to 

explain the ST phrase “ ُٓ ٤ْ ؿَ  حض٣َ٘ ح تِ ظَ ش  ثَ رَ ش  ” when the underlined sentence has 
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been added to the translation, which is important for non-Arabic Muslim 

women to know, but the translator should insert the phrase „without make- 

up‟ to clarify the term ص٣٘ح. On the other hand, the rest of the ST sentence 

which is َح رشََثٜ  ُٓ لَا َٝ  ٍِ ظا لا تِِثِاَطِ  تاُِش  “اٌُْاكشِاخ َٝ ” is deleted although it explains 

more for women. For more examples, the researcher encloses Tables 1c, 

2c, 3c in appendix 1.  

Table 4c: Frequency and Percentage of Strategies and procedures 

adopted in ‘A Guide to Ħadʒ, 
ҁ
Umrah and Visiting the Prophet’s 

Mosque by (The Co-operative Office For Call and Guidance At AL-

Badiah). 

Adopted Strategy or Procedure Frequency Percentage 

1-  Expansion 29 28.71% 

2-  Domestication 24 23.76% 

3-  Deletion  24 23.76% 

4-  Couplet 13 12.87% 

5-  Transliteration 11 10.89% 

              Total 101 100.00% 
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All in all, the previous table and figure show the percentage of each 

strategy and procedure that have been utilized in translation. Expansion, 

which is a required procedure in translating religious texts, occupies the 

highest percentage in this guide which is 28.71%. In fact, Manaasik -l-

Ħadʒ „the places and time of 
ҁ
ibaadah‟ are connected with certain 

ʔ
ahkaam 

„Islamic rules‟ that Muslims have to learn well so as to perform Ħadʒ 

properly. Therefore, adding explanatory statements is recommendable to 

comprehend the TR/s. 

In the third guidewhich has been translated by the Agency of Islamic 

Enlightenment in Ħadʒ, the researcher has located several examples that 

show that the translator has lent toward the TT when most of the Islamic 

terms have been domesticated rather than transliterated. For example, the 

translator domesticated the underlined expression: 

َٓ ٤َ ؼْ عَ َٝ  شٝسا  ثْ َٓ  ٤ٔؼا  ٘ا ظَ عّ الله ؼَ  ََ ؼَ عْ ٣َ  ْٕ أَ  ظاء  طا٣ا سَ َٞ اُْ  ِٙ ٜزِ تِ  ْْ ٌُ ٤ْ َُ إِ  ُّ ذَّ وَ رَ َٗ َٝ  ”   .“ا  ٌٞسشْ ٘ا 

“The following advice is being offered to you in the hope that Allah will 

accept our Hajj and our striving.” 

 Muslims use the expression “ َٝ ثْ َٓ  ط  ؼَ  َٓ ؼْ عَ شٝس  ٌٞسشْ ٢  ” (Ħadʒ Mabruur 

wa Sa
ҁ
y Mashkuur) as signifiers to congratulate Muslims after returning 

from Ħadʒ. Therefore, rendering this expression in another linguistic 

formula as signified for it will mitigate its cultural impact besides deviation 

from its Islamic meaning which implies obedience to Allaah (SWT) and 
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avoiding committing sins [after returning from Ħadʒ journey]. Retrieved 

from: http://www.mktaba.org/vb/showthread.php?t=8687 on 2
nd

 Aug, 2016.  

In another example, the translator domesticated the Islamic term 

“ ًْٖ سُ  ” into “essential part” as in the following sentence: 

ِٕ سْ أَ  ْٖ ِٓ  ٌٖ ًْ سُ  حِ كاػَ لِا ٞافُ ؽَ ”  “ٚ. تِ لّا ٳِ  ْ  رِ لا ٣َ  طّ ؽَ اُْ  ًا

“Tawaf al-ifadah or al-ziyarah on the day of Eid (the 10
th
 of ðul Hijjah) is 

an essential part of the hajj and hajj is not complete without it..” The literal 

translation of the word  َس ًْٖ  which is „an essential part‟ could not be a 

signified for the Islamic term as it does not give it its exact meaning 

according to the limitations of Al-sharee
ҁ
ah Al-

ʔ
Islamyah „Islamic 

legislation‟. In the following table, the study shows the calculated figures 

and percentages of the five translation strategies. 

Table 4d: Frequency and Percentage of Strategies and Procedures 

Adopted in ‘A Guide to Hajj [Ħadʒ], Umrah [
ҁ
Umrah] and Visiting the 

Prophet’s ( نل  س  و   َِ ي  ل  ع   ى الل  ل  ص   ) Mosque by the Agency of Islamic 

Enlightenment in Hajj [Ħadʒ]. 

Adopted Strategy or Procedure Frequency Percentage 

1-  Domestication 24 39.34% 

2-  Transliteration 13 21.31% 

3-  Couplet 10 16.39% 

4-  Deletion  7 11.48% 

5-Expansion 7 11.48% 

              Total 61 100.00% 

http://www.mktaba.org/vb/showthread.php?t=8687
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It is clear that domestication is paramount in translating the previous 

guidewhich occupies 39.34%. In this way, the translator pays too much 

attention for the TR, and he departs from the ST without taking into 

consideration the connotation and significance of its terms.  

4.11 Discussion:  

Cultural settings that create the textual factors play a crucial role in 

choosing the suitable strategy and procedure in translation. They control 

and direct the intention of the translator, so s/he studies the terms in the ST 

and looks for the best way of rendering them to the TR. The study proves 

that the translators of the three guidesvary in the percentage of utilizing the 

translation strategies and procedures such as domestication, transliteration, 

couplet, deletion or expansion or a combination of these, and so there is not 

a unified strategy that tackles the Islamic terms and retains their privacy .  
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4.11.1 Domestication Assessed: 

Domestication as a strategy helps the TR/s to get a general idea 

about the translated terms because literal translation gives only “false 

friends” (Anderman and Rogers, 1999: p.68). This is definitely true when 

the translation process deals with religious texts that include religious signs 

of particular signifiers and signifieds.  

As shown in the previous tables and figures, the percentage of 

domestication is very high in the three guidelines: the Agency of 

Enlightenment in Hajj [Ħadʒ], al-Akeel and the Co-operative Office which 

are 39.34%, 32.39% and 23.76%, respectively. For example, when the 

Islamic term ٤ٗح niyyah has been rendered „intention‟, the TR will not gain 

more knowledge because niyyah in 
ҁ
Umrah or Ħadʒ is connected with oral 

and actual practices such as performing ɣusl, iħraam, S
ҁ
alaah and 

talbiyah.The researcher believes that by utilizing domestication, the 

translators do not inform the TRs about the real function of these terms in 

‘ҁ
Umrah or Ħadʒ. In the following table, there are examples of 

domestication taken from the three guidelines:  
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Table (e): Samples of Domestication from the Three Guidelines:  

Religious 

terms 

Talal bin al-

Akeel 

The Co-

operative Office 

The Agency of Islamic 

Enlightenment 

 pilgrim pilgrim pilgrim ؼاضّ 

ح٤ّ ِٗ   intention (niyyah) intention intention 

دَٞ عْ لَْ ا شُ عَ ؽَ ُْ ا  the Black Stone the Black Stone the Black Stone 

 obligatory Fard (obligatory) Fard (obligatory) كشَْع

ةاظِ َٝ   
requirement 

duty 

obligatory obligatory 

must 

ًْٖ سُ   
Pillar 

rite 

part of  essential 

and integral 

part of  or essential part of 

 

ح٣َ ذْ كِ   ransom ( fidyah) fidyah (expiation, 

penalty, redemption) 

fidyah (expiation) 

The previous examples are considered very crucial terms for 

Muslims to acquire since their 
ҁ
ibadaat mainly depend on them. Therefore, 

they can not perform any mansak without realizing its ħukm „Islamic rule‟ 

in Islamic sharee
ҁ
ah as khilaaf (1978) defines it:  

ُْلؼَِْ ِٚ خِطابُ اُشّاسِع ك٢ ا َٞ الْشَشَُ اُز١ ٣وَْرؼ٤َ الٳِْ ،"كَُٜ َٝ حِ  َٓ ُْؽُشْ ا َٝ ظٞبِ  ُٞ ُْ ا ٬ ٬1978 )خلافتاؼَح." ًَ

 (.111ص

“the effect of the shar
ҁ 

speech in action such as wudʒuub, ħurmah and 

ʔ
ibaha, …”(RT). 

 In brief, it is found that domesticating the Islamic terms in Hajj and 

Umrah Guides is problematic because of their particular denotations and 

connotations that involve their function and rules in Manaasik -l-ҁ
Umrah 

and al- Ħadʒ .  
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4.11.2 Transliteration Assessed: 

 Translation process does not flow smoothly in a straight forward 

track by adopting only one strategy in translation because the lexical 

categories inside the text do not relate to one type. They may represent 

social, economical, educational or religious aspects in the humans life. 

What is important in this case is to know how to treat these lexicon in 

translation without causing any loss in their meaning. Loss in meaning in 

religious texts can not be tolerated, and so literal alternatives lead to this 

loss as the Islamic terms do not have „faithful friends‟ (Anderman and 

Rogers, 1999: p. 69) in the TL. The researcher observes that terms like: 

( ٖ ًْ اظِة ،سُ كشَْع ،َٝ ،كذ٣ِْحَ  شا٬ّ ؼْ ٤ِٗحُّ الِْ   هٞفُ ػَشَكحَ  ُٝ، …) in Hajj and Umrah Guides 

have been transliterated because there are not correspondences for them, 

but it will be more informative if the translator explicates them through 

their figurative meaning as the word (  ْثاعطِ ٳػ ) which has been transliterated 

and defined clearly as idhtibaa„ is done by passing the upper ihraam 

[iħraam] wrapper under the right armpit and covering the left shoulder with 

both ends. (al-Aqeel, 1423AH, p. 20). Terms that are related to 
ҁ
Umrah and 

Ħadʒ have to be transliterated since the TRs need to pronounce them 

during performing Ħadʒ whether in du
ҁ
aa

ʔ 
or while reading aayaat „verses‟ 

from Al-Qur
ʔ
aan Al-Kareem like while Ħaadʒ or Mu

ҁ
tamer (Muslim visitor 

to Makkah at any time of the year to perform tҁawaaf and sa
ҁ
y) performs 

tҁawaaf, s/he has to say the following aaya „verse‟:   
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هِ٘اَ ػَزَابَ اَُّ٘اسِ " َٝ ك٢ِ ا٥خِشَجِ ؼَغَ٘حَ   َٝ ٤ْٗاَ ؼَغَ٘حَ   اَ آذِ٘اَ ك٢ِ اُذ   ”(211 ،. )اُثوشج"سَتَّ٘

 “Rabbanā 'Ātinā Fī Ad-Dunyā Ĥasanatan Wa Fī Al-'Ākhirati 

hasanatan Wa Qinā `Adhāba An-Nāri.” (Al-Baqarah 2: p.201) 

(Retrieved from: http://transliteration.org/quran/WebSite_CD/MixItalian/ 

Fram2E.htm on 10th Oct. 2015.) 

And s/he also has to say the following aaya „verse‟ at the beginning of each 

ʃawt „walk‟ during sa
ҁ
y between Asҁ-Sҁafaa and Al-Marwah: 

شَ ” َٔ ِٝ اػْرَ ُْث٤َْدَ أَ ْٖ ؼَطَّ ا َٔ ٖ شَؼَآئشِِ اّللهِ كَ ِٓ جَ  َٝ شْ َٔ ُْ ا َٝ لاَ  َّٕ اُظَّ َٖٓ  إِ َٝ ا  َٔ ِٜ فَ تِ َّٞ ِٚ إَٔ ٣طََّ كلَاَ ظُ٘اَغَ ػ٤ََِْ

ًِشٌ ػ٤َِِْ َّٕ اّللهَ شَا ِ عَ خ٤َْشا  كئَ َّٞ  . 158 )ص ٬)اُثوشج “ ذطََ

As it is noticed from the previous aayaat „verses‟, transliteration is 

strongly needed to help Muslims perform Manaasik -l- Ħadʒ and recite the 

suitable  aayaat „verses‟ during performing the Manaasik.    

4.11.3 Expansion (Overtranslation) is Recommendable in Religious 

texts: 

 Expansion is beneficial in Hajj and Umrah Guides because it 

illustrates the functions and the features of the terms. The religious terms 

that are required to be done properly in Manaasik -l- Ħadʒ involve very 

important practices and sayings. For example, the following paragraph has 

been added although it does not exist in the ST as it is the case in the 

second and the third guidelines: 

https://www.google.ps/url?sa=t&rct=j&q=&esrc=s&source=web&cd=1&cad=rja&uact=8&ved=0ahUKEwiXq5idx_XKAhVFBywKHeYAA4QQFggeMAA&url=http%3A%2F%2Fwww.kalemtayeb.com%2Findex.php%2Fkalem%2Fsafahat%2Fitem%2F1679&usg=AFQjCNHahoBOIv9kjxlx5Xt5Up5BiDP-LA&bvm=bv.114195076,d.bGs
http://transliteration.org/quran/WebSite_CD/MixItalian/%20Fram2E.htm
http://transliteration.org/quran/WebSite_CD/MixItalian/%20Fram2E.htm
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“After putting on ihram [iħraam] make your niyyah (intention) by Saying:  

Labbayka  Hajjan[Ħadʒaan], then recite Talbiyyah: 

 ”“ي.َُ  ش٣يَ  شَ ي لَا ِْ ُٔ اُْ َٝ  يَ َُ  حَ َٔ ؼْ اُ٘  َٝ  ذَ ْٔ ؽَ اُْ  َّٕ ي ٳِ ٤ْ ثّ َُ  يَ َُ  ش٣يَ  شَ لَا  يَ ٤ْ ثَّ ي َُ ٤ْ ثَّ َُ  َّْ ُٜ اَُِّ  يَ ٤ْ ثّ ) َُ 

“Labbayk, Allahumma. Labbayk. Labbayk. La shareeka laka. Labbayk. 

lnnal-hamdaw an-n'lmata laka wal-mulk.La shareeka lak.” 

 The Agency of Islamic Enlightenment in Hajj [Ħadʒ]and The Co-

operative Office for Call, Guidance at Al-Badiah (1423 AH, p.19). 

4.12 Conclusion: 

It is of great importance to know that some words or terms in 

language have literal and figurative meaning, and the context in which 

these words are utilized determines their suitable meaning. As it is noticed 

from the statistics in the previous tables and figures, domestication has 

been utilized greatly in the three guides and that will deprive the text and 

the context from their intended meanings. As a result, this will mitigate 

accuracy and faithfulness towards the ST. 

It is worthy to note that the cultural values and the contextual factors 

that surround the term play an important role in the process of translation. 

The situationality of the terms assigns them particular cultural and religious 

values and functions that make subversion or manipulation unacceptable in 

translation. 



66 

To sum up, in addition to the loss in meaning, Islamic terms will 

become undistinguished in the TL and the TRs will not know what they 

mean, and so they will be treated as TL terms that have different figurative 

meanings. Moreover, The translators‟ „skopos‟, which involves informing 

non-Arab Muslim Ħudʒaadʒ and directing them to perform Ħadʒ 

correctlty, will be greatly influenced by this method of translation in which 

most of the content of the text‟s guide is demosticated via literal 

translation. Therefore, retaining these terms by transliteration and 

definition keeps them marked and recognized in the TT. 

 Since translators encounter non-equivalence between SL terms and 

TL terms, untranslatability becomes at hand, and so they have to look for 

suitable alternatives in order to render the Islamic terms clearly.  
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Chapter Five 

Untranslatability of Islamic Cultural Terms 

5.1 Introduction:  

Attempts to translate religious texts present gaps between the ST and 

TT items which seem to be unabridged through finding one to one 

correspondence. Successful alternatives to bridge such gaps become 

intolerable due to the total mismatch between the ST and the TT items. One 

major problem is realized in terms of „cultural untranslatability‟ that always 

occurs as Catford (1978, p.99) illustrates when a “situational feature” has a 

function in the SL, but it is not found in TC. As a result, the translator does 

not have to fold his/ her arms in front of untranslatable items. Hatim and 

Munday (2008) argue that “despite obvious differences in linguistic 

structure (grammar, vocabulary, etc), meaning can still be adequately 

expressed across languages” (p.15). When the translator realizes what 

his/her purpose is and who his/her audiences are, s/he will be able to decide 

upon a suitable strategy in order to render the meaning appropriately.   

5.2 Cultural Variation: 

 It is normal to come across cultural variation between people as a 

result of dominating different factors such as ethnicity, geography, religion, 

…etc. These differences affect the evolution of various linguistic systems. 

Translators of the Hajj and Umrah Guides aim to achieve the 

communicative purpose which is informing and directing non-Arab 
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Muslims who come to Makkah from all over the world to perform 

Manaasik-l- Ħadʒ correctly. These signs or items are not part of non- Arab 

Muslim competency. Therefore, they have to be identified according to 

their contextual factors. For example, when the translators of 
ҁ
Umrah and 

Ħadʒ Guidedlines have rendered the word عَؼ٢ْ sa
ҁ
y (going between Asҁ-

S
ҁ
afaa and Al-Marwah) which is a very important concept in Manaasik-l-

Ħadʒ, they retain it from deletion or manipulation because it has a 

particular significance and it is contextualized in the Qur
ʔ
anic aayah 

„verse‟ (158) in AL- Baqarah: 

" ْٖ ِٓ جَ  َٝ شْ َٔ ُْ ا َٝ لاَ  َّٕ اُظَّ ْٖ  إِ َٓ َٝ ا  َٔ ِٜ فَ تِ َّٞ ْٕ ٣طََّ ِٚ أَ شَ كلََا ظُ٘اَغَ ػ٤ََِْ َٔ ِٝ اػْرَ ُْث٤َْدَ أَ ْٖ ؼَطَّ ا َٔ ِ كَ شَؼَائشِِ اللهَّ

ًِشٌ ػ٤َِِْ. َ شَا َّٕ اللهَّ ِ ا كئَ عَ خ٤َْش  َّٞ   )158 ا٣ح ٬اُثوشج) "ذطََ

The context of the previous aayah „verse‟ calls Muslims to perform 

sa
ҁ
y between Asҁ-Sҁ

afaa and Al-Marwa only, but not in other places. 

Munday (2008) states that “meaning is broken down into linguistic 

meaning, referential meaning (the denotative „dictionary‟ meaning) and 

the emotive (or connotative) meaning” (p.39). The referential meaning of 

the word sa
ҁ
y varies according to the context in which it occurs. In the three 

guidelines, the three translators have rendered the word عَؼ٢ْ sa
ҁ
y through 

transliterating it. However, the translators of the guides have not followed 

the same strategy with the other Islamic terms such as when they used the 

name “Black Stone” for Al-Ħadʒar-l-Aswad, the names Yamani Corner or 

Yemeni Corner for Ar-Rukn-l-Yamani, and the Station of Ibraheem for 

Maqaam Ibraheem …etc. It should be born in mind that the Islamic terms 
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that are inserted in the guides are part of the Islamic culture and they are 

not found in the TC. Therefore, cultural variation should be taken into 

consideration during the translation process since untranslatability will be 

at hand. Kitamura (2009) remarks that “[c]ultural untranslatability is an 

important, useful, concept for translation between languages with a great 

cultural difference (cultural Untranslatability. para.2).” 

Retrieved from http://translationjournal.net/journal/49translatability.ht on 

2
nd

 Aug, 2016. 

5.2.1 The Effect of Cultural Differences on the Translation of Islamic 

Terms in Ħadʒ: 

  When we are on a travel, we notice the difference between people 

from one place to another in some or all aspects of life. The characteristics 

of any nation which are mostly inherited, represent social, religious and 

cultural values. The sightseer of Ka
ҁ
bah and other holy places in Makkah 

gets a great spiritual impact from the fascinating scene where millions of 

people perform t
ҁ
awaaf round aL- Ka

ҁ
bah wearing white izaar and ridaa

ʔ 

and uttering the same Du
ҁ
aa

ʔ
 for Allaah (SWT). This and other practices in 

Ħadʒ represent a deeply rooted Islamic culture and civilization. Thus, these 

evidences affect the translators‟ intention and his method of translation 

since they embody cultural values for Muslims. In his thesis, Chung (2003) 

illustrates that the reasons for cultural differences are either “expected 

behaviors [that] differ by culture… even in the same situation”, and 

“context of communication [in which] the differences in the context cause 

the differences of perception of the expressions” (pp.16-17). Behaviors that 

http://translationjournal.net/journal/49translatability.ht%20on%202nd%20Aug,%202016
http://translationjournal.net/journal/49translatability.ht%20on%202nd%20Aug,%202016
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appear while performing actions represent customs and traditions in that 

culture like the performance of 
ҁ
ibaadaat „worshipping Allaah (SWT)‟. 

These behaviors and actions are contextualized to form particular 

expressions that have special meanings according to the context. 

The expressions that Muslims acquire form contextual knowledge 

for the person to understand the context. As a result, the interpretation of a 

text depends greatly on the context that helps the reader to acquire the new 

terms and to make use of them. Therefore, translation has to pay good 

attention to the context so as to be informative to the TR/s. 

5.3 Translatability versus Untranslatability of Religious Terms in Hajj 

and Umrah Guides: 

Translation as a circular process in which the ST and the TT form a 

circle with two halves, sometimes encounters items that have particular 

religious values. Translatability, which is defined as “the quality or state of 

being capable of being translated into a different language”, Retrieved 

from: http://englishdictionary.education/en/translatability on 5
th
 Aug, 2016.  

is an outcome of  linguistic and cultural equivalence between ST and as the 

quality or state of being capable of being translated into a different 

language.  in which translators have to make sure that the denotative and 

connotative meaning is conveyed. On the other hand, untranslatability in 

this study is viewed as an outcome of non- equivalence in the TC for 

Islamic terms that have connotative meanings which are related to Al-

Qur
ʔ
aan and As-Sunnah. It is found that the translators of Hajj and Umrah 

Guides were in agreement in considering some Islamic items untranslatable 

http://englishdictionary.education/en/translatability
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like Ka
ҁ
bah, t

ҁ
awaaf, sa

ҁ
y,…etc. However, they were also in disagreement 

about other items such as Maqaam Ibraaheem, ramy-l-dʒimaar, wuquuf  

ҁ
Arafah … etc. Variation in translation is unhealthy and harmful for terms 

that are related to a unified Islamic text and context. Under such 

circumstances, Murad (1429 AH) explains that: 

َٝ طِ أٝ لاطْ  ح  ظَ لْ َُِ ِ  ١ّٞ  َـ٠٘ اُِ  ؼْ َٔ اُْ  غَ َٓ  شػ٢ّ ٠ اُشَّ َ٘ ؼْ َٔ اُْ  عَ ؼاسَ را ذَ إِ "    ُْ ذَ  ةَ ظَ لاغ ٓا  ؼ٠٘ َٔ اُْ  وذ٣

 .(2ص 1429ٛ٬ ٬)ٓشاد ."١ّٞ  َـػ٠ِ اُِ   شػ٢ّ اُشَّ 

 “Islam gave priority to the sharee
ҁ
a meaning [figurative meaning in Islam] 

if it contradicts the linguistic meaning of the Islamic concepts” (RP).  

5.4 Untranslatability of Religious Terms in Hajj and Umrah Guides: 

 Islaam is unique in its linguistic or physical foundation because the 

„Divine Power‟ forms its source. For instance, Qur
ʔ
aan employs a high 

degree of eloquence in describing 
ҁ
ibaadaat or narrating stories concerning 

the places of worship such as al-ka
ҁ
bah and its surroundings. These shrines 

have become sites for worshiping Allaah (SWT) while performing special 

manaasik. As a result, these sites and the actions that are related to them 

represent the Islamic religion and its cultural values. Kitamura points out 

that the “socio-cultural context” is a determiner for “cultural 

untranslatability”. 

Retrieved from: http://www.translationjournal.net/journal/49translatability.htm 

on 15
th

 March, 2015.  

http://www.translationjournal.net/journal/49translatability.htm
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5.5 Untranslatability of Religious Proper Names:  

Religious Islamic names as other names have their particular 

treatment in the process of translation. Islamic names are connected with 

Islamic religion and its history. The stories of our prophet (SҁAҁ
AWS) 

clarify the evolution of these names and their religious importance.   

 The scholars' opinions about whether to translate or transfer proper 

names vary from one scholar to another. Newmark (1988a) remarks that 

names of single persons or objects are outside languages and belong to the 

encyclopedia, not the dictionary and according to Mill (as cited in 

Newmark, 1988a, p. 70), they "have no meaning or connotations, therefore 

they are untranslatable". Issuing a new birthday certificate for the Islamic 

names or signs such as Ka
ҁ
bah, Meeqaat, Maqaam Ibraaheem, Al-Ħadʒar-

l-Aswad, Ar-Rukn-l-Yamaani, …etc. is not recommendable since they do 

not exist in the TL. Therefore, they are untranslatable because they 

represent special functions for Muslims. These terms with their denotations 

and connotations represent signifiers for the Islamic religion only. 

Consequently, if translators alternate them with literal terms as signified 

from the English language, they do not achieve comprehension. Wang and 

Sunihan (2014, p. 120) classify the factors that cause the problem of 

untranslatability into “linguistic obstructions” which are phonetic, lexical, 

syntactic and rhetoric and “cultural obstructions” which include social, 

material, religious, language, ecological and geographical culture. Hajj and 

Umrah Guides include physical and conceptual signs that are vital for 
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performing Manaasik-l-
ҁ
Umrah and al-Ħadʒ as accurately as possible. For 

example, Meeqaat, Maqaam Ibraaheem, Al-Ħadʒar-l-Aswad, wuquuf 

ҁ
Arafah, …etc., refer to the former, while Ħadʒ, 

ҁ
Umrah, iħraam, …etc. and 

other terms that refer to the latter.  In the following table, the researcher 

lists the translation of the physical signs in the three guides: 

Table (f): Physical Signs in Hajj and Umrah Guides 

Arabic 

 Signs 

Translation of Islamic signs in Hajj and Umrah Guides 

1- Hajj and Umrah 

Guide by Talal bin 

al-Aqeel. 

2- The Co-operative 

Office for Call and 

Guidance At AL-

Badiah. 

 3- the  Agency of Islamic 

Enlightenment in  

Hajj [Ħadʒ]. 

٤ٔواخُْ ا  Meeqat (s) a point 

some distance from 

Makkah beyond 

which a pilgrim may 

not pass without 

ihram. 

station of Ihraam 

(al- Meeqaat) 

Station of Ihram 

Al-miqat 

حؼثَ ٌَ اُْ   

ر٤ن(ؼَ اُْ  دُ ٤ْ ثَ اُْ  ) 

the Ancient House 

(Kabah) 

Kaʼbah      Kʼabah 

عٞدلَْ اش عَ ؽَ ُْ ا  the Black Stone the Black Stone the Black Stone 

ُٖ ُش  ا ٔا٢ّٗ ٤َ ُْ ا ً  ar – Rukn al- 

Yamani (the 

Yemeni Corner) 

Yamani Corner Yemeni Corner 

 َٓ ُّ شا٤ْٛإتْ  وا  Maqam Ibrahim the Station of 

Ibraheem (Maqam 

Ibraheem) 

The Station of  

Ibraheem(Maqaam 

Ibraheem) 

٢ّ ؼْ عَ   sa‟i Saʼy saʼye 

حكَ شَ ػَ  هٞفُ ُٝ   staying at Arafah Stand at ʻArafaat  stay at 'Arafat 

٢ٓسَ   rami (stoning) Throwing the pebbles stoning the Pillars 

ح٣َ ذْ كِ    ransom ( fidyah) fidyah (expiation, 

penalty, redemption) 

 fidyah (expiation) 

 pilgrim pilgrim Pilgrim ؼاضّ 

طّ ؽَ اُْ   Hajj Hajj Hajj 

جشَ ْٔ ؼُ اُْ   Umrah ʽUmrah ʼUmrah 
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5.6 The Status of Islamic Physical Signs in Translation: 

 Table (f) above shows that there are similarities and differences in 

the translation of Islamic signs as presented in the three Hajj and Umrah 

Guides. Similarities are very important factors that serve the purpose of 

translation and help to create a unified text and context for the Muslim 

community. On the other hand, differences in the translation of the Islamic 

signs lead to inconsistency within the same guideor with the other 

guideswhich disturbs the TRs.  

5.6.1 Originality and Function of Religious Signs:  

 Transferring religious signs world-wide appropriately is essential 

since they form part of a universal religion which is Islam. Rendering the 

Islamic signs requires the translator not to stick only to the referential level 

of the sign, but to conform to the historical and religious background of 

these names which is connected to non-linguistic signs; therefore, Peirce 

(1931) advocates that “we start with non-linguistic signs, then identify the 

status of language in them” (Peirce 1931 as cited in Hatim and Mason, 

1990, p.108). Peirce (1931) illustrates that the non-linguistic meaning 

springs out of signs that have different descriptions in society. Islamic signs 

whether they are linguistic or non-linguistic represent conventional 

symbols that have an eternal unchangeable function (p.109). As Peirce 

states “[a]symbol is „a conventional sign, or one depending upon habit 

(acquired or inborn)” (Peirce, 1931, p.58 as cited in Chandler, 1994, p.28). 
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Consequently, it is of great importance to realize that the Islamic sites in 

Makkah city are symbols and conventional signs without them Muslims 

can not perform 
ҁ
Umrah and Ħadʒ. These signs are considered non-

linguistic since they have special descriptions that have encountered natural 

impact, and there are certain practices that are related to them like what 

Muslims perform near Ka
ҁ
bah, Al-Ħadʒar-I-Aswad, Maqaam Ibraaheem, 

…etc.  

5.6.2 A descriptive and Analytical Study of the Islamic Physical Signs: 

A- Al-meeqaat ( ويقاخال  ) : 

         The three translators have rendered this Islamic sign differently. Al-

ҁ
Akeel was successful in rendering it by transliterating and explicating it to 

the TR as follows “Meeqat (s) a point some distance from Makkah beyond 

which a pilgrim may not pass without ihram”. However, both the Co-

operative Office and the Agency of Islamic Enlightenment have used literal 

translation in the couplet “station of Ihraam (al- Meeqaat)” and “Station of 

Ihram (Al-miqat)” respectively.  

 Al-meeqaat represents the time and the place from which Ħudʒaadʒ 

start their iħraam. As a result of this, the researchersuggests transliterating 

this sign with explication as Al-
ҁ
Akeel has done while modifying the 

pronunciation to become Al-Meeqaat. 
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B- The Ka
ҁ
bah  ( ثحع  )الن   : 

 According to Muslims, the story of the establishment of Ka
ҁ
bah is 

deeply rooted and traced back to the creation of Adam (
ҁ
A

ʔ
AS) or even 

deeper as some stories have suggested, Ibraaheem (
ҁ
A

ʔ
AS) said  to his son 

Ismaa
ҁ
eel: 

ْٕ أت٢َِْ٘ َُُٚ ت٤َْرا  ." )الْصَْسَه٢  ش٢َٗ سَت٢ّ أَ َٓ                                                     104) ٬ه251 ،"أَ

“ Allaah ordered me to build home for him.” (RT) (Al-Azraqee, 250AH, 

p.104). And Allaah (SWT) says: 

 (127ا٣ح  ،عٞسج اُثوشج …“ (تشا٤ْٛ اُوٞاػذ ٖٓ اُث٤دٳر ٣شكغ ٳ"ٝ

“Wa 'Idh Yarfa`u 'Ibrāhīmu Al-Qawā`ida Mina Al-Bayti Wa 'Ismā`īlu 

…(Al-Baqarah aayah „verse‟127)” 

Retrieved from: http://transliteration.org/quran/WebSite_CD/MixItalian/Fram2E.htm 

on 10th Oct., 2015. 

However, the Ka
ҁ
bah is associated with other names quoted in the holy 

Qur
ʔ
aan including:                                                                  

ؼْثح٬ََ)  ٌَ ُْ ُْث٤َْدِ  ا ُْؼَر٤ِنِ  ا ُْث٤َْدَ  ٬ا ٬ ا َّ ُْؽَشَا ُْث٤َْدِ  ا ٞس٬ ا ُٔ ؼْ َٔ ُْ ٍَ  ا َّٝ   ت٤َْد ( أَ

(Al-Ka
ҁ
bah, Al-Bayti-l-

ҁ
Ateeq, Al-Bayt-l-Ħaraam, Al-Bayt-l-M

ҁ
amuur, the 

first Bayt)  

 As a result, each name in turn has its interpretation in Al- Qur
ʔ
aan as 

the name of Ka
ҁ
bah which appears in the following aayah „verse‟: 

ْْ  اٞ وْؼ ٤ُِ َّْ شُ "  ٤ُُْٞكُٞ ذلَصََُٜ ْْ شَ  ٝ  ٗزُُ  ا َٝ ٤ُْط ُٛ كُٞ  َٝ  (29 ٬) عٞسج اُؽط  ." و ٤  ِ ُْؼَرا   ُْث٤َْدِ اتِ  ا َّٞ

http://transliteration.org/quran/WebSite_CD/MixItalian/Fram2E.htm
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“Thumma Liyaqđū Tafathahum Wa Līūfū Nudhūrahum Wa Līaţţawwafū   

Bil-Bayti Al-`Atīqi” (surat Al-Ħadʒ aayah 29).  

Retrieved from: http://transliteration.org/quran/WebSite_CD/MixItalian/Fram2E.htm 

on 2
nd

 Aug, 2016. 

 In the Hajj and Umrah Guides, it is clear that the translators have 

retained the name  ٌَ ثحؼْ اُ  as it is by transliterating it into (Ka᾽bah and 

K᾽abah) in the last two guidelines.  But al-Akeel used a couplet to translate 

it into “the Ancient House (kabah)” which contradicts with what is stated 

in al- Ħadeeth al- Nabawi „the prophet‟s saying‟ in which it is called “al-

Bayti -l-
ҁ
Ateeq” because “Allah [Allaah] freeds it (‟A„taqahu) from 

becoming under the control of tyrants” (At-Tirmidhi 3170) as cited in 

(Mubarakpuri, 2002, p. 30). Thus, the name “the Ancient House” can not 

work as a signified for the word اُث٤د  اُؼر٤ن al-Bayti-l-
ҁ
Ateeq. Ka

ҁ
bah 

consists of several important, holy parts that have to be tackled in the same 

way in translation:   

 1 – Al-Ħadʒar-l-Aswad  (   دسو  ال    ر  ج  ذ  ال ): 

Ibn 
ҁ
Abbas ٚ٘سػ٢ الله ػ Rad

ҁ
iya Allaahu 

ҁ
Anhu „Allaah bless him‟ 

henceforth, (RA
ҁ
AN)  narrated that Allaah‟s Messenger (S

ҁ
A

ҁ
AWS) said:  

“The Black Stone [Al-Ħadʒar-l-Aswad] came down from Paradise and it 

was whiter than milk, but the sins of the sons of Adam turned it black” At-

Tirmidhi 877 as cited in (Mubarakpuri, 2002, p.65). It is worthy to note that 

Al-Ħadʒar-l-Aswad has a special religious history as mentioned in the 

http://transliteration.org/quran/WebSite_CD/MixItalian/Fram2E.htm
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previous ħadeeth „religious saying‟ that distinguishes it from any other 

stone on earth. To sum up, it is found that the three guides have translated 

َٞ لَْ ا شُ عَ ؽَ اُْ  دع  literally into the signified „the Black Stone‟ which deprives it 

from its religious significance. The researchersuggests transliterating this Islamic item into
 
al-Ħadʒar-l-Aswad in addition to explaining its religious importance .  

2- Ar-Rukn-l-Yamaani (   واًي  ي  ال   ي  م  الر ): 

The three guidestranslated Ar-Rukn-l- Yamaani differently. For 

example, al-Akeel translated it by using a couplet: one is through 

transliteration (Ar-Rukn al-Yamani( while in the other applies 

domestication to call it (the Yemeni Corner). However, in the other two 

guidelines, it was translated by domesticating it (Yamani Corner) and 

(Yemeni Corner) respectively. Ar-Rukn-l-Yamaani is located in the 

southern direction of Ka
ҁ
bah (RT) (Al-Kharbatuli, 1986, p.21). The word 

ًْٖ سُ   rukn as it is defined in Al-Mundʒid Dictionary (1996) is:  

٘ؼح. الٓش اُؼظ٤ْ."  َٔ ٘عذ (" ٓا ٣وَُٟٞ تٜا. اُؼض ٝاُ ُٔ  (281ص ٬1996 ٝالػْلا٬ّ ــح اُِـ ك٢ اُ

"What strengthens. Dignity and strength. The great thing.” (RT) Al-Kaasem 

Bin Abee Bezrah as cited in (Al-Azraqee, 250AH) says that: 

ُْعََّ٘ح."  ْٖ ٣َٞاه٤دِ ا ِٓ  ِٕ ُّ ٣اهٞذرَاَ وا َٔ ُْ ا َٝ  ًٖ  )447ص 251ٛ٬ ٬الصسه٢(" اُش 

“ Ar-Rukn and al-Maqaam are two rubies from al-dʒanah „paradise‟,” (RT) 

which refer to Al-Ħadʒar-l-Aswad and Maqaam Ibraaheem (
ҁ
A

ʔ
AS), that 

shows that the word rukn does not only mean the corner. Besides, during 

performing tҁ
awaaf, Muslims perform istilaam (taking up Ka

ҁ
bah with 



79 

submission) for the whole side of Ar-Rukn-l-Yamaani, not just the angle. 

Moreover, Othmaan as cited in (Al-Azraqee, 250AH) said that Ar-Rukn -l- 

Yamaani is: 

سٗا هش٣ثا ٖٓ اُشًٖ ا٤ُٔا٢ٗ شٝٓ ٬"هاٍ ػصٔإ: ٝأخثش٢ٗ ظؼلش تٖ ٓؽٔذ تٖ ػ٢ِ تٖ ؼغ٤ٖ تٖ ػ٢ِ

 ٬)الصسه٢كوِد: ٓا أتشد ٛزا أٌُإ! هاٍ: هذ تِـ٢٘ أٗٚ تاب ٖٓ أتٞاب اُع٘ح."  ٬ٝٗؽٖ ٗطٞف دٝٗٚ

 .(471ص 250ٛ٬ 

“Othmaan said: Dʒa
ҁ 
far Bin Muhammad Bin Ali Bin Hussain Bin Ali told 

me, we passed by Ar-Rukn-l-Yamaani while we were turning round 

Ka
ҁ
bah, then I said: „What a cool place!‟ He said: „They told me it is one of 

al-dʒanah‟s (paradise) gates‟” (RT).  

 As a result, the researchersuggests retaining the local color of this Islamic sign by transliterating it into Ar-Rukn-l-Yamaani with information that shows its importance for Ħudʒaadʒ as mentioned above . 

C- Maqaam Ibraaheem   ين تراُٳِ  قام  ه : 

      Maqaam Ibraaheem is mentioned in Al-Qur
ʔ
aan in Suurat al-Baqarah 

aayah „verse‟ (125) and Allaah tells Muslims to make it Mus
ҁ
allah

1 
for 

them: 

ـ اٝ  زُ   خِـ  ذَّـا َٝ   هاٍ ذؼا٠ُ : "  (125) عٞسج اُثوشج ا٣ح  ".  ٠ِّ  ـظَـ ٓ ـ َْ   ٤ـ  ِ اٛ سَ  تْـإِ  ِّ ا  وـَ ٓ ـَ  ْٖ   ِٓ

“Wa Attakhidhū Min Maqāmi 'Ibrāhīma Muşalláan” (Al- Baqarah, aayah 

125). 

Retrieved from: http://transliteration.org/quran/WebSiteCD/MixItalian/ 

Fram2E.htm on 2
nd

 Aug, 2016. 

                                                           
1 Mus

ҁ
allah: a place for S

ҁ
alaah [prayer site](RT) (Al-Mundʒid, 1996, p. 447)            
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The previous aayah „verse‟ and the description of Maqaam show the 

reader that the Maqaam is a unique and holy place because Allaah orders 

Muslims to perform Sҁalaat (pray two rak
ҁ
as) near it after finishing t

ҁ
awaaf. 

Maqaam refers to the stone where Ibraaheem (
ҁ
A

ʔ
AS) stood when he built 

the Ka
ҁ
bah. Moreover, as it is mentioned in the ħadeeth „prophet‟s saying‟ 

above that the Maqaam is a ruby from al-dʒanah. Therefore, the literal 

translation which is (Ibraheem Station) as in the Concise Oxford 

Dictionnary (COD) and Webster‟s Encyclopedic Unabridged Dictionary 

(WEUD) as a signified does not render the denotative or the connotative 

meaning of this Islamic entity. As a result, The transliteration of „Maqaam 

Ibraaheem‟ with its definition as a “stone on which Ibraheem (
ҁ
A

ҁ
AS) stood 

when he built the Ka
ҁ
bah” (Mubarakpuri, 2002, p.58), produces a marked 

entity for TRs to explore more about it. 

D- Wuquuf 
ҁ
Arafah ( حف  ر  ع   قوف  و   ): 

Our Prophet (S
ҁ
A

ҁ
AWS) said: “[Ħadʒ] is [

ҁ
Arafah]” (narrated by 

Ahmad and other scholars (Al-Mersafaa, 2006, p. 237). “the time of 

staying at [
ҁ
Arafah] starts from the time after the noon of the ninth day in 

Dhul-Hijjah until the rise of the dawn of the tenth day in the same month, 

that is the Day of Sacrifice [
ҁ
Eid-l-ad

ҁ
haa]” (Al-Mersafaa, 2006, p.237)  

al-Akeel and the committee for Ħadʒ translated it “stay at Arafah or 

′Arafat” respectively, but al-Uthaymeen translated it “stand at ′Arafaat”. 

Utilizing the words “stand” and “stay” confuse the TR, and so retaining 

the Islamic collocation „wuquuf 
ҁ
Arafah‟ with the explication mentioned 
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above which entails Muslims present regardless of their way of  presence 

at the area of  
ҁ
Arafah for du

ҁ
aa

ʔ
 „supplicating Allaah‟ is satisfying for the 

TRs.   

E- Ramy-l-dʒimaar = ( ي   ه  الجِوار ر  ): 

The story of ramy  is connected with what dʒebreel (
ҁ
A

ҁ
AS) ordered 

Ibraaheem (
ҁ
A

ҁ
AS) to perform „Takbeer‟ Allaa- hu 

ʔ
Akbar and Ramy as it 

is stated by Al-Azraqee (250AH):   

كواٍ ُٚ ظثش٣َ ػ٤ِٚ اُغلاّ  ٬ت٤ِظ ػ٘ذ ظٔشج اُؼوثحٳ" هاٍ: كِٔا دخَ ٠٘ٓ ٝٛثؾ ٖٓ اُؼوثح ذٔصَ ُٚ 

ٚ ِٓ       .( 118ص  251ٛ٬ ٬تشا٤ْٛ ػ٤ِٚ اُغلاّ تغثغ ؼَظ٤َاخ ..." )الصسه٢ٳكشٓاٙ  ٬اسْ

“He said: when he entered Mina and went down al-
ҁ
Akabah, he saw Iblees 

(Satan) near dʒamrat -l-Aqabah, Dʒebreel (
ҁ
A

ʔ
AS) said to him throw him, 

and Ibraaheem (
ҁ
A

ʔ
AS) threw him with seven pebbles…” (RT). The main 

idea here is that ramy is part of worshipping Allaah and cursing Iblees 

„Satan‟. The usage of  „stoning‟ or „stoning the Pillars‟ as in the first and 

the third guideas alternatives for the Islamic term ramy does not signify 

the same function of this term which collocates with the word „dʒimaar‟ 

not anything else like cans, shoes, …etc.  

F- 
ҁ
Umrah, Ħadʒ, Mu

ҁ
tamir and Ħaadʒ (   ٬روت  ع  ه    داج ٬ج  د   ٬جر  و  ع    ): 

 It is known that Ħadʒ is one of the five Islamic 
ʔ
arkaan that includes 

certain „
ʔ
aħkaam‟(laws or rules in Islam) that are not found in other 

religions. The Muslim who performs Ħadʒ is the ħaadʒ/a and the person 
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who performs 
ҁ
Umrah is the Mu

ҁ
atamir/a.  It is realized that the three 

guidestranslated the performer of the nusuk which is  ّؼاض into „pilgrim‟ 

similarly; however, they transliterated the nusuk  َطّ ؼ  into „hajj‟. This 

inconsistency creates a contradiction in language use. Can not we derive 

the agent ħaadʒ from the action Ħadʒ? The researchersuggests using the 

word Ħaadʒ for the performer to keep consistency between the action and 

the performer of the action in order to retain their exact religious values. 

Moreover, 
ҁ
Umrah is part of Ħadʒ al-Tamattu

ҁ
 and Ħadʒ al-Qiraan. 

Therefore, it is plausible to treat these Islamic terms similarly by 

transliterating them not domesticating them because they are interrelated 

culturally. Moreover, the title of Hajj and Umrah Guides is labeled with 

ҁ
Umrah and Ħadʒ not with their non-equivalent signified „pilgrim or 

pilgrimage‟, so it is plausible to keep their reference distinct.  

G- Fidyah ( حي  ذ  فِ   (:          

           Al- Uthaymeen (1424AH) defines fidyah as:  

َٝ ٝاظِ  ىِ شْ ؽظٞس أٝ ذَ َٓ  َ  ؼْ لِ ُِ  ةُ عِ ح ٓا ٣َ ٣َ ذْ لِ "اُْ  ّ  طِ  ْٖ ِٓ  حٌ ٣َ ذْ لِ ؼا٠ُ: )كَ ٚ ذَ ُِٞ وَ ح٬ ُِ ٣َ ذْ د كِ ٤َ ٔ  عُ ة٬  ح هَ ذَ ٝ طَ أَ  ٤ا

 .(167 1424ٛ٬اُؼص٬ٖ٤ٔ٤  (ي"غُ ُٗ  ٝ أَ 

 It is clear from the previous definition that “fidyah is what must be 

offered for doing a forbidden act or not performing waadʒib and it is called 

fidyah as Allaah (SWT) says: fafidyat men S
ҁ 

yam or  S
ҁ
adaqa or Nusuk.”

    

(RT). The word fidyah was rendered to the TL as “ransom”, “expiation”, 

“penalty” or “redemption”, thus this creates a mixture between fidyah and 
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kaffaarah in Islam. Moreover, these alternatives can not play the role of 

signified for the only signifier fidyah. As a result, it is paramount to 

transliterate not to translate this and the other Islamic terms, but 

identification as a means of expansion is an advantage in Islamic translated 

texts.  

In brief, it is worthy to note that retaining the privacy of the Physical 

Islamic terms and signs is necessary to highlight them in the TT so as to 

motivate the TRs to explore more about them. Moreover, it is useless to 

alternate them with other signified from the TL. 

Table (g): Conceptual Signs in Hajj and Umrah Guides:   

Name of 

religious 

Sign in 

Arabic 

Translation of Islamic signs in Hajj and Umrah Guides 

1- Hajj and Umrah 

Guide by Talal bin al-

Aqeel. 

 

 

2- The Co-operative 

Office For Call and 

Guidance At AL-

Badiah. 

 3- theAgency of Islamic   

       Enlightenment in  

        Hajj [Ħadʒ]. 

ؼشاّلِْ ا  Ihram Ihraam Ihram 

ح٤ّ ُ٘  ا  Intention (niyyah) intention Intention 

يغُ ُ٘  ا    state of consecration  

   rites 

rites Rites 

ّؽاسِ َٔ اُْ  شُ ٤ْ ؿَ   

non-mahram men 

unrelated men 

strangers who aren‟t 

related for her (i.e.not 

 her mahrams)  not  

mahram (related) 

male strangers or not her 

immediate relatives. 

ًْٖ سُ   Pillar   part of essential and  

    integral  

part of or essential  

part of 

ةٝاظِ    requirement obligatory Obligatory Must 

عشْ كَ   obligation Fard (obligatory) Fard (obligatory) 

حَّ٘ عُ           Sunnah         Sunnah 

    ( supererogatory) 

Sunnah (according to  

the practice of the 

prophet, peace be upon 

him)  
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5.7 A descriptive and Analytical Study of the Conceptual Signs: 

 It is apparent that the translators of the three guides vary in their 

usage of translation strategies and procedures in translating the conceptual 

signs in Hajj and Umrah Guides. But it is obvious that the literal 

translation is the most dominant strategy in tackling the physical and the 

conceptual signs which paves the way for domesticating these guides. In 

the following lines, there is a description and an analysis for the translation 

of these signs. 

A- Niyyah (   ٌ حي  ال  ) and iħraam: 

 There is a close relation between iħraam and niyyah in Ħadʒ as al- 

Uthaymeen (1424AH) states:  

ٍِ ُذ  ا ح٤َّ د ِٗ ٤َ ٔ  عُ َٝ ”… ٍَ ٟٞ اُذ  َٗ ٚ إرا َّٗ لَ ؛ ِإؼشآا   يِ غُ ُ٘  ٢ اك خٞ َٕ غِ لْ ٠ َٗ ِػَ  َّ شَّ ي ؼَ غُ ُ٘  اك٢  خٞ  ٚ ٓا ًا

 (61ص 1424ٛ٬ ٬اُؼص٤ٔ٤ٖ .(...."٬ؼشاّالِ  ََ ثْ هَ         ثاؼا  ُٓ 

 “Niyyah to enter the nusuk is called iħraam; If the Ħaadʒ decides the 

niyyah to enter the nusuk „the place and time of ‘ibaadah‟, he is prohibited 

of what was allowed before iħraam”. (RT)  

 It is important to note that niyyah in Ħadʒ has special features 

different from other 
ҁ
ibaadaat „acts of worshipping and submission to 

Allaah (SWT)‟. That is, a Muslim must perform certain actions to show his 

niyyah of Ħadʒ such as iħraam from the meeqaat by wearing izaar and 

ridaa
ʔ
 and starting talbiyah „directly answering Allaah‟s call after 
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performing Sҁalaat (pray two rak
ҁ
ahs). Therefore, it is crucial to maintain 

these items by transliterating and explicating them so as to enable the TRs 

to acquire their exact meanings and functions. 

B- Al-nusuk ( ـلس  الٌ   ): 

Sheikh Bin al-Uthaymeen (1424AH) defines nusuk as: 

 ٣ٝ٬طِن ػ٠ِ اُرؼثذ ٬طَ إٔ أُ٘غي ٌٓإ اُؼثادج أٝ صٓاٜٗاٝال ٬"أُ٘اعي: ظٔغ ٗغي

 (.5ص 1424ٛ٬ )اُؼص٬ٖ٤ٔ٤ أٝ اُ٘غي ػ٠ِ اُزت٤ؽح" ٬ؽلام أُ٘غيٳٝأًصش 

“It is plural of nusuk. Mansak is originally the place and time of 
ҁ
ibaadah. 

And the mansak or nusuk is a name for ðabeeħa „the slaughtered animal‟ 

(RT). As a result, nusuk is either 
ҁ
ibaadaah „act of worshipping or 

appealing to Allaah by ðabħ „slaughtering animals in a Muslim way‟.  

However, the word nusuk has been translated „rite‟ in the three 

guideswhich has a literal meaning in the (COD) and in the (WEUD) that 

does not match the figurative meaning of the word nusuk. Moreover, 

translators equate the word nusuk with the word 
ʔ
aħkaam by using the word 

“rites” for both terms which leads to a confusion between these two distinct 

worshippings. Thus, the word „rite/s‟ is not suitable as a signified for both 

the signifiers nusuk and 
ʔ
aħkaam. 

C- Al-fard
ҁ 
رضف  )ال   ) , al-waadʒib ( ةواجِ ال   ), ar-rukn (   ميالر ): 

 It is worthy to note that these three 
ʔ
aħkaans „Islamic rules‟in Islam 

are different in their features and conditions. Bin Mawdoud al-Mousli al-

Ħanafi (1975) defines fard
ҁ
 in shar„as:  
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َٓ ذَ تِ  دَ ث  " ٓا شُ  ٌِ ًَ  ِٚ وطٞع تِ ٤َُ  َٝ شَ ٞاذِ رَ ُٔ اُْ  حِ َ٘ اُغ  َٝ  رابِ اُ  ٬تٖ ٓٞدٝد أُٞط٢ِ اُؽ٘ل٢ٔاع٬..." )ظْ الِ ج 

    84) ص ٬1975

“what is proved by a clear cut evidence such as the book [Al-Qur
ʔ
aan], as- 

Sunnah al-mutawaatera and 
ʔ
idʒmaa

ҁ ‘[Muslim scholars‟ consensus]” 

(RT). Whereas, ar-rukn which is defined figuratively by An-Namlah 

(1999) as:  

ِٛ ن ُِ و  ؽَ ُٔ ٢ء اُْ اُشَّ  حِ و٤وَ َ ك٢ ؼَ اخِ اُذّ  َٞ لاؼا : ُٛ اططِ  ُٖ ًْ اُش  " َٝ اُشَّ  ِٚ تِ  ُْ رِ : ٓا ٣َ َٞ ٤َ: ُٛ هِ َٝ  ٬ٚرُ ٤َ ٔا  َٞ ُٛ ٢ء٬ 

 .(1963ص 1999٬ ٬اُِ٘ٔح) ك٤ٚ" ٌَ داخِ 

 “
ʔ
Ar-rukn figuratively means: it is inside the truth of the thing which 

achieves its identity, and it is said: it is: what shapes the thing, and what is 

inside it” (RT). 

Almanee
ҁ
 (2013) differentiates between „rukn‟ and „waadʒib‟ in Ħadʒ by 

saying: 

 َٝ ِٖ اُش   َٖ ٤ْ تَ  مُ شْ لَ اُْ " ّٓ دَ  ُٙ ذَ وْ كَ  شُ ثِ عْ ٝلا ٣ُ  ِٚ ائِ ؤدَلا تِ ي إِ غُ اُ٘   ػُ ظِ ٖ لا ٣َ ًْ اُش   َّٕ ة أَ ٞاظِ اُْ َٝ  ً ة ا اُٞاظِ ٬ّ ٝأ

َٝ ًِ شْ رَ تِ  يغُ ػ اُ٘  ظِ ٤َ كَ   . ) 211ص 2013٬ ٬)ا٤ُ٘ٔغ ٚ"أدائِ  ِّ ذَ ؼَ ُِ  ّ ظثشا  اُذَّ  ةُ عِ ٣َ ٚ 

“ The difference between ar-rukn and al-waadʒib is that the nusuk will be 

incorrect without rukn and it will not be valid by ðabħ „slaughtering 

animals in Muslim way‟. Whereas, nusuk will be correct without waadʒib 

and ðabħ must be done when waadʒib is not performed” .(RT) 

Utilizing words such as „obligatory‟, „requirement‟ and „pillar‟ as 

alternatives (signified) to the previous Islamic terms does not signify or 
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convey their figurative meaning. Al-Akeel (1423AH, p.40) classifies Ħadʒ 

into four 
ʔ
arkaan: 

ʔ
iħraam, sa

ҁ
y, wuquuf 

ҁ
Arafah and T

ҁ
awaaf-l-Ifaad

ҁ
ah 

and seven wadʒibaat: 
ʔ
iħraam from meeqaat, wuquuf 

ҁ
Arafah until sunset, 

staying in Muzdalifah, staying in Mina, ramy-l-dʒimaar, shaving or cutting 

the hair and T
ҁ
awaaf-l-Wadaa

ҁ
, that Muslims must follow to achieve 

perfect Ħadʒ.  

D- Non-muħram men (non-maħaarim) ( مذارِ و  ال   ر  ي  غ   ): 

 It is well-known that if a Muslim woman holds her niyyah to perform 

ҁ
Umrah or Ħadʒ, she must be accompanied with her muħram like her 

husband or people who are not allowed to marry her, but she must not be 

accompanied with others who are called non-muħram men who are allowed 

to marry her. Bin Qudamah al-Maqdisi (2004) defines muħram as: 

ِٚ ػ٠ِ  ْٖ ذؽُشَّ ػ٤ََِ َٓ َٞ صَٝظُٜا أٝ  ثاغ "ُٛ ُٓ َٕ تاُـا  ػاهلِا.ٳاُرَّؤت٤ذ تِ٘غََة  أٝ عَثةَ    “ را ًا

ح ( َٓ وْذِع٢ّ   تٖ هذُا َٔ ُْ  (."  334ص   ٬:2004ا

 “ it is the  husband or who is not allowed to marry her for ever by kin or by 

a permissible cause if he is an adult and mature” ( RT). It is worthy to note 

that the non-muħram people are not only the strangers, but they can also be 

from relatives like her cousins who are permitted to marry her by religion. 

As a result, it is incorrect to utilize signified like „related or unrelated men‟ 

for the Islamic term Non-muħram men.  
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5.8 Untranslatability and Translation Strategies:   

 Several strategies have been used as a solution for untranslatability 

since there is not a complete equivalence for the Islamic terms in the TL 

and TC because of the absence of the contextual and situational features in 

the TL and the TC respectively. Not all translation strategies can be 

adopted as alternatives for untranslatability, especially in religious texts. As 

a result, transliteration, definition, expansion, paraphrasing, notes and 

glosses could fulfill the gap that takes place because of lack of 

correspondence between the two languages. In addition to the suggested 

strategies, the researcher highlights utilizing the „figurative translation‟ or 

the „idiomatic translation‟ according to the Islamic references since it 

expresses the real function of the Islamic terms. 

5.9 Untranslatability and Loss in Meaning: 

      Transferring one language into another language may encounter 

manipulation at any level whether it is in syntax, semantics, phonetics, 

spelling or pragmatics. This may lead to loss in the features of the language 

and that distorts the meaning. According to Newmark (2001, p.7) 

translation involves some kind of loss of meaning because of various 

factors. Loss in meaning is intolerable in religious texts because their 

semantic potential is essential theoretically and practically for ħudʒaadʒ. 

Maintaining accuracy inside the translated text by retaining the SL terms 

via utilizing suitable alternatives for untranslatability, mainly transliteration 



89 

plus the „figurative translation‟ of the Islamic term is very crucial for 

ħudʒaadʒ. Finally, maintenance of consistency in utilizing translation 

strategies and transliteration system will pave the way to produce an 

accurate and faithful translation to the ST. 

5.9 Conclusion:  

The researcher finds out that the translators of the three guides do 

not treat the Islamic terms whether they are physical or conceptual in the 

same way in translation. That is, they sometimes transliterate the Islamic 

terms like Ka
ҁ
bah, sa

ҁ
y, tҁawaaf, and they sometimes translate them using 

literal translation such as the Black Stone, pilgrim, rites, ransom, station, 

…etc., and they also translate and transliterate at the same time as in “fard
ҁ 

(obligatory)”, “Intention (niyyah)”, “station of  Ihraam (al- Meeqaat)”. The 

study ensures that all the Islamic terms, particularly, in Ħadʒ represent 

names and concepts which are untranslatable since they do not have an 

equivalence in the TL and TC. The Islamic terms represent religious signs 

that evolved from the codes that surround them. The translators of the three 

Hajj and Umrah Guides resort to various alternatives to overcome the 

obstacle of untranslatability, but the translators have excluded the cultural 

privacy of some of the Islamic terms. Therefore, the alternatives that the 

translators have advocated as „signified‟ for the signifiers which are here 

the Islamic terms violate the significance of these terms and this will in turn 

violate the ST and mitigate its power.   
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All in all, untranslatability is the savior from the cultural gap if 

suitable alternative translation strategies are utilized consistently like 

transliteration, definition, expansion (over-translation), paraphrasing and 

figurative translation rather than literal translation which leads to 

domesticating the ST.  
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Chapter six 

Accuracy in Translation 

6.1 Accuracy as a Dominant Criterion in Translation: 

 Text production in translation is not an easy task, especially if its 

genre is religious because there are various elements that are required to be 

taken into consideration in order to produce an informative and accurate 

one. First of all, the translator should identify the text type. Second, the 

translator should find a suitable strategy to translate the ST. Third, the 

translator should look for the suitable equivalents for the ST terms. Fourth, 

the translator should explicate unclear terms according to their meanings in 

the SL and SC. Fifth, the translator should be consistent in utilizing 

translation strategies such as the couplet in religious texts. Finally, the 

translator should not only care about the textual factors, but s/he also 

should care about the supra textual factors including the author‟s style, 

intention, the audience and the situational features. 

6.2 Basic Requirements to Achieve Accuracy in Translation:  

 To achieve accuracy, the translated text will be valid if it undergoes a 

comprehensive evaluation including back translation in which the TT is 

translated into the SL again (Dickins, Hervey and Higgins, 2002, p.233). 

Shuttleworth and Cowie (1997) define accuracy as: “[a] term used in 

translation evaluation to refer to the extent to which a translation matches 

its original” (p.3). Once critics decide to evaluate a translated text, they 
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have to compare the TT with the ST and find if the TT is very closely 

related to the ST. The process of evaluation focuses on every part inside the 

text since every unit contributes to the production of this text, Sager (1994, 

p.148) proposes that “unit by unit at the level of the phrase, clause, 

sentence, paragraph and the whole text[,]” are taken into consideration in 

the evaluation process. To achieve a higher degree of accuracy, translators 

search for a suitable type of translation to reserve the form and the content 

of the ST in the TT. Nida (1964, 164) as cited in (Hakim and Mason, 1990, 

p.112) formulated „basic requirements‟ for accuracy in translation:   

1.   making sense; 

2.  conveying the spirit and manner of the original; 

3.  having a natural and easy form of expression; 

4.  producing a similar response.  

        To fulfill the previous requirements, translators have to produce a 

translation that incorporates all of them. When the translator studies the ST 

thoroughly, s/he can use a strategy that produces a text which has a sense 

similar to that of the original. The translated texts can not be evaluated 

without identifying the strategies that the translators have utilized. In fact, 

translation strategies play an important role in word choice that participates 

in formulating an accurate text. 
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The researcher explores two different strategies that produce 

different translations that affect the degree of accuracy in the TT. These 

strategies which were known and utilized in the past are literal „word-for-

word‟ or „sense-for-sense‟ strategy.   

6.3 Accuracy and ‘Word-for-Word’ (Literal translation) in Hajj and 

Umrah Guides: 

Translators are sometimes interested in giving the audience a general 

meaning of the text by substituting the ST words with dictionary words 

regardless of their cultural privacy. These literal alternatives only introduce 

the names or the titles of the ST terms that differ completely in their 

significance and details.    

 Dickins, et.al., (2002) explain that “in literal translation proper, the 

denotative meaning of words is taken as if straight from the dictionary (that 

is, out of context)” (p.16). The context of the ST is basic since the 

figurative or the connotative meaning of the terms evolves from it. The 

utilization of TL literal terms as a substitute to the Islamic terms empties 

the SL and the SC from its actual content.  

 Without any doubt, the discrepancy between word-for-word and 

sense-for-sense strategies is clear cut and the translator can decide which 

strategy to follow without hesitance. The type of audience and their degree 

of importance to the translated text are very important factors in the process 

of translation. That is, if the audience are non-Arab Muslims, they are keen 
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to learn not only the literal meaning of the term, but they are also interested 

in perceiving the meaning of the Islamic terms. The SL text which is 

Islamic in this study shapes a central factor in the process of translation 

since it includes unchangeable and uniformed 
ʔ
aħkaam (rules in the Islamic 

Religion) that translators have to refer to and retain in their translation.  

Mostly, the translators of the guidesresort to literal translation as a 

dominant strategy, but  using dictionary words does not correspond to the 

religious words because of the difference in connotations as well as 

functions.  

In the following table, the researcher has collected examples of 

literal translation from the three guides. 

Table (h): Literal Translation of Islamic Terms 

Islamic Sign Literal Translation (word- for – word) 

ؽاضّ اُْ   Pilgrim 

ح٤َ اُ٘    intention 

يغُ اُ٘   ي٘اعِ َٓ  / ًإسْ أَ  / / ًٖسُ   Rite/s 

ر٤نؼَ اُْ  دُ ٤ْ اُثَ   The ancient House 

 َٓ ُّ ٳتشا٤ْٛ وا  Ibrahim Station 

َٞ الَ  شُ عَ ؽَ اُْ  دع  The Black Stone 

ح٣َ ذْ كِ   Ransom, expiation, penalty, redemption. 

حػَ ذْ تِ   innovation 

ًٖسُ   Duty/ pillar 

ةٝاظِ   requirement 

عشْ كَ   obligatory 

حَّ٘ عُ   supererogatory 

حكَ شَ ػَ  هٞفُ ُٝ   Staying/ stand at Arafah 

ٔاسعِ ٢ٓ اُْ سَ   Throwing or stoning the pebbles/ pillars 



95 

The literal meaning which is taken from the dictionaries will be open 

to various interpretations according to different cultures and religions. One 

of the defects of literal translation that Murad (1429H) has discussed is: 

َٔ اُرشاظِ  ٳػرٔادُ  " َٔ ْٛ ػ٠ِ أُؼاظِ ؼ٠٘ اُِـ١ٞ ٌُِِٔح تاػرٔادِ ْ اُ ؼاظْ َٔ غ٠ٔ تِ ذسع٤ح ٬ أٝ ٓا ذُ ْ اُ

َٔ ِْ ٝٓشاظِ ظٞع إ٠ُ أَٛ اُؼِ ٤ح٬ دٕٝ اُشُ لاؼاخ العلآطِ طْ لٳا ًَ  ح ذؤ٣َٝ ًلاُّ ؼشكَ ؼْٜ ُ  لاُّ الله٬ ٝ

 َٗ ِٚ ِٚ  ط٠ِ اللهُ  ث٤  )15ص ٬ه1429 ٬.")ٓشادِْعَ َٝ  ػ٤ِ

 “Translations depend on the linguistic meaning from school dictionaries or 

what is called Islamic concepts‟ dictionaries without referring to Muslim 

scholars and their references to know the interpretation of the word of 

Allaah (SWT) and his prophet (SҁAҁ
AWS)” (RT).        

To sum up, non-equivalent alternatives do not actually add any new 

information to the readers‟ cognitive abilities. As a result, if translators find 

literal translation void and null, s/he has to resort to sense - for- sense 

translation.  

6.4 Accuracy and ‘Sense-for-Sense’ in Hajj and Umrah Guides: 

 It is plausible that translators look for a strategy that maintains the 

sense of the ST, especially if it is a religious one. Paying attention to the 

content of the ST and the connotative meaning of the Islamic terms 

according to their context and situation is the main core in the process of 

translation. Baker (1998) points out that sense-for-sense produces “fluent 

target texts which conveyed the meaning of the original without distorting 

the target language” ( p.321).  
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 Sense-for-sense translation helps the TR to recognize the Islamic 

terms and try to know more about them. The translators of Hajj and Umrah 

Guides have partially resorted to sense-for-sense strategy as illustrated in 

the following table: 

Table (i): Sense-for-Sense Translation of Islamic Terms 

Islamic Sign Sense-for-Sense Translation 

 اُْ ٤ٔواخ

 

 

meeqat (s )  a point some distance from Makkah 

beyond which a pilgrim may not pass without 

ihram. 

َٔ ؽاسِ ّ  .non-muhram men  ؿَ ٤ْ شُ  اُْ 

َٔ رِ غ ُٔ رَ    umrah followed by Hajj separately اُْ 

 umrah followed by Hajj اُْ واسِ ٕ

ُٔ لشِ د   Hajj alone اُْ 

َٓاُشَّ   walking briskly with small steps 

١ذْ َٛ   sacrifice of a sheep or goat ( hadi)  

حَِ ثْ هِ   qiblah (direction of the Kabah)  

 

ٍ َّٝ َُ  الَْ   اُرَّ ؽَ ِ  

First tahallul (the act of  leaving the state of 

 ihram and returning to one‟s normal state) 

 

 عُ َّ٘ ح

sunnah (according to the practice of the prophet, 

peace be upon him) 

 In the above given table, the ST terms are rendered with their 

original significance and meaning such as in “sunnah”, “non-muħram 

men”, …etc. However, it is obvious from Table (h) that literal translation 

has been used more than the sense-for-sense in the translation of the 

guidelines. Utilizing literal translation more than „sense for sense‟ 

translation in the guidesdisturbs the TR who is keen to acquire and apply 

them during the performance of 
ҁ
ibaadah.  

 In brief, finding a suitable equivalence for religious terms in the TL 

is not an easy task as they have their particular denotations and 
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connotations. After reviewing several scholars‟ opinions like Baker (1998) 

about the suitable translation strategies, it is suggested that sense-for-sense 

strategy that involves transliteration system is recommendable for religious 

texts including Hajj and Umrah Guides. 

6.5 Accuracy and Equivalence:  

Equivalence between two different cultures of different religions is 

unreachable as the connotations of the Islamic terms are not similar. For 

example, the Manaasik of ðabħ, hady
1 

and naħr do not exist in other 

cultures and religions, and so the word „sacrifice‟ as a literal alternative is 

not an accurate equivalence for the three previous Islamic terms because 

they themselves have particular 
ҁ
aħkaam (rules in the Islamic Religion).  

Reiss (1976, p.20) has classified text types into: informative, 

expressive, operative and audio-medial texts. The three guideslean mostly 

toward informative text type as they “transmit the full referential or 

conceptual content of the ST” (Reiss, 1976, p.20) as cited in (Munday, 

2008, p.73). Both form and content are important constituents in the text 

that a translator has to care about, particularly when they are part of 

religious texts. Nida (1964a, p.159) explains that the formal equivalence 

“focuses attention on the message itself, in both form and content …”, and 

he illustrates that which leads to accuracy. As Nida (1969) puts it:  

                                                           
1 ____hady

1
: 

 “
it is the animal from the An„am (cattle)-camels, cows and sheep which Hajj offers 

during Hajj as an act of worship to draw closer to Allâh.” (Mubarakpuri, 2002, p. 161) 
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 Formal equivalence, or „formal correspondence‟ is thus 

keenly oriented towards the ST structure, which exerts 

strong influence in determining accuracy and 

correctness. (Nida and Taber as cited in Munday, 2001, 

p. 42)  

The message of the TL should match that of the SL (p.159). This 

kind of equivalence maintains the source culture and the source text 

structure. 

One has to remember that translators have to acknowledge the habits, 

the traditions and the customs of the Islamic culture because of their great 

importance in Muslims‟ life. To take examples of formal equivalence from 

Hajj and Umrah Guides: 

ِٓ ُصَّ ا "ٝك٢ ا٤ُِّٞ  -1 َٝ ٌاِٗ َٓ  ْٖ ِٓ  طّ ّ تاُؽَ ؽشِ ح ٣ُ عَّ ؽِ ر١ اُْ  ْٖ ِٓ  ِٖ ا َٝ شاػِ َٔ ٳ٠ُ اُْ  ضُ خشُ ٣َ ٚ    ِٚ ٤ْ َِ ػَ َٝ  ط  ؽَ اُْ  ُْ رِ ٣َ ش 

  . "جشَ وَ تَ  غُ ثْ عُ ᾽ح أٝ َٗ ذَ تَ   غُ ثْ عُ ᾽أٝ  شاج   ١ُ ذْ َٛ 

 “Then on the 8
th
 of Dhul-Ḥijjah he assumes ihram again for Hajj from his 

place of residence and sets to complete the Hajj rites. He is required to offer 

a sacrifice of a sheep  or goat, or seven people  may share in the sacrifice  

of  a  camel or cow” (Talal bin al-Aqeel, 1423H, p. 17).  

2-   َٝ  ٓؽظٞساخُ  يَ َُ  َ  ؽِ ذَ َٝ  يَ ٤اتَ شِ  ظُ ِثَ ٙ ذَ ؼذَ ٝتَ  ٍَّٝ الَ  ََ ِ  ؽَ اُرَّ  دَ ِِْ َّ ؽَ ذَ  خَ شْ ظَّ أٝ هَ  دَ وْ َِ ؼَ َٝ  دَ ٤ْ َٓ را سَ إِ "

 ِّ  ."غاءٟٞ اُ٘  عِ  الٳؼشا

 “After you have thrown the pebbles and shaved or cut some of your hair 

the prohibitions of ihram are lifted, excepting the prohibition of sexual 

inter- course with your spouse. This is the first tahallul, i.e., returning to 
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one's normal state. You are now to wear your usual clothes” (The Co-

operative Office For Call and Guidance At AL-Badiah., 1413H, ps. 28,29). 

The previous examples are taken from the 
ҁ
Umrah and Ħadʒ 

Guidelines, and the terms which are examined represent Manaasik-l- Ħadʒ. 

Therefore, the translators are aware of these terms by adding explication to 

them which retains their original values in the SC.  

To sum up, using formal equivalence as a strategy in dealing with 

religious texts is recommendable to achieve accuracy and approximation to 

the ST and SC.  Mostly, the previous Islamic terms may represent religious 

collocations that are  conventional in the Islamic culture such as 
ʔ
Arkaan -l-

Ħadʒ, ramy -l-dʒimaar, Manaasik -l-Ħadʒ … etc. 

6.6 Accuracy and Islamic Collocations in Hajj and Umrah Guides: 

 Word associations is a linguistic feature that makes words match 

with each other in a certain order to produce a new meaning, and so 

collocation is “an occurrence of one word in close proximity with another” 

(Dickin, et.al, 2002, p.71). These collocations carry a denotative meaning 

or a collocative meaning which is a meaning given to an expression which 

gets its meaning from another expression that collocates with it to produce 

a public phrase (Dickin, et.al, 2002). The meaning of the constituents of the 

collocation differs according to the expression in which they appear. Take 

for example the word  ّس٢ٓ whose meaning is decided with its collocation. 

For example:  



111 

= ُٚ َُ  ٠ٓ اللهُ سَ  -(  (his/ her destinationُٙ ذَ ظَ ٌإ= هَ َٔ ٠ٓ اُْ سَ throw) - ) واُْٙ ْٜ= أَ ٠ٓ اُغَّ سَ 

ٔٞا شاظَ = ذَ  ؼؼا  ْ تَ ُٜ ؼؼُ ٠ٓ تَ سَ  -(acuse/s) ُٚ َٔ َٜ ذَّ اٝ ُٚ زا= ػاتَ ٌَ تِ  ٓاُٙ سَ  -win a war)) ُٙ شَ ظَ َٗ 

(throw (each other ٘عذ ...) ٬ ُٔ  .284)ص   ٬ 1996 ٬ ٝالػْلاّ ــح اُِـ ك٢ اُ

 In one of its meanings, the word  ّس٢ٓ „ramy‟ collocates with another 

word which is al-dʒamaraat „pebbles‟. This creates a new meaning which 

is related to a new situation that Muslims have to perform as one of 

Manaasik -l-Ħadʒ, and it has a great significance which is mainly cursing 

„satan‟ and praising Allaah (SWT) because all “collocations are in fact a 

direct reflection of the material, social, or moral environment in which they 

occur” (Baker, 1992, p.49). Therefore, substituting the Islamic 

collocational meaning with the literal meaning from the dictionary leaves it 

to various interpretations. The translators of the guidessubstitute the 

Islamic collocation ُْعِٔاس  ٢ّٓ سَ   ا  by using dictionary words such as „Throwing 

the pebbles, stoning the pillars‟ in the The Co-operative office and in the  

The Agency of Islamic Enlightenment in Ħadʒ guides, but in the first 

guidethe couplet rami „stoning‟ is used. To illustrate more, here are some 

examples of the Islamic cultural-specific collocations that are utilized 

differently in Hajj and Umrah Guides. The researcher also adds alternative 

translations for some of the them as in Table (j) below: 
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Table (j): Islamic Collocations   

Islamic Collocation GuidesTranslation Researcher‟s Suggestion 

ُْؽَطّ  ُٕ ا  arkaan al-hajj أسًَا
ʔ
Arkaan-l- Ħadʒ 

ُْؽَطّ   wajibaat al-hajj Wadʒibaat –l- Ħadʒ ٝاظِثاخُ ا

ُْؽَطّ  ٘اعِيُ ا َٓ  manaasik al-hajj Manaasik –l- Ħadʒ 

د َٞ ُْؽَعَشُ الع  Al- Hajar al-Aswad al-Ħadʒar –l-Aswad ا

ُْؼَر٤ن ُْث٤َْدُ ا -Al- Bayt al-Ateeq Al-Bayt –l ا
ҁ
Ateeq 

ُْؽَشَّ اُشَّش٣ق  Al- Haram al-Shareef al-Ħaram-l-Shareef ا

ج َٝ ش َٔ ُْ ا َٝ لا  Assafaa wa al-Marwa as اُظَّ
ҁ
-S

ҁ
afaa wa-l-Marwah 

داع َٞ ُْ Tawaaf al-Wada„ T ؽٞافُ ا
ҁ
awaaf-l-Wadaa

ҁ
 

هٞفُ ػَ  شَكحَُٝ  wuqouf arafah wuquuf 
ҁ
Arafah 

ُْعِٔاس  Rami al-Jemaar ramy-l-dʒimaar س٢َّٓ ا

ُْؽَشَاّ غعِذ ا َٔ ُْ  Al-Masjid al-Haraam al-Masdʒid-l-Ħaraam ا

٤َُْٔا٢ّٗ  ُٖ ا ً  Arrukn al-Yamani ar-Rukn-l-Yamaani اُش 

 ُّ وا تشا٤ْٛٳَٓ  Maqaam Ibrahim Maqaam Ibraaheem 

In Table (j) above, the study finds out that the Islamic collocations 

form an identity for Muslims only because it is impossible to collocate 

words from other languages with them as each collocation denotes 

particular meaning. Therefore, retaining these collocations via 

transliterating strengthens accuracy towards the ST.  

Kharmah (1997, ps.326/7) explains that collocations scarcely have 

correspondences in the TL since they have particular linguistic features. It 

is essential to highlight the collocations inside the text by transliterating 

them to make them marked signs for readers to learn more about them, 

Baker (1992, p. 51) remarks that being marked inside the TT with strange 

relations, collocations will challenge the hearers‟ or the readers‟ 

expectations. It is natural that TRs will become familiar with these 

collocations after utilizing them in Ħadʒ, since “new collocations often 

catch on, are reinforced by usage and eventually become part of the 
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standard repertoire of the language” (Baker, 1992, 52). As a matter of fact, 

highlighting the Islamic terminology inside the English texts is highly 

recommendable, but by utilizing suitable translation strategies.  

6.7 Islamic Terminology in Translation: 

 Islamic terminology are vulnerable in translation since they are 

exposed to various strategies of translation. However, they spring out of the 

Arabic language which is preserved by Al-Qur
ʔ
aan. The translators of the 

three guides have followed various strategies that affect the translated text. 

That is, variation in utilizing translation strategies intra -text and inter-text 

influences accuracy towards the ST. Transliteration is one of the 

alternatives of untranslatability that translators have utilized.  

6.7.1 Accuracy and Transliteration: 

 Since translation tackles different types of lexical categories, 

translators need to choose a suitable strategy for each type. As a result, 

translators lean sometimes to utilize a transliteration system when there is 

not cultural correspondence between the ST and the TT terms. 

Transliteration requires the translator to have an excellent knowledge in the 

Arabic and English phonetic systems to be able to represent the Arabic 

sounds into the English sounds correctly. Catford (1978) defines 

transliteration as when “SL graphological units are replaced by TL 

graphological units” (p.66). For example, the religious word  ًَ ْثحؼ  ka
ҁ
bah as 

a physical sign does not have an equivalence in the TL or TC because it is a 
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private name for a holy place in Makkah, and so this word has to be 

rendered by replacing the SL letters and sounds by TL letters which 

represent the Arabic sounds. However, there is a problem   that faces 

translators from Arabic into English which is the absence of Arabic 

(emphatic) phonemes ( غ‚ ؽ ‚ ظ  ‚ص ‚ع   in English, and so the following (ع ,

sounds are used to represent the Arabic sounds in transliteration (ħ, d
ҁ
, s

ҁ
, t

ҁ
, 

ð
ҁ
, 

ҁ
) respectively in order to retain their original pronunciation.  

Transliteration in translation has advantages and disadvantages 

according to Dickin, et.al., (2002), who explicate that “[t]he advantage of 

transliteration system is that it allows the reader to reconvert the English 

back into Arabic script” (p.36). However, Dickin, et.al. (2002) elaborate 

that “[t]he disadvantage of the ad hoc approach is that the transliteration 

adopted may suggest a pronunciation of  the word in English which is very 

far from the pronunciation of the Arabic original” (p.36). For example, the 

word  ّعَؼ٢ْ is rendered in different ways: sa᾽i, saʼy and sa᾽ye. This is a great 

problem since it is contextualized in Al-Qur
ʔ
aan to produce various 

meanings. Therefore, Ghazalah (2014) states that: 

إٔ ٣ِعؤ أُرشظْ ًؽَ أخ٤ش  ʻعلا٢ٓ ك٢ اُِـح اُٜذف"٣ٌُٖٔ ك٢ ؼاٍ اُـ٤اب اٌُآَ ُِِٔظطِػ الٳ 

ِٚ ذٔآا ًٔا ٣ِلع ك٢ اُِـح اُؼشت٤ح تؤؼشف لاذ٤٘٤ح ٓا ا  ٠ُٳ ِٔ   ٗع٤ِض٣حططِػ ػ٤ِٚ تالٳسع

(prescription,transference transliteration) ْ٬ 2114)ؿضاُح٬  ".الظ٘ث٤ح تاُِـحِ  ٣شَشَؼُٚ  ش

 (.22ص
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“It is possible for the translator to write the Islamic concept in TL letters as 

it is pronounced in Arabic language which is called (prescription, 

transference, transliteration), and then explicate it in foreign language.” 

(RT) (Retrieved from: http://islamhouse.com/ar/books/459965/ on 2
nd

 Aug, 

2016.) 

 In brief, transliteration can be relied upon as a successful strategy 

since it retains the pronunciation of the term which stimulates the TRs to 

look for its denotations and connotations in the SL. In addition, it is 

fundamental to maintain consistency while utilizing transliteration system.  

6.7.2 Consistency as a Tool for Accuracy: 

The relation between accuracy and consistency is interchangeable 

like air-body relation because they both support faithfulness to the ST when 

consistency is utilized appropriately, especially in using the suitable 

translation strategies aside from spelling and pronunciation in 

transliteration and language use. Alicia states that “[c]onsistency is key to 

provide an accurate and clear translation”; she adds that using several 

alternatives for the same word in the TL which has the same context and 

meaning causes “errors, bugs and confusion (The Importance of 

Consistency. para.1). 

Retrieved from: https://e2f.com/the-importance-of-consistency/ on 2
nd

 Aug, 

2016. 

https://e2f.com/the-importance-of-consistency/
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Consistency in spelling the Islamic terms in the TL is an outcome of 

the consistency in pronouncing them correctly since their sounds are 

represented by TL letters. 

6.7.2.1 Consistency and Spelling: 

 The spelling of the religious terms in the three guidesis another 

aspect that translators have to take into consideration for three reasons: 

first, it is essential to inform the TR with the correct reading of the Islamic 

terms. Second, target readers need to master reading the Islamic terms so 

that they can read them correctly from Al-Qur
ʔ
aan. Third, correct reading 

helps the readers to identify their meaning according to their context 

because any change in the spelling of these terms may cause change in their 

meanings.  

As noticed in Table (k) below, there is some variation in the spelling 

of the religious terms which happens as a result of difference in matching 

the sounds of the SL with the TL letters such as in: Ihram, Ihraam, adhan, 

athaan, tawaf, tawaaf, etc… . Therefore, some letters are added or missed 

which create different spellings for the same word. As it is clear in Table 

(k) below, the problems are attributed to the false usage of short or long 

vowels or diphthongs from the TL which are used to represent the Arabic 

sounds. Thus, it is important for the translators to realize the relation 

between the sounds and letters in order to represent them correctly. 
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Table (k): Spelling Variation in Religious Terms 

 

Religious 

terms 

1- Hajj and 

Umrah Guide 

byTalal bin al-

Aqeel. 

 

 

2- The Co-

operative Office 

for Call and 

Guidance at AL-

Badiah. 

3- the  Agency of 

Islamic 

Enlightenment in 

Hajj [Ħadʒ]. 

Researcher’s 

suggestions 

جٔشَ ؼُ اُْ   Umrah ʽUmrah ʼUmrah 
ҁ
Umrah 

 أ٤ُٔواخ
Meeqat (s ) 

 

station of Ihraam 

(al- Meeqaat) 

Station of Ihram 

(Al-miqat) 

al-Meeqaat 

ؼشاّلِْ ا  Ihram Ihraam Ihram iħraam 

ح(ؼثَ ٌَ اُْ   

٤نرؼَ اُْ  دُ ٤ْ ثَ اُْ   ) 

(Kabah) Kaʼbah Kʼabah Ka
ҁ
bah 

ٞافؽَ   Tawaf Tawaaf Tawaf Tҁ
awaaf 

داعَٞ اُْ  ٞافُ ؽَ   
(tawaf al-Wada) (Tawaaf al- 

Wadaaʼ) 

( tawaf al wida) Tҁ
awaaf -l-

Wadaa
ҁ
 

٢ّ ؼْ عَ   sa‟i Saʼy saʼye sa
ҁ
y 

ُٖ ُش  ا ٢ّ ٔاِٗ ٤َ ُْ ا ً  

Ar- Rukn al-

Yamani (the 

Yemeni Corner) 

Yamani Corner Yemeni Corner Ar-Rukn-l-

Yamaani 

 َٓ ُّ إتشا٤ْٛ وا  
Maqam Ibrahim (Maqam 

Ibraheem) 

(Maqaam 

Ibraheem) 

Maqaam 

Ibraaheem 

عذَ تِ   bidah bidʻah bid′a bid
ҁ
a 

لااُظَّ   As-safa Safaa as-Safa Asҁ-Sҁafaa 

شْٜ ظُ   thuhr Dhuhr Dhur ð
ҁ
uhr 

   Analytical Study of the Spelling and Pronunciation Variation in 

Table (k) Above.      

As the Table (k) above shows, there is inconsistency in the 

transliteration of the same Arabic term. Using more than one transcription 

system is not healthy in religious texts since there is an “innovative system 

of transliteration” (Philips, 1996, viii) which is widely used which is the 

IPA (International Phonetic Association). For example, inconsistency is 

obvious in utilizing sounds for the Arabic letter “عˮ and its correct place as 

in the words: Umrah, ʽUmrah and ʼUmrah, kabah, ka‟bah, k‟abah and 

bidah, bid„a and bid′a. Moreover, there is inconsistency in the spelling of: 
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sai‟, sa‟y, sa‟ye. Besides, there is an inconsistency also in dealing with the 

long vowels, so they were sometimes given the right sound like in 

„Maqaam‟, Yamaani, tawaaf, safaa but in Maqam, „Ibraheem‟, „′Arafat‟, 

„iqamahs‟, „tawaf‟, „ihram‟, „Al-miqat‟, wuqouf, Yamene, Yamani, safa… 

the long vowels are not rendered correctly. Furthermore, it is found that the 

translators have ignored the suitable transliteration for the Arabic 

consonants (ؽ ٬ص ٬غ  ٬ ظ ) which should be written according to IPA (ð
ҁ
, t

ҁ
  

or T
ҁ
, s

ҁ
 or S

ҁ
, ħ or Ħ) . The study suggests solutions for the terms which 

are included in table (k) above in column (5). 

The examples presented in the table above show the inconsistency in 

rendering the Arabic sounds into the English alphabets. This is because of 

adopting various transcription systems which produce incorrect spelling for 

the religious terms.  

To sum up, it is worthy to note that false representation of the sounds 

of Arabic will affect the spelling of the words in the TT. And so, this will 

produce “false friends” (Anderman and Rogers, 1999, p.  69) for the ST 

words, and so they will be exposed to various readings and interpretations. 

6.7.2.2 Inconsistency in Translation Strategies:  

 Consistency can be used as a scale to examine how translation 

strategies are utilized within the same Hajj and Umrah Guide or between 

the three guidelines. Couplet is one of the procedures that are utilized 

differently by the translators of the guides.  
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6.7.2.3 The Couplet as a Recommendable Procedure in Translating   

Religious texts: 

One of the preferable alternatives of untranslatability is utilizing 

couplet in translation, but the most important thing here is which strategies 

or procedures should be employed especially when dealing with religious 

texts. The Couplet can be used to deal with translation problems, especially 

if they are related to cultural words, this is done when “transference is 

combined with a functional or a cultural equivalent” (Newmark, 1988, 91). 

Using more than one translation procedure may sometimes be helpful in 

solving translation problems, but it is necessary to maintain consistency in 

using them.  

The following table shows the inconsistency in using the couplet 

procedure.  
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Table (l): Couplet Translation in Hajj and Umrah Guides 

1- [
ҁ
Umrah and Ħadʒ 

Guidedline] byTalal Bin 

al-
ҁ
Aqeel. 

 

2- The Co-operative 

Office for Call and 

Guidance at AL-

Badiah. 

3- the  Agency of Islamic 

Enlightenment in 

Hajj [Ħadʒ]. 

innovations in 

religion (bidah) 

an innovation 

(bidʻah) 

an innovation 

(bid′a) 

Farewell Tawaaf 

(Tawaaf al- Wadaaʼ) 

The farewell tawaf 

( tawaf al wida) 

Farewell tawaf (tawaf  

al- Wada) 

ransom (fidyah) 

 

 

 

 

 

fidyah (expiation 

penalty, redemption) 
fidyah (expiation) 

Meeqat (s ) 

a point some 

distance from 

Makkah beyond 

which a pilgrim 

may not pass 

without ihram. 

station of Ihraam 

(al- Meeqaat) 

Station of Ihram 

(Al-miqat) 

rami (stoning) Throwing the pebbles stoning the Pillars 

Maqam Ibrahim 
the Station of Ibraheem 

(Maqam Ibraheem) 

The Station of  

Ibraheem (Maqaam Ibraheem) 

Analytical Study of Couplet Procedure in Table 4 above   

It is noticed from the samples in the previous table that there is 

inconsistency inside each guideand with other guides in using couplet 

because priority is sometimes given to literal translation and sometimes to 

transliteration.  

         On the one hand, the table above shows that there is inconsistency in 

using couplet inside the three guides such as: innovations in religion 

(bidah) and rami (stoning), station of Ihraam (al- Meeqaat) and fidyah 

(expiation, penalty, redemption), Station of Ihram (Al-miqat) and fidyah 

(expiation). On the other hand, the table shows inconsistency between the 
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three guidelines. In the first example, priority is given to literal translation 

over transliteration “innovation and farewell tawaaf”, however, in the other 

examples, translators vary in using the couplet as it is in the case of 

translating the word fidyah which is translated by using couplet differently. 

The first guide shows that fidyah is translated literally „ransom‟ followed 

by the transliterated word  fidyah, but the other two guides transliterate it 

then add more than one literal meaning between brackets as follows: fidyah 

„expiation, penalty, redemption‟ and fidyah „expiation‟ respectively. These 

examples show that there is inconsistency in utilizing the couplet 

procedure, particularly when priority is given to the literal translation as in 

„station of Ihraam‟ and „the Station of Ibraheem‟ which affects accuracy 

and faithfulness of the ST.   As a result, it is necessary to note that the 

translator has to render the transliterated word followed by its equivalence 

from the TL or it is defined if equivalence is not available. 

 6.7.2.4 Structural Consistency:  

Lexical categories are the main constituents that participate in 

forming syntagmatic relations which lead to sentence formation. Two 

important constituents in the English sentence are the verb and the noun. 

There are certain „verbs‟ in the English language that have to correspond 

with certain nouns such as the verbs „do, make, have‟. In this study, the 

researcher finds out that the translators of Hajj and Umrah Guide have 

utilized these verbs and others differently in their translation as shown in 

the following table. 
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Table (m): Inconsistency in Verb Usage 

1- Hajj and Umrah 

Guide byTalal bin al-

Aqeel. 

 

 

2- The Co-operative Office 

For Call and Guidance At 

AL-Badiah. 

3- the  Agency of Islamic 

Enlightenment in 

Hajj [Ħadʒ]. 

make ghusl  perform   ghusl make ghusl 

    

staying at Arafah stand at ʻArafaat stay at 'Arafat 

rami (stoning)/ Stoning  

the pillars (rami) 

throwing the pebbles stoning the Pillars 

pray two rak´ahs 

behind Maqam 

Ibrahim 

make salah behind the 

Station 

of lbraheem/ Pray two 

rak᾽ats behind the Station of 

Ibraheem (Maqam 

Ibraheem) 

pray two rak᾽ats behind 

 the Station of Ibraheem 

(Maqam Ibraheem) 

perform Hajj and 

Umrah 

perform/ make/ do Hajj or 

‟Umrah 

perform hajj and ‟Umrah 

Peform/ do tawaf perform/ make/ do tawaf make/ peform/do Tawaaf 

perform sai′ do/ perform sa′ye do/ perform/ make sa‟y 

 It is noted that there is inconsistency in using the verbs which affects 

the coherence of the text in the guidelines. Some verbs do not achieve 

equivalence between the ST and TT because their literal meaning does not 

imply the privacy of the Islamic religious terms and signs such as in the 

translation of the terms  ُٝهٞف  wuquuf‚  َ٢ٓس  ramy. Moreover, using the verb 

„make‟ and „perform‟, „stone‟ and „throw‟, „stand‟ and „stay‟ also affects 

the degree of consistency in the text and accuracy in the end. It is clear 

from the last two guidesthat there is an inconsistency in using the verbs 

„do‟, „perform‟ or „make‟ with the Islamic terms 
ҁ
Umrah, Ħadʒ, t

ҁ
awaaf , 

sa
ҁ
y and ɣusl . The power of the verb and the situation in which it is used 

play a big role in choosing it. The „performance‟ of actions means fulfilling 

a required duty, not just showing that the action is done and finished as in 

the case of the verb „do‟, and the previous terms  do not involve a process 
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with production that needs the verb „make‟. As a result, the researcher 

suggests using the verb „perform‟ with „
ҁ
Umrah, Ħadʒ, t

ҁ
awaaf and sa

ҁ
y, 

ɣusl to fulfill them as duties for Muslims. Moreover, the researcher 

suggests transliterating the terms  ُٝهٞف  into wuquuf and  َ٢ّٓ س  into ramy in 

order to collocate with their associations 
ҁ
Arafah and al-dʒimaar 

respectively intead of using literal alternatives or “false friends” 

(Anderman and Rogers, 1999, p. 68).  

To conclude, substituting the Islamic terms with English ones may 

cause departing from the original meaning and affect accuracy and 

relevance to the ST aside from faithfulness.  

6.8 Faithfulness as an Outcome of Accuracy:  

The circular trail of translation is not vague, however, it has certain 

targets to accomplish such as producing a comprehensible, informative text 

and achieving a communicative effect on the target readers. These targets 

will not be fulfilled if translators do not have accuracy and faithfulness to 

the ST as their main purpose in translation.  

When dealing with religious texts, faithfulness occupies a very 

important position in the process of evaluation of the translated texts.  

Actually, a religious text has distinguished features from others as its main 

source is Allaah (SWT) and his prophet Muhammad (SҁAҁ
AWS). Thus, the 

translators of a religious text will not achieve complete faithfulness to the 

ST.  



113 

6.8.1 Towards Accuracy and Faithfulness:  

 Within the limited abilities of the human power, translators may pay 

great efforts to achieve a high degree of accuracy and faithfulness. The 

relation between accuracy and faithfulness is positive. That is, when the 

degree of accuracy is high the degree of faithfulness is also high and visa 

versa. Actually, translators may select strategies and procedures that draw 

them nearer to the TT or they may select strategies that may draw them 

nearer to the ST. The genre of the text is necessary to be distinguished since 

it affects the translator‟s choice. Foreignizing the religious text is essential 

to acknowledge the TR/s about the reality of Islam and its principles. To 

draw nearer to the TR/s, translators have to define the religious terms as 

they occur in the Islamic and Arabic references. The translator‟s role does 

not only cease on translating the lexical terms which are found in the text, it 

exceeds that to overtranslate them by explicating them according to the 

Islamic sources. In literary translation, Michael Riffaterre (n.d.) suggests 

rendering not only the meaning, but also the significance of the items. 

Moreover, he proposes to communicate the same “presuppositions” as the 

original text (presuppositions such as a genre or an “indirection of 

meaning” such as figurativeness” (p. 3).  

Retreived from: http://ndreview.nd.edu/assets/76046/on_translation.pdf on 

2
nd

 Aug, 2016. 

 All in all, there are certain steps that translators have to follow in 

order to achieve higher degree of accuracy and faithfulness to the ST. The 

http://ndreview.nd.edu/assets/76046/on_translation.pdf
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suggestions mentioned above can be utilized in order to enhance the degree 

of accuracy and faithfulness towards the ST to maintain the semiotic 

potential of the religious terms as well as their figurative meaning. 

6.9 Conclusion: 

 As this study deals with religious texts, there are several factors that 

participate in creating inaccuracy, and inconsistency inside the text which 

will be reflected outside the text by the performers of 
ҁ
Umrah and Ħadʒ. 

Firstly, cultural variation obliges the translator to utilize various translation 

strategies and procedures because the translator is not sure about the 

suitable equivalence between the SL or SC and the TL or TC. Secondly, the 

untranslatability of the Islamic terms forces the translator to look for 

alternatives that s/he might misuse like transliteration or couplets. Thirdly, 

the literal meaning of the Islamic terms according to the English 

dictionaries does not match the figurative meaning of the Islamic terms 

since they are out of the Islamic context, therefore, resorting to sense-for-

sense strategy is of paramount importance to render the denotations and 

figurative meaning of the Islamic terms. Fourthly, it is found out that there 

are differences between the phonetic systems in Arabic and English that 

will duplicate the translator‟s task to find an accurate phonetic match for 

the Islamic term. The study illustrates that there is a false representation for 

the Islamic terms in the TL which is English here.  

To sum up, the Islamic terms have particular referential and  

connotative meanings which depend on the interpretation of Al-Qur
ʔ
aan 
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and As-Sunnah.  Therefore, it is not an easy task to find “faithful friends” 

(Anderman and Rogers, 1999, 68) for the Islamic as they are utilized only 

to perform 
ҁ
Umrah or Ħadʒ to worship Allaah (SWT). Thus, the researcher 

suggests transliterating these terms with their figurative (shar
ҁ
) meaning is 

crucial in order to produce an informative text which is consistent, accurate 

and finally understandable by non-Arab Muslims who speak English.  
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Chapter Seven 

7. 1 Conclusion:  

Managing a translation process is not an easy task since the text 

which is transferred into another language does not form part of the 

translator‟s intention. Realizing others‟ intentions is not an easy task, and 

transferring their thoughts to the TRs is a difficult task, too. Translators 

sometimes use false alternatives for the Islamic terms because they do not 

correspond. Thus, they need to study the precise interpretation of the 

Islamic terms that are inserted in Hajj and Umrah Guides according to 

Islamic resources; otherwise, they will be exposed to manipulation and 

subversion.  

Translation as a process and a product has to take into consideration 

several factors to render the ST successfully. A translator has to decide 

several things before and during the process of translation. As Hatim and 

Mason (1990) remark that “translators will always be subject to a conflict 

of interests as to what are their communicative priorities” (p. 15). Thus, 

Hatim and Mason (1990, p. 17) add that “some commentators speak of 

author-centred translating, text-centred translating and reader-centered 

translating” (p. 16) which depend on their degree of importance and their 

privacy. For example, “[for] many translators of religious texts, first loyalty 

is at all times with the source text. For others in the same field of 

translating, concern for the reader is paramount” (Hatim and Mason, 1990, 
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p. 17). In his study, which deals with religious text, translators should take 

into consideration the genre of the text which is directed to particular 

readers who are non-Arab Muslim Ħudʒaadʒ. Therefore, Hatim and Mason 

(1990) illustrate that “in assessing translations, the first thing to consider is 

the translator‟s own purpose, so that performance can be judged against 

objectives” (p. 15). 

The researcher pin points the following conclusions that may help 

the reader to tackle some problems that arise during the translation of  Hajj 

and Umrah Guides or  any religious text:    

1-  Hajj and Umrah Guides are highly sensitive religious texts as they 

include information from Al-Qur
ʔ
aan and As-Sunnah. The technical 

terms that are utilized in the source texts have a nonpareil semantic 

load. Translators can not ignore the privacy of the religious terms as 

they have particular denotations and connotations in Islamic 

Religion.  

3-  The Translators of the three guides have the same aim which is 

informing and directing non- Arab Muslims on how to perform 

ҁ
Umrah and Ħadʒ. That is, they have the same motivation which is 

achieving a similar effect on the TR as it is on the SR. TRs need to 

acquire the content of the ST as much as possible to become 

involved in performing „Manaasik -l- Ħadʒ‟ as clearly as possible.  
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3-  The researcher finds out that there is a discrepancy between 

various religions in performing ҁ
ibaadaat „worshipping and 

submission to Allaah‟ although they carry the same literal meaning 

such as Sҁalaat „prayer‟,  Ħadʒ „pilgrimage‟,  S
ҁ
awm  „fasting‟ ….etc. 

Therefore, translators can not ignore the figurative meaning of these 

terms in Islam.   

4- The researcher argues that the translators have rendered some 

Islamic terms according to their literal meaning in English inspite of 

the non-equivalence between them. For example, the Islamic term   

ح٣َ ذْ كِ   fidyah is rendered by using several alternatives which are: 

ransom, expiation, penalty and redemption. The researcher‟s view is 

that readers are not interested in counting alternatives for the 

religious terms, however, they are keen to learn more about their 

exact meanings and functions. As a result, it is plausible to transfer 

the Islamic term „fidyah‟ by adding Al- 
ҁ
Uthaymeen‟s definition: 

َٝ ٝاظِ  ىِ شْ ؽظٞس أٝ ذَ َٓ  َ  ؼْ لِ ُِ  ةُ عِ ٣َ  ح ٓا٣َ ذْ لِ اُْ كَ  ّ  طِ  ْٖ ِٓ  حٌ ٣َ ذْ لِ ؼا٠ُ: )كَ ٚ ذَ ُِٞ وَ ح٬ ُِ ٣َ ذْ د كِ ٤َ ٔ  عُ ة٬   ٤ا

 (167ص 1424ٛ٬اُؼص٬ٖ٤ٔ٤  ( ي."غُ ُٗ  ٝح أَ هَ ذَ ٝ طَ أَ 

“ It is waadʒib for forbidden action in Ħadʒ or not fulfilling waadʒib 

as  Allaah (SWT) says: “fafidyat min siyam or sadaqah or nusuk.” 

(RT) (Al-Baqarah: 196) Retrieved from: http://www.ibnothaimeen. 

com/all/books/article_18086.shtml on 2
nd

 Aug, 2016. 
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5-   The study concludes that as religious terms are dominant inside the 

guides, untranslatability is prevailing due to lack of the non-

equivalency between the ST terms and the TT terms. Since 

untranslatability is an outcome of  the big cultural gap between two 

cultures Arabic and non-Arabic, translators have to look for 

alternative procedures to fill this gap and render the main ideas to the 

TRs. Retaining the privacy of the Islamic terms is very essential to 

maintain the content of the ST. Thus, transliterating these terms by 

using the TL alphabets is a plausible solution to teach the non- Arab 

Muslims how to pronounce them. Besides, translators have to expand 

their translation by providing the TRs with their definitions 

according to the Islamic references such as Fiqh Al-Sunnah.  

The researcher would like to point out the main conclusions about 

the translation of Hajj and Umrah Guides: 

1-  The researcherconcludes that since the translators adopt 

transliteration in the titles of the guides, what is under this title 

should be consistent with it to inform the readers that the title of the 

guide is a reflection of the exact meaning of the text. In other words, 

translators have to retain the usage of the words 
ҁ
Umrah and Ħadʒ as 

they are in the title, and so the other Islamic terms. 

2-  Obviously, the researcher finds that the translators are inconsistent in 

utilizing unified translation strategies. What have been noticed in the 
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three translations is that the translators sometimes domesticate the 

religious term by translating it literally; they sometimes utilize 

couplet to transliterate and domesticate the term, but in an 

inconsistent way. That is, they sometimes start with transliteration 

followed by literal translation in brackets and visa-versa. This 

inconsistency is not only obvious in translation strategies, but it is 

also clear in the spelling form of the Islamic terms which affects the 

readers‟ pronunciation of these terms. The researcherhas located 

several examples that show inconsistency in their spelling such as in 

the transliteration of the word  َ٢ّ ؼْ ع“ ” sa᾿i, sa᾿y, sa᾿ye, and in the word 

  .meeqat, meeqaat, miqat, …etc ”٤ٓواخ“

3-  It is shown that expansion or over-translation has been utilized in the 

second guidewhich is translated by The Co-operative Office to 

identify certain terms in the guideline. This, of course, tends to 

simplify the Islamic terms for the TRs and gives them a clear vision 

about terms credibility. Moreover, the TR will be able to 

comprehend the function of each term correctly.  

4-  The researcher has found that deletion or under-translation is not 

preferable in religious texts because in most cases the Islamic terms 

are inserted deliberately leading to particular significance in the text. 

However, if a translator resorts to deletion, s/he has to compensate if 

possible to maintain coherence inside the text.  
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5-  The researcher finds out that the degree of faithfulness towards the 

ST is low in the three guidessince the translators lean towards the TT 

when they adopt domestication or literal translation as their primary 

translation strategy. They also tend to alternate the Islamic signifiers 

with non-equivalent signified from the TL (English) that are 

considered “false friends” (Anderman and Rogers, 1999, 68). 

Moreover, it is concluded that the degree of faithfulness is also 

affected by the inconsistency in translation which in turn affects the 

degree of accuracy towards the ST. Translators‟ efforts are very 

crucial to spread this rich information about Manaasik -l- Ħadʒ to 

non-Arab Muslims, but reviewing these works requires joint efforts 

by Muslim translation centers to produce consistent guidesthat match 

the actual consistency in performing 
ҁ
Umrah and Ħadʒ by Muslims 

who come from all over the world regardless of their nationalities, 

color, cultures or languages.  

6-     The researcher finds out that the text type of Hajj and Umrah Guides 

is informative which requires formal equivalence since  Nida (1964a, 

p.159) explains that the formal equivalence “focuses  attention on the 

message itself, in both form and content …”; and he illustrates that 

the message of the TL should match that of the SL .(p.159).   

7-      The study is in accordance with what Newmark (1988,  82) concludes 

that “cultural words are often transferred to give local colour, to 

attract the reader, to give a sense of intimacy between the text and 
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the reader- sometimes the sound or the evoked image appears 

attractive.” 

8-     The researcher is in agreement with some modern scholars who 

support the idea of utilizing transliteration for the Islamic terms like 

CHEBBO (2016) and Hassan (2016). However, the researcher 

disagrees with ElShiekh and Saleh (2011) since they recommend 

utilizing translation not transliteration for the Islamic terms.  

9-     The researcher finds out that the translators of the three  Hajj and 

Umrah Guides do not achieve their „skopos‟ of informing and 

directing non-Arab Muslims accurately since they resort to 

domestication too much and they ignore the figurative meaning 

which involves the connotations of the Islamic terms. Moreover, they 

don‟t preserve the Islamic terms via transliterating. They are also 

inconsistent in utilizing couplet procedure in which they include 

literal alternarives for the Islamic terms which are not equivalent for 

them. In brief, the translators fail to foreignize the Hajj and Umrah 

Guides which will strengthen accuracy for these guides.  

              To conclude, the researcher‟s comments and findings spring 

out of excessive care about the great value that Islamic religion 

assigns to these terms. These terms are integral to Muslims‟ faith, so 

it is essential to apply them as accurately as possible with a hope to 

win Allaah‟s forgiveness and mercy on the day of judgment, and also 

to win al-dʒannah „paradise‟ and be saved from dʒahanam „the great 

hell‟.   
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7. 2 Recommendations: 

1-  It should be emphasized that transliteration is the best solution for 

the untranslatable religious terms and names due to their religious 

privacy. However, it will be vague without defining them according 

to their figurative (shar
ҁ
) meaning in the Islamic references.  

2-   It is worth noting that expansion is recommendable in translating 

religious texts because readers are interested in learning about 

religious sense.   

3-  Because the text genre is religious, the translator‟s faithfulness and 

loyalty should be entirely maintained for the ST.  

4-  The researcherasserts that it is of paramount impotance to be 

consistent in translation so as to keep the unity of the text and its 

context. This will, of course, support accuracy, and faithfulness to 

the ST. This will also be reflected outside the text while performing 

Mannasik-l- 
ҁ
Umrah and Ħadʒ. 

5-   Producing a unified translation strategy for Hajj and Umrah Guides 

is very crucial because they address all Muslims all over the world; 

therefore, it is recommendable to form a translation committee which 

includes members of qualified translators from the whole Islamic 

World to review the published translations and decide upon a unified 

strategy for these guidelines. Thus, the researcher calls to stop 

individual translation of religious texts and also calls for establishing 
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a central office which is specialized in translation. Ghazalah has 

concluded that the translation of Islamic terms requires more interest 

and coordination between Islamic institutions such as King Fahd‟s 

Collection for Printing Al-Mus
ҁ
haf Aʃ-ʃareef (Al-Qur

ʔ
aan), because 

of the high spreading of Islam all over the world. (RT) Retrieved 

from: http://islamhouse.com/ar/books/459965/ on 2
nd

 Aug, 2016. 

6-  The researcher strongly asserts presenting the Islamic terminology 

according to their definitions in fiqh books and not according to their 

literal and dictionary meaning. The researcher‟s view is in harmony 

with what the Islamic scholar Murad (1429 MC( suggests that: 

َٔ  ؼاسعَ إرا ذَ " َٔ ٠٘ اُشّ ؼْ اُ َٝ ططِ لٳأٝ ٠٘ اُِـ١ٞ ُِلظح  ؼْ شػ٢ ٓغ اُ َٔ  ةَ ظَ لاغ ٓا  ٠٘ ؼْ ذوذ٣ْ اُ

   (2ص 1429ٛ٬ ٬ٓشاد) ١ٞ." َـشػ٢ ػ٠ِ اُُِ اُشّ 

“priority must be given to the shar
ҁ
 meaning not the linguistic if 

there is a contradiction between them”(RT). 

7-  The researcher suggests teaching religious translation at the 

university. And he also recommends forming a specialized 

committee for translating religious texts. Besides, it will be 

beneficial for non-Arab Muslims to own a dictionary that includes 

Islamic glossary which are defined according to the Islamic 

references.  
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ألأسس العممية التي تقوم عمييا الترجمة والشروط التي  :(5247ٛمحمود بن رضا ) ،مراد -
 .يجب أن تتوافر فييا

دليل الحاج والمعتمر وزائر مسجد رسول الله صمى الله الحج:  في ةالإسلامي التوعية ىيئة -
 ه(.5252المكتب التعاوني لمدعوة والارشاد بالبديعة ) .عميو وسمم
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Appendices  

Table 1b: Domestication, transliteration and couplet in Hajj and 

Umrah Guideby Talal Bin Al-Aqeel 
Word or 

phrase 

Source Text 

Sentence 
Target Text Sentence 

Domes-

tication 

Transli-

teration 
Couplet 

 أسًإ

 اُؽط
 Pillars of Hajj Yes 1 Yes 1 Ø أسًإ اُؽط

 إؼشاّ

 اُؼٔشج

ألؼشاّ أٍٝ أػٔاٍ 

 أُؽط ٝاُؼٔشج

Ihram is the first of rites 

of Hajj and Umrah. 
Ø Yes 2 Ø 

 أُغؼ٢

أُغؼ٢ عثؼح أشٞاؽ 

ذثذأ تاُظلا ٝذ٘ر٢ٜ 

 تأُشٝج

SAI BEGINS AT AS-

SAFA AND ENDS AT 

AL-MARWAH 

Ø Yes 1 Ø 

 ٝهٞف ػشكح

اُٞهٞف تؼشكح سًٖ 

ٖٓ أسًإ اُؽط لا 

 ٣ظػ اُؽط إلا تٚ.

Staying at Arfah is among 

the pillars of Hajj, without 

which the Hajj is invalid. 

Yes 1 Yes 1 Ø 

ؽٞاف 

 الاكاػح

ٝؽٞاف الكاػح 

 سًٖ لا ٣رْ اُؽط

 إلا تٚ

Tawaf al-ifadah is a mong 

the pillars of hajj without 

which hajj is incomplete. 

Ø Yes 1 Ø 

 Requirements of Hajj Yes 1 Ø Ø ٝاظثاخ اُؽط ٝاظثاخ

 ألؼشاّ ٖٓ ا٤ُٔواخ أ٤ُٔواخ
Assuming ihram from the 

Meeqat 
Ø Yes 1 Ø 

 Stoning the pillars (rami) Ø Ø Yes 1 س٢ٓ اُعٔاس س٢ٓ اُعٔاس

 سًؼر٤ٖ

 ٓواّ إتشا٤ْٛ

طلاج سًؼر٤ٖ خِق 

ٓواّ إتشا٤ْٛ ػ٤ِٚ 

 اُغلاّ

Pray two rak´ahs behind 

Maqam Ibrahim 
Ø Yes 2 Ø 

 اُشًٖ ا٤ُٔا٢ٗ
كئرا ٝطَ أُؼرٔش 

 اُشًٖ ا٤ُٔا٢ٗ

As one passes ar-Rukn al-

Yamani (the Yemeni 

Corner) 

Ø Ø Yes 1 

 اُؽع٤ط

 ؽٞاف اُٞداع

ت٤د الله 

 اُؽشاّ

 اُؼٜذ

٣رعٚ اُؽع٤ط ا٠ُ ٌٓٚ 

ُِطٞاف ؼٍٞ اُث٤د 

اُؼر٤ن٬ تؼذ إٔ ذ٘ر٢ٜ 

ٝكٞد اُؽع٤ط ٖٓ أداء 

ٓ٘اعٌْٜ تؤسًاٜٗا 

ٝٝاظثاذٜا٬ ٤ٌُٖ 

ؽٞاف اُٞداع آخش 

اُؼٜذ تث٤د الله 

 اُؽشاّ.

having completed all the 

pillars and requirements 

of hajj, the pilgrims return 

to Makkah for a final 

tawaf around the kabah. 

The farewell tawaf (tawaf 

al-wada) should be the 

final rite at the Sacred 

House. 

Yes 5 Ø Yes 1 

ٓغٕ٘ٞ 

 ُلاؼشاّ

 ذلاط٤َ

ٝأُشأج ٤ُظ ُٜا ُثاط 

ٓغٕ٘ٞ ُلاؼشاّ تَ 

ذِثظ ٓا ٣غرش 

ذلاط٤َ تذٜٗا ٖٓ 

 اُص٤اب ٖٓ أ١ ُٕٞ.

There is no particular 

dress for woman to  wear 

, but she wears whatever 

clothing adequately  

covers her body of any 

color. 

Yes 2 Ø Ø 

 ذِث٤ح

 اُ٘غي

شْ ٣ششع ك٢ اُرِث٤ح 

 تذخُٞٚ  ك٢ راٗاإ

ػ٘ذٓا ٣ؼِْ  اُ٘غي

اُغل٤٘ح أٝ  ٓشٝس

اُطائشج تٔؽاراج 

 اخا٤ُٔو

… and begin the rites of 

Hajj or Umrah   in the 

ship or plane with 

pronunciation of talbiyah 

upon reaching  the meeqat 

Yes 1 Yes 1 Ø 
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 ٓؽشٓا أٝ

 ؿ٤ش ٓؽشّ

٣ؽشّ ػ٠ِ أُغِْ 

ًإ ٓؽشٓا أٝ ؿ٤ش 

ٓؽشّ رًشا ًإ أٝ 

 أٗص٠

This applies to all 

Muslims, male and  

female, whether in ihram 

or not. 

Ø Yes 2 Ø 

 اُثشهغ

 اُ٘واب

أُشأج ذخِغ اُثشهغ 

 ٝاُ٘واب

 ٝاُولاص٣ٖ

The woman removes all  

her fitted face mask or  

niqab. 

Yes 1 Yes 1 Ø 

 ؿ٤ش أُؽاسّ

 اُخٔاس

ٝذشذذ١ اُخٔاس 

ُرـط٢ تٚ ٝظٜٜا 

ٝسأعٜا ػٖ اُشظاٍ 

 ؿ٤ش أُؽاسّ

She can cover her face 

from non-mahram men by 

letting  down a part of her 

headcover 

( khimar) over it, 

Ø Yes 1 Yes 1 

 اٌُٞك٤ح

 اُشٔاؽ

 اُؼٔآح

لا ٣عٞص ُِٔؽشّ 

ذـط٤ح اُشأط 

تالؼشاّ ٝخلاكٚ ٓٔا 

٣ِظن ػ٠ِ اُشأط 

  ٬ٓصَ اٌُٞك٤ح

اُشٔاؽ, اُـرشج 

٬ٝاُؼٔآح  

A man in Ihram isn‟t 

permitted to cover his 

head with the 

Ihram garment or any 

headgear Such as a cap, 

cloth, head cover, or 

turban. 

Yes 3 Ø Ø 

 

 

 

 اُـثشهغ

 تاُخٔاس

 سظاٍ أظاٗة

 

 

 

لا ٣عٞص ُِٔشأج ٝهد 

الؼشاّ ُثظ اُولاص٣ٖ 

ك٢ ٣ذ٣ٜا ٝلا ذغرش 

ٝظٜٜا تاُ٘واب أٝ 

اُثشهغ كـإرا ًاٗد 

تؽؼشج سظاٍ أظاٗة 

ػ٤ِٜا ػ٘ذ رُي  ك٤عة

عرش ٝظٜٜا تاُخٔاس 

ٝٗؽٞٙ ًٔا ُٞ ُْ ذٌٖ 

 ٓؽشٓح.

A woman during Ihram 

isn‟t permitted to wear 

gloves or a niqab or 

burqa„ 

( a titly fitted face mask). 

When there are unrelated 

men …  of her headcover. 

Yes 2 Ø Yes 1 

 

 الػطثاع

 ع٘ح

 

٠ُ إش شْ ٣رعٚ أُؼرٔ

اٌُؼثح أُششكح 

٤ُششع  ك٢ اُطٞاف 

ٖٝٓ اُغ٘ح الػطثاع 

ُِشظَ ك٢ ؽٞاف 

اُؼٔشج ٝؽٞاف 

 اُوذّٝ كوؾ.

He then heads toward 

Honored Kabah to begin 

tawaf. It is from the 

sunnah for a man to bare 

his right shoulder and arm 

( idhtib). 

Ø Yes 1 

 

Yes 1 

 

اُؽعش 

 الاعٞد

 

ْ ٣ششع أُؼرٔش ك٢ ش

 اُطٞاف

عثؼح أشٞاؽ ٓثرذئا 

 تاُؽعش العٞد

Then he begins the tawaf   

of  seven circuits, starting 

at the Black Stone. 

Yes 1 Ø Ø 

 سَٓ

ٝأظٔغ أَٛ اُؼِْ أٗٚ 

لا سَٓ ػ٠ِ اُ٘غاء 

ؼٍٞ اُث٤د ٝلا ت٤ٖ 

اُظلا ٝأُشٝج ٤ُٝظ 

 ػ٤ِٜٖ أػطثاع

All scholars agree that 

there is no trotting for 

them round kabah or 

between Al-safa and AL- 

Marwah, nor there is 

idhtih (baring  the 

shoulder). 

Yes 1 Ø Ø 

 اُثشاٗظ

 اُخل٤ٖ

لا ٣عٞص ُِٔؽّٞ ُثظ 

ػ٠ِ اُعغْ   أُخ٤ؾ

ًِٚ أٝ تؼؼٚ ًاُصٞب 

ٝاُثشاٗظ ٝاُو٤ٔض 

ٝاُغشا٣َٝ ُٝثظ 

 .اُخل٤ٖ

The man is also not 

allowed to wear garments 

stitched  to fit the body or 

part  of it,  such as a gown 

or robe, a shirt, pants, 

underwear or shoes. 

Yes 2 Ø Ø 
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 اصاسا

لا ؼشض ك٢ 

 رُي

 (كذ٣ح ( 

إلا إرا ُْ ٣عذ إصاسا 

 ظاص ُٚ ُثظ

اُغشا٣َٝ ٖٝٓ ُْ ٣عذ 

 ظاص ُٚ ُثظ  ٗؼ٤ِٖ

ك٢  اُخل٤ٖ ٝلا ؼشض

 رُي.

One who cannot obtain a 

waist wrapper for ihram 

may wear loose pants and 

one who cannot find 

sandals may wear slippers 

with no ransom required. 

Yes 2 Ø Ø 

 ٛذ١ شاج

 عثغ تذٗح

ٝػ٤ِٚ ٛذ١ شاج أٝ 

عثغ ᾽عثغ تذٗح أٝ ᾽

 توشج

He is required to offer a 

sacrifice of a sheep or 

goat, or seven people  

may share in the sacrifice 

of  a  camel or cow. 

Yes 2 Ø Ø 

 تذع

 

ًَٝ رُي لا ٣عٞص٬ 

لٗٚ ٖٓ اُثذع اُر٢ 

لا أطَ ُٜا ك٢ 

اُششع ُْٝ ٣لؼِٜا 

اُ٘ث٢ ط٠ِ الله ػ٤ِٚ 

  ٝ عِْ.

All of this isn‟t lawful 

as it is from the 

innovations in religion 

(bidah) which was not 

done by the prophet   

 ػ٤ِٚ ٝعِْ. ط٠ِ الله  

 

Ø 

 

Ø 

 

Yes 1 

طلاج 

 اُلش٣ؼح

 ٝٳٕ ظؼَ ٤ٗح

ألؼشاّ تؼذ طلاج 

 اُلش٣ؼح كؽغٖ.

If one intends ihram 

immediately after an 

obligatory prayer it is 

good. 

Yes 1 Ø Ø 
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Table 2b: Deletion in Hajj and Umrah Guideby Talal Bin Al-Aqeel 

 

Word or 

phrase 

Source Text 

Sentence 
Target Text Sentence 

Deletion 

(Under-

translatio( 

(reduction) 

اُؽائغ 

 ٝاُ٘لغاء

الاؿرغاٍ ع٘ح ك٢ ؼن إٝ

اُشظاٍ ٝاُ٘غاء ؼر٠ 

 اُؽائغ ٝاُ٘لغاء

The aforementioned 

is from the Sunnah and applies to all 

men and women. 

Two words 

 ٝاُولاص٣ٖ
  أُشأج ذخِغ اُثشهغ ٝاُ٘واب

 ٝاُولاص٣ٖ

The woman removes all  her fitted 

face mask or  niqab. 
One word 

 سأعٜا

ٝذشذذ١ اُخٔاس ُرـط٢ تٚ 

ٝظٜٜا ٝسأعٜاػٖ اُشظاٍ 

ؿ٤ش أُؽاسّ ُٝٞ ُٔظ 

اُـطاء ٝظٜٜا ٝلا  تؤط ك٢ 

 رُي.

She can cover her face from non-

mahram men by letting  down a part 

of her headcover ( khimar) over it, 

and there is no problem if the cloth  

touches her face. 

One word 

 ك٢ ٣ذ٣ٜا

ٝلا  ذغرش 

 ٝظٜٜا

 ٝ ٗؽٞٙ

ًٔا ُٞ ُْ 

 ذٌٖ ٓؽشٓح

لا ٣عٞص ُِٔشأج ٝهد الؼشاّ 

ص٣ٖ ك٢ ٣ذ٣ٜا ٝلا ُثظ اُولا

ذغرش ٝظٜٜا تاُ٘واب أٝ 

را ًاٗد تؽؼشج إاُثشهغ كـ

سظاٍ أظاٗة ك٤عة ػ٤ِٜا 

ػ٘ذ رُي عرش ٝظٜٜا تاُخٔاس 

ٝ ٗؽٞٙ ًٔا ُٞ ُْ ذٌٖ 

 ٓؽشٓح

A woman during Ihram isn‟t 

permitted to wear gloves or a niqab or 

burqa‟ ( a titly fitted face mask). 

When there are unrelated men nearby 

she covers her face with part  of her 

headcover. 

Four words 

 

١ٞ٘٣ ػ٘ٚ   

ألؼشاّ    

اُظث٢ دٕٝ اُر٤٤ٔض ١ٞ٘٣ 

ػ٘ٚ الؼشاّ ٤ُٝٚ ك٤عشدٙ ٖٓ 

 أُخ٤ؾ ٣ِٝث٢ ػ٘ٚ.

The small boy below the age  of 

understanding has his stitched 

garments removed by his guardian, 

who recites the talbiyah for him. 

Two words 

 ٓ٘اعٌْٜ

٣رعٚ اُؽع٤ط ا٠ُ ٌٓٚ 

ُِطٞاف ؼٍٞ اُث٤د اُؼر٤ن٬ 

تؼذ إٔ ذ٘ر٢ٜ ٝكٞد اُؽع٤ط 

ٖٓ أداء ٓ٘اعٌْٜ تؤسًاٜٗا 

 ٝٝاظثاذٜا

having completed all the pillars and 

requirements of hajj, the pilgrims 

return to Makkah for a final tawaf 

around the kabah. 

One word 

 عثؼح أشٞاؽ

 

أُغؼ٢ عثؼح أشٞاؽ ذثذأ 

 تاُظلا ٝذ٘ر٢ٜ تأُشٝج

SAI BEGINS AT AS-SAFA AND 

ENDS AT AL-MARWAH 
Two words 

 ُلاؼشاّ
ٝأُشأج ٤ُظ ُٜا ُثاط 

 ٓغٕ٘ٞ ُلاؼشاّ

There is no particular dress for 

woman to  wear 
One word 

 اُششع

ًَٝ رُي لا ٣عٞص٬ لٗٚ ٖٓ 

اُثذع اُر٢ لا أطَ ُٜا ك٢ 

اُششع ُْٝ ٣لؼِٜا اُ٘ث٢ ط٠ِ 

  الله ػ٤ِٚ ٝ عِْ.

All of this isn‟t lawful as it is from the 

innovations in religion (bidah) which 

was not done by the prophet ط٠ِ الله       

 ػ٤ِٚ ٝعِْ.

 

One word 
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Table 3b: Expansion in Hajj and Umrah Guideby Talal Bin Al-Aqeel 

Word 

 or phrase 

Source Text 

Sentence 
Target Text Sentence 

Expansion 

(Over- 

translation) 

 اُررط٤ة

perfume or      

scent 

لا ٣عٞص ُِٔؽشّ اُرط٤ة ك٢ 

 اُثذٕ أٝ اُصٞب .

Using perfume or scent 

on the body or clothing. 
two 

 ُثظ اُ٘ؼ٤ِٖ

sandals below the 

ankles. 

٬ُثظ اُ٘ؼ٤ِٖ   

ُثظ عٔاػح الرٕ , ُثظ 

ٗظاسج اُؼ٤ٖ ُٝثظ اُؽضاّ ٝ 

 أٌُش.

Wear a wristwatch, ring, 

eyeglasses, earphones, belt and 

sandals below the ankles. 

two 

 شاج

sacrifice of a sheep  

or goat 

حعثغ تذٗ᾽  

seven people  may 

share in the 

sacrifice  of  a  

camel or cow 

ٝك٢ ا٤ُّٞ اُصآٖ ٖٓ ر١ 

اُؽعح ٣ؽشّ تاُؽط ٖٓ ٌٓاٗٚ 

٣ٝخشض ا٠ُ أُشاػش ٣ٝرْ 

اُؽط ٝػ٤ِٚ ٛذ١ شاج أٝ 

 ᾽عثغ تذٗح أٝ ᾽عثغ توشج

Then on the 8
th
 of Dhul-Hijjah  

he assumes ihram again for Hajj 

from his place of residence and 

sets to complete the Hajj  rites. 

He is required to offer a 

sacrifice of a sheep  or goat, or 

seven people  may share in the 

sacrifice  of  a  camel or cow. 

seven words 

 
 



144 

Table 1c: Domestication, transliteration and couplet in ‘A Guide to 

Hajj [Ħadʒ], Umrah [
ҁ
Umrah] and Visiting the Prophet’s Mosque by 

(The Co-operative Office For Call and Guidance At AL-Badiah) 
word 

or phrase 

Source Text 

Sentence 
Target Text Sentence 

Domes- 

tication 

Trans-

literation 
Couplet 

 أؼشّ

 ا٤ُٔواخ

كؤؼشّ ٖٓ ا٤ُٔواخ 

 اُر٢ ذؤذ٢ ػ٤ِٚ

You enter into ihram at 

the station of ihram (al-

miqat) 

Ø Yes 1 Yes 1 

 عؼ٢

 ػٔشج

شْ إٗضٍ كؤعؼ٠ عؼ٢ 

 اُؼٔشج عثغ ٓشاخ

You then descend from 

as-Safa and do the 

sa„ye of the „umrah 

seven times. 

Ø Yes 2 Ø 

ذثو٠ داخَ 

 ػشكاخ

ٝذثو٠ داخَ ػشكاخ 

ذـ٤ة اُشٔظؼر٠   

Remain at „Arafat until 

after sunset. 
Yes 1 Yes 1 Ø 

 ؽٞاف ألكاػح

شْ إٗضٍ ا٠ُ ٌٓح 

ٝؽق ؽٞاف 

 الكاػح

Then you go to akkah 

and perform the tawaf 

al-ifadah(the tawaf 

which is an essential 

part of the Hajj). 

Ø Ø Yes 1 

 ٣ّٞ اُ٘لش

 ؽٞاف اُٞداع

اخس٢ٓ اُعٔش  

ٗضٍٝ تؼؼْٜ ٖٓ 

٠٘ٓ ٣ّٞ اُ٘لش هثَ 

س٢ٓ اُعٔشاخ 

ك٤طٞف ُِٞداع شْ 

٣شظغ ا٠ُ ٠٘ٓ 

 ك٤ش٢ٓ اُعٔشاخ

On the day of 

departure, some 

pilgrims go to Makkah 

to perform their 

Farewell Tawaf before 

throwing the pebbles at 

the pillars. 

Yes 3 Ø Ø 

 اُشًٖ ا٤ُٔا٢ٗ

ث٢ ط٠ِ ُْٝ ٣غرِْ اُ٘

الله ػ٤ِٚ ٖٓ اٌُؼثح 

عٟٞ اُؽعش الاعٞد 

 ٝاُشًٖ ا٤ُٔا٢ٗ

The prophet (peace be 

on him) 

did not touch any part 

of K´abah except the 

Black Stone and the 

Yemani Corner. 

Yes 1 Ø Ø 

 ٓواّ اتشا٤ْٛ
شْ ذظ٢ِ خِق ٓواّ 

 اتشا٤ْٛ

Pray two rak᾽ats 

behind the Station of 

Ibraheem (Maqam 

Ibraheem) 

Ø Ø Yes 1 

 ؼعا  ٓثشٝسا

 ٝعؼ٤ا

 ٓشٌٞسا

ٗغؤٍ الله ُِع٤ٔغ ؼعا 

ٓثشٝسا ٝعؼ٤ا 

ٓشٌٞسا ٝػٔلا 

 .طاُؽا ٓروثلا

We ask Allah to accept 

from all of us our hajj, 

our striving, and our 

good deeds 

Yes 2 Ø Ø 

 أُواّ

 طلاج

 صٓضّ

أٝ ٣ظَُُِٞا خِق أُواّ 

أٝ  ٣ششتٕٞ ٖٓ 

 صٓضّ

to make salah behind 

the Station of  

lbraheem ,to drink 

from Zamzam 

Yes 1 
Yes 

2 

 

Ø 

 

ُِٕٞ َٓ ُِٕٞ ك٢ اُطٞاف اُطٞاف ٣شَْ َٓ  ٣شَْ

hasten in their 

circuits around the 

K'abah. 

Yes 1 

 

Ø 

 

Ø 

 اُ٘زس

 ششى

  اُششى ك٢ ػثادج الله

....... ٖٝٓ رُي 

خ دػاءالآٞا

الاعرـاشح تْٜ ٝاُ٘زس 

 ٝاُزتػ ُْٜ

Calling upon the dead, 

asking their help or 

offering  them gifts or 

sacrifices are all forms 

of “shirk”. 

Yes 1 Yes 1 Ø 
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 ٛذ١

 شاج

 ٣ّٞ اُ٘ؽش

 ٝظة

كئٕ ً٘د ٓرٔرؼا  أٝ 

هاسٗا ٝظة ػ٤ِي 

ٛذ١ٌ  ٣ّٞ اُ٘ؽششاج 

أٝ عُثغُ تذٗح أٝ عُثغ 

 توشج

lf you are doing haij 

altamatt'u the sacriflce 

of a sheep or the 

seventh part of a camel 

or a cow becomes 

obligatory for you on 

the Day of sacrifice 

(the 10th of  Dhul-

HiJjah 

Yes 3 Ø Ø 

 ذؽِِد

 اُرؽَِ الٍٝ
 ذؽِِد اُرؽَِ الاٍٝ

This is the first 

tahallul, i.e., returning 

to one's normal state. 

Ø Ø Yes 1 

اُشكس ٝاُلغٞم 

 ٝاُعذاٍ

إٔ ٣رع٘ة ٓا ٠ٜٗ الله 

ػ٘ٚ ٖٓ  اُشكس 

 .اُلغٞم ٝاُعذاٍ

To avoid what Allah 

has prohibited,  such as 

wrong doing, 

quarreling and 

committing sins. 

Yes 3 Ø Ø 

 اُثشاٗظ

 اُؼٔآح

 اُخلاف

ض ٝلا ٣ِثظ اُو٤ٔ

ٝلااُثشاٗظ ٝلا 

اُؼٔاآح ٝلا 

اُغشا٣َٝ ٝلا 

 اُخلاف

A man may not wear a 

shirt or anything else 

which is  sewn, such as 

a burnoose, turban, 

khuff (short, thin boot), 

Yes 2 

 

Yes 1 

 

Yes 1 

 ٣ؽُشّ

 اُ٘واب

 اُثشهغ

٣ؽشّ ػ٠ِ أُشأج 

ٝهد اإلاؼشاّ إٔ 

ذِثظ اُولاص٣ٖ ك٢ 

٣ٜا ٝإٔ ذغرش ٣ذ

أٝ   ٝظٜٜا تاُ٘واب

 اُثشهغ

lt is forbidden for a 

woman to wear gloves 

on her hands or to 

cover her face with a 

face-veil (niqab) or 

burq'u (drape) during 

the state of ihram. 

Yes 1 Ø Yes 2 

 اُخٔاس

ٝظة ػ٤ِٜا عرش 

ٝظٜٜا تاُخٔاس 

ٝٗؽٞٙ ًٔا ُٞ ُْ ذٌٖ 

حٓ َٓ ؽُش  

she should conceal her 

face with her head-

covering or something 

similar. 

Yes 1 Ø Ø 

 

 اُشََٓ

ٝٛٞ  -اُشََٓ 

ك٢    -الاعشاع 

ظ٤ٔغ االاُشٞاؽ 

اُغثؼح ٝٛٞ لا ٣ٌٕٞ 

إلاك٢ الاُشٞاؽ 

 اُصاُس

االا٠ُٝ ٖٓ ؽٞاف 

 اُوذّٝ  خاطح

Doing ramal (i.e., 

taking quick short 

steps) during all seven 

circuits while ramal is 

to be done only during 

the first three of the 

Tawaf of Arrival 

(tawaf al-qudum) 

Ø Ø Yes 1 

 اُؽعش الاعٞد

 ُِثشًح

 تذػح

 اُشش٣ؼح

 اُغ٘ح

اُرٔغػ تاُؽعش 

 الاعٞد اُرٔاعا

ُِثشًح ٓ٘ٚ ٝٛزٙ 

تذػح لا أطَ ُٜا ك٢ 

 اُششع  ٝاُغ٘حّ

ٓٚ ٝذوث٤ِٚ ذؼثذا  اعرلا

 لله ػض ٝظَ.

Wiping one's hand 

over the Black Stone, 

seeking 

"blessings" (barakah) 

thereby is an 

innovation (bid'a)with 

no basis in the Shari'ah 

of  lslam. The sunnah 

is to touch … 

 

Yes 1 

 

 

Yes 2 

 

Yes 2 

 كشع

 اُغٖ٘

 كشع الله إٔ اػِٔٞا

 ٝعٖ كشائغ ػ٤ِ٘ا

 الله ٣وثَ ٝلا ع٘٘ا٬ ُ٘ا

Know that Allah has 

made certain acts fard 

(obligatory) and other 

Ø Ø Yes 2 
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 ػ٤غ ٖٓٔ اُغٖ٘

 اُلشائغ٬

acts sunnah (according 

to the practice of the 

prophet, peace be on 

him). Allah does  not 

accept a sunnah which 

violates fard. 

 ا٤ُ٘ح

 اُؼثاداخ

 

اُرِلع تا٤ُ٘ح ك٢ ؿ٤ش 

ٖٓ   اُؽط ٝاُؼٔشج 

 اُؼثاداخ الخشٟ

 تذػح

 ٓغرؽذشح.

To verbalize the 

intentions for acts of 

worship other than the 

Hajj or ᾽umrah is an 

innovation (bid᾽a), and 

to say it aloud is even 

more  incorrect. 

Yes 2 Ø Ø 

كاػحلؽٞاف ٲ  

 سًٖ

ؽٞاف ألكاػح سًٖ 

ٖٓ أسًإ اُؽط لا 

 ٣رْ ٳلا تٚ.

Tawaf al-ifadah or al-

ziyarah on the day of 

᾽Eid (the 10
th
 of Dhul 

Hijjah) is an essential 

part of the hajj and hajj 

is not complete without 

it. 

Yes 1 Yes 1 Ø 

 كلا كذ٣ح ػ٤ِٚ كذ٣ح
...there is no fidyah 

(expiation) for him. 
Ø Ø Yes 1 
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Table 2c: Deletion in „‘A Guide to Hajj [Ħadʒ], Umrah [
ҁ
Umrah ] and 

Visiting  the Prophet’s Mosque by  (The Co-operative Office  

For Call and Guidance At AL-Badiah) 

Word or 

phrase 

Source Text 

Sentence 
Target Text Sentence 

Deletion 

(Undertrans-

lation( 

(reduction) 

 ػذٝ ٓرشتض

اؼزسٝا إٔ ٣ضٗؾ ت٤ٌْ٘ 

اُش٤طإ كئٗٚ ػذٝ 

 ٓرشتض

Be on your guard against the 

mischief of Satan, who intends to 

cause dissention among you. 

Two words 

 ؼع٘ا ظ٤ٔؼا

 ٓثشٝسا

 ٝعؼ٤٘ا

 ٓشٌٞسا

ٝٗروذّ إ٤ٌُْ تٜزٙ اُٞطا٣ا 

سظاء إٔ ٣عؼَ الله ؼع٘ا 

ظ٤ٔؼا ٓثشٝسا ٝعؼ٤٘ا 

 ٓشٌٞس

The following advice is being 

offered to you in the hope that 

Allah will accept our Hajj and our 

striving . 

Four words 

ٝسظاء شٞاتٚ 

 عثؽاٗٚ

 ٝذِث٤ح دػٞذٚ ٝؽاػر٬ٚ

 ٝسظاء شٞاتٚ عثؽاٗٚ

responding to His call, and on 

obedience to His commands 
Three words 

ٝلآرشثٜح 

 تاُشظاٍ ٝلا

تِثاط 

 اٌُاكشاخ

 ٝأُشأج  ذِثظ ٓا ذشاء

ٖٓ اُص٤اب ؿ٤ش ٓرثشظح 

تض٣٘ح ٝلآرشثٜح تاُشظاٍ 

 ٝلا تِثاط اٌُاكشاخ

 

she may wear any clothes she has 

available as long as they do not 

display her adornments; she  should 

be completely covered except for 

her face and hands. 

Four words 

 ٝ أُشاذٔح

أُضآؽح اُشذ٣ذج ُروث٤َ 

اُؽعش األاعٞد ٝأؼ٤اٗا  

 أُؼاستح ٝأُشاذٔح

Struggling vehemently to kiss the 

Black Stone in this process and 

hitting or pushing people. 

One word 

 ٝذوث٤ِٚ ذؼثذا  

 لله ػض ٝظَ

ٝاُغ٘حّ اعرلآٚ  ٝذوث٤ِٚ 

 ذؼثذا   لله

 ػض ٝظَ

The Sunnah is to touch it or kiss it 

only when it can be done easily' . 
Three words 

اُظلا ٝ 

 أُشٝج

الاعشاع ك٢ اُغؼ٢ ت٤ٖ 

اُظلا ٝأُشٝج ك٢ ًَ 

شٞؽ٬ ٝاُغ٘حّ إٔ ٣ٌٕٞ 

االاعشاع ت٤ٖ اُؼ٤ِٖٔ 

خؼش٣ٖ كوؾ ٝأُش٢ الا

 ك٢ تو٤ح اُشٞؽ.

Accelerating one's pace throughout 

the entire distance between the two 

hills. 

Two words 

اُش٣اء ٝ 

اُغٔؼح  ٝ 

 أُلاخشج

إٔ ٣وظذ تؽعٚ ٝػٔشذٚ 

ٝظٚ الله ٝاُذاس ػٖ 

اُش٣اء ٝاُغٔؼح 

 ٝأُلاخشج

To purify the intention to perform 

hajj or  Umrah solely to seek the 

pleasure of Allah the Most High 

Three words 

 ػشكح

 ٓٞهق
 Two words  ػشكح ًِٜا ٓٞهق ٝ
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Table 3c: Expansion  in ‘A Guide to Hajj [Ħadʒ], Umrah [
ҁ
Umrah ] and 

Visiting  the Prophet’s Mosque by  (The Co-operative Office  

    For Call and Guidance At AL-Badiah) 

Word or phrase 
Source Text 

Sentence 
Target Text Sentence 

Expansion 

(Over-

translation) 

and to the visit of 

the Sacred 

Precincts. 

أ٣ٜا اُؽاض ٗؽٔذ الله إٔ 

 ٝكوٌْ ُؽط ت٤رٚ

Dear pilgrims, we praise Allah 

for having guided you to the 

hajj of His House and to the 

visit of the Sacred Precincts. 

Three words 

saying "allahu 

akbar"Indeed, 

keeping an  easy 

flow during circuits 

is the most 

commendable 

thing. 

إٔ   ٣ٌٝل٤ي ػ٘ذ اُضؼاّ

ٝػ٤ِي  إ٤ُٚ ٝذٌثش ذش٤ش

 اُخشٝض ٖٓ تاُشكن ػ٘ذ

 اُطٞاف

lt is sufficient to point to the 

Black Stone, saying "allahu 

akbar" and to continue to move 

with the flow of people without 

causing a break in the lines. 

Indeed, keeping an easy flow 

during circuits is the most 

commendable thing. 

 

 

Six words 

 

she should be 

completely covered 

except for her face 

and hands. 

 ٝأُشأج  ذِثظ ٓا ذشاء

ٖٓ اُص٤اب ؿ٤ش ٓرثشظح 

تض٣٘ح ٝلآرشثٜح 

تاُشظاٍ ٝلا تِثاط 

 اٌُاكشاخ

she may wear any clothes she 

has available as long as they do 

not display her adornments; she  

should be completely covered 

except for her face and hands. 

 

Five words 

After completing 

the seventh circuit, 

pray two rak'ats if it 

is possible 

شْ ذظ٢ِ خِق ٓواّ 

 إتشا٤ْٛ

After completing the seventh 

circuit, pray two rak'ats behind 

the Station of Ibraheem 

(Maqam Ibraheem) if it is 

possible 

Four words 

excepting the 

prohibition of 

sexual intercourse 

with your spouse. 

This is the first 

tahallul, i.e., 

returning to one's 

normal state. You 

are now to wear 

your usual clothes. 

ٝإرا س٤ٓد ٝؼِود أٝ 

هظشخ ذؽِِد اُرؽَِ 

الاٍٝ ٝتؼذٙ ذِثظ ش٤اتي 

اخ ٓؽظٞس ٝذؽَ ُي

 الاؼشاّ عٟٞ اُ٘غاء

After you have thrown the 

pebbles and shaved or cut some 

of your hair the prohibitions of 

ihram are lifted, … 

six words 

if the person keeps 

his ihram until the 

day of an-Nahr. 

اُواسٕ ت٤ٖ اُؽط 

ٝاُؼٔشج ٤ُظ ػ٤ِٚ الا 

عؼ٢ ٝاؼذ ًٝزُي ٖٓ 

شد تاُؽطأك  

The person making qiran 

between hajj  and 'umrah offers 

one Sa'y only. The same is true 

in the case of ifrad, if the 

person keeps his ihram until the 

day of an-Nahr. 

three words 

Maqam Ibraheem 
شْ ذظ٢ِ خِق ٓواّ 

 اتشا٤ْٛ

Pray two rak᾽ats behind the 

Station of Ibraheem (Maqam 

Ibraheem) 

Two words 
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Table 1d: Domestication and transliteration in ‘A Guide to Hajj 

[Ħadʒ], Umrah [
ҁ
Umrah] and Visiting the Prophet’s ( نل  س  و   َِ ي  ل  ع   ى الل  ل  ص    ) 

Mosque by the  Agency of Islamic Enlightenment in Hajj [Ħadʒ] 
Word or 

phrase 

Source Text 

Sentence 
Target Text Sentence 

Domes- 

tication 

Transli- 

teration 
Couplet 

 أؼشّ

 أ٤ُٔواخ

كؤؼشّ ٖٓ أ٤ُٔواخ 

 اُر٢ ذؤذ٢ ػ٤ِٚ

you should 

enter into Ihraam at the 

station of Ihraam (i.e. the 

Meeqaat) 

Ø Yes 1 Yes 1 

 عؼ٢

 ػٔشج

ؼ٠ شْ إٗضٍ كؤع

عؼ٢ اُؼٔشج عثغ 

 ٓشاخ

You then descend from 

Safaa and do the Sa‟y of 

the „Umrah seven times. 

Ø Yes 2 Ø 

 ػشكح

 ٓٞهق

ٝػشكح ًِٜا 

 ٓٞهق

This act of standing 

may be done anywhere in 

„Arafaat 

Yes 1 Yes 1 Ø 

ؽٞاف 

 ألكاػح

شْ إٗضٍ ا٠ُ ٌٓح 

ٝؽق ؽٞاف 

 الكاػح

You should then proceed 

to Makkah and perform 

the Tawaaf al-Ifaadah 

(the Tawaaf which is one 

of the essential rites of the 

Hajj). 

Ø Ø Yes 1 

٣ّٞ اُ٘لش 

 ؽٞاف اُٞداع

 س٢ٓ اُعٔشاخ

ٗضٍٝ تؼؼْٜ ٖٓ 

٠٘ٓ ٣ّٞ اُ٘لش هثَ 

س٢ٓ اُعٔشاخ 

ك٤طٞف ُِٞداع شْ 

٣شظغ ا٠ُ ٠٘ٓ 

 ك٤ش٢ٓ اُعٔشاخ

On the day of their 

departure some pilgrims 

go to Makkah 

to perform their Farewell 

Tawaaf before throwing 

the pebbles at the 

Jamaraat, 

Yes 3 Ø Ø 

 اُشًٖ ا٤ُٔا٢ٗ

ُْٝ ٣غرِْ اُ٘ث٢ 

ط٠ِ الله ػ٤ِٚ ٖٓ 

اٌُؼثح عٟٞ 

اُؽعش الاعٞد 

 ٝاُشًٖ ا٤ُٔا٢ٗ

It is Sunnah when you 

reach the place between 

the Yamani Corner and 

the Black Stone in each 

circuit to say: 

Yes 1 Ø Ø 

 ٓواّ اتشا٤ْٛ
شْ ذظ٢ِ خِق 

 ٓواّ اتشا٤ْٛ

pray two rak„ahs behind 

the Station of Ibraheem 

(Maqaam Ibraheem) if it 

is possible, 

Ø Ø Yes 1 

 ؼع٘ا ظ٤ٔؼا

 ٓثشٝسا

 ٝعؼ٤٘ا

 ٓشٌٞسا

ٝٗروذّ إ٤ٌُْ تٜزٙ 

اُٞطا٣ا سظاء إٔ 

٣عؼَ الله ؼع٘ا 

ظ٤ٔؼا ٓثشٝسا 

 ٝعؼ٤٘ا ٓشٌٞس

The following advice is 

being offered to you in 

the hope that Allah will 

accept our Hajj and our 

striving . 

Yes 2 Ø Ø 

 اُ٘زس

 اُزتػ

 اُششى

ٖٝٓ رُي دػاء 

ألآٞاخ 

ٝالاعرـاشح تْٜ 

 ٝاُ٘زس ٝاُزتػ ُْٜ

Invoking the dead, asking 

their help, or offering 

vows and sacrifices to 

them are all forms of 

shirk. 

Yes 2 Yes 1 Ø 

 ٣ؼطثغ

 ٣شَٓ

 ؽٞاف

 اُغ٘ح

ٝك٢ ٛزا اُطٞاف 

٣غٖ ُِشظَ إٔ 

٣ؼطثغ 

تشدائ٬ٚ ٣ٝغٖ …

ُٚ إٔ ٣شَٓ ك٢ 

In doing this Tawaaf, it is 

Sunnah for a man to 

expose his right shoulder, 

that is, … . It is also 

Sunnah for him to walk in 

Yes 2 Yes 2 Ø 
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الاشٞاؽ اُصاُصح 

الاٍٝ كوؾ٬ 

 ٝاُشَٓ:

٢ ٓغ عشػح أُش

 ٓواستح اُخط٠

quick and short paces 

during the first three 

circuits of this Tawaaf. 

 ِٓث٤ا

كئرا ؿشتد 

ا٠ُ اُشٔظ كغَشْ 

ٓضدُلح تغ٤ٌ٘ح  

 ٝٝهاس ِٓث٤ا

When the sun has set, 

proceed toward 

Muzdalifah in a peaceful 

and dignified manner, 

reciting the talbiyah. 

Ø Yes 1 Ø 

 اُشكس

 اُلغٞم

 اُعذاٍ

إٔ ٣رع٘ة ٓا ٠ٜٗ 

الله ػ٘ٚ ٖٓ اُشكس 

 ٝاُلغٞم ٝاُعذاٍ

To avoid what Allah has 

prohibited, such as 

obscenity, committing 

sins and quarrelling 

Yes 3 Ø Ø 

 اُثشاٗظ

 اُؼٔائْ

 اُخلاف

ٝلا ٣ِثظ اُو٤ٔض 

ٝٓا ك٢ ٓؼ٘اٙ ٖٓ 

ًَ ُثاط شآَ 

ُِعغْ ًِٚ أٝ 

تؼؼٚ ٝلا 

اُثشاٗظ ٝلا 

اُؼٔائْ ٝلا 

اُغشا٣َٝ ٝلا 

 اُخلاف

He should also not wear a 

hooded garment 

(burnoos), turban, 

trousers, khuff (short, thin 

boot which exceeds the 

ankle in height). 

Yes 1 Ø Yes 2 

 

 ٣ؽشّ

 اُ٘واب

 اُثشهغ

 اؼشاّ

 

٣ؽشّ ػ٠ِ أُشأج 

ٝهد اإلاؼشاّ إٔ 

ذِثظ اُولاص٣ٖ ك٢ 

٣ذ٣ٜا ٝإٔ ذغرش 

     ٝظٜٜا تاُ٘واب

  أٝ اُثشهغ

It is forbidden for a 

woman to wear gloves on 

her hands or to cover her 

face with a face-veil  

during the state of hraam. 

Yes 2 

 

Yes 1 

 

 

Ø 

 

 

 

 ٝصس

 ٓغاظذ

 اظش

 

٤ُٝظ تأُذ٣٘ح 

ٓغاظذ ٝلا أٓاًٖ 

ذششع ص٣اسذٜا 

ؿ٤ش ٓا رًش كلا 

 ذشن ػ٠ِ ٗلغي

ٝذرؽَٔ ٓا ٤ُظ 

ُي ك٤ٚ أظش٬ تَ 

ستٔا ُؽوي ك٤ٚ 

 ٝصس.

 ٝالله ٢ُٝ اُرٞك٤ن

Therefore, do not burden 

yourself by visiting places 

for which there is no 

reward, or for which in 

fact there might be sin for 

doing so Source of all 

guidance. 

Yes 3 Ø Ø 

 اُشََٓ

اُشََٓ -

ٝٛٞإلاعشاع  ك٢ 

ظ٤ٔغ األاشٞاؽ 

اُغثؼح ٝٛٞ لا 

٣ٌٕٞ الا ك٢ 

الاشٞاؽ اُصاُس 

ف الا٠ُٝ ٖٓ ؽٞا

 اُوذّٝ خاطح.

Doing raml (taking quick 

short steps) during all the 

circuits  Raml is to be 

done only during the first 

three circuits of the 

Tawaaf al-Qudoom. 

Ø Ø Yes 1 

 كشع

 اُغٖ٘

 الله إٔ اػِٔٞا

 ػ٤ِ٘ا كشع

 ُ٘ا ٝعٖ كشائغ

 الله ٣وثَ ٝلا ع٘٘ا٬

 ػ٤غ ٖٓٔ اُغٖ٘

 شائغاُل

Know that Allah has 

made certain acts fard 

(obligatory) and other 

acts sunnah (according to 

the practice of the 

prophet, peace be on 

Ø Yes 1 Yes 2 
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him). Allah does  not 

accept a sunnah which 

violates fard. 

ا٤ُ٘ح اُؼثاداخ 

 تذػح ٓغرؽذشح

 اُرِلع تا٤ُ٘ح ك٢

ؿ٤ش اُؽط 

ٖٓ  - ٝاُؼٔشج 

 -اُؼثاداخ الخشٟ

 ٓغرؽذشح. تذػح

To verbalize the 

intentions for acts of 

worship other than the 

Hajj or ᾽umrah is an 

innovation (bid᾽a), and to 

say it aloud is even more  

incorrect. 

Yes 2 Ø Yes 1 

ؽٞاف 

كاػحلٲ  

 سًٖ

ؽٞاف ألكاػح 

سًٖ ٖٓ أسًإ 

 اُؽط لا ٣رْ ٳلا تٚ.

Tawaf al-ifadah or al-

ziyarah on the day of ᾽Eid 

(the 10
th
 of Dhul Hijjah) 

is an essential part of the 

hajj and hajj is not 

complete without it. 

Yes 1 Yes 1 Ø 

 كلا كذ٣ح ػ٤ِٚ كذ٣ح
there is no fidyah 

(expiation) for him. 
Ø Ø Yes 1 

غعذ اُ٘ث١ُٞٔ  

 ٓغعذ

 سًؼر٤ٖ

 ذؽ٤ح

 

٣غٖ ُضائش 

إٔ  أُغعذ اُ٘ث١ٞ

ذؽ٤ح  تشًؼر٣ٖ٤ثذأ 

ك٢ أ١  ُِٔغعذ

ٌٓإ ٓ٘ٚ ٝاُلؼَ 

إٔ ٣ؤد٣ٜا ك٢ 

 اُشٝػح اُشش٣لح.

 

 

When you enter the 

Prophet‟s Masjid, it is 

Sunnah to 

pray two rak„ahs of 

salutation of the masjid. 

Although you can 

perform them anywhere 

in the Masjid,  

Yes  1 Yes 2 Ø 
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Table 2d: Deletion in A Guide to Hajj [Ħadʒ], Umrah [
ҁ
Umrah] and 

Visiting the Prophet’s ( نل  س  و   َِ ي  ل  ع   ى الل  ل  ص    ) Mosque by the  Agency of 

Islamic Enlightenment in Hajj [Ħadʒ] 
Word or 

phrase 

Source Text 

Sentence 
Target Text Sentence 

Deletion 

(Undertranslatio) 

اُش٣اء 

 ٝاُغٔؼح

 ٝأُلاخشج

إٔ ٣وظذ تؽعٚ ٝػٔشذٚ 

ٝظٚ الله ٝاُذاس ػٖ اُش٣اء 

 .ٝاُغٔؼح ٝاأُلاخشج

To purify one‟s intention 

when perform Hajj or 

„Umrah, making it solely 

for the pleasure of Allah 

( ْطِؼ ). 

Three words 

اُشٝػح 

 اُشش٣لح

٣غٖ ُضائش أُغعذ اُ٘ث١ٞ إٔ 

ُِٔغعذ  ٣ثذأ تشًؼر٤ٖ ذؽ٤ح

ك٢ أ١ ٌٓإ ٓ٘ٚ ٝاُلؼَ إٔ 

 .اُشٝػح اُشش٣لح٣ؤد٣ٜا ك٢ 

it is Sunnah to 

pray two rak„ahs of 

salutation of the masjid. 

Although you can perform 

them anywhere in the 

Masjid,  

two words 

 صٓضّ

لا تؤط تاُطٞاف ٖٓ ٝساء 

صٓضّ ٝأُواّ ػ٘ذ اُضؼا٬ّ 

ٝأُغعذ ًِٚ ٓؽَ ُطٞاف 

ك٢ الاسع أٝ ك٢  عٞاء

 أدٝاس أُغعذ اُؼ٤ِا

In case of large crowds, 

there is no harm in 

performing the circuits 

beyond the station of 

Ibraheem or even further 

beyond, as the whole of 

the Sacred Masjid is the 

place of Tawaaf, whether 

on the ground floor or on 

the upper floors of the 

Masjid. 

one word 

٤ُٝظ تأُذ٣٘ح 

 ٓغاظذ

 

٤ُٝظ تأُذ٣٘ح ٓغاظذ ٝلا 

أٓاًٖ ذششع ص٣اسذٜا ؿ٤ش 

ٓا رًش كلا ذشن ػ٠ِ 

ٗلغي ذرؽَٔ ٓا ٤ُظ ُي 

ك٤ٚ أظش٬ تَ ستٔا ُؽوي 

ك٤ٚ ٝصس. ٝالله ٢ُٝ 

 اُرٞك٤ن

Therefore, do not burden 

yourself by visiting places 

for which there is no 

reward, or for which in 

fact there might be sin for 

doing so (by adding to the 

religion what is not from 

it). And Allah is the 

Source of all guidance. 

Two words 
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Table 3d: Expansion in A Guide to Hajj [Ħadʒ], Umrah [
ҁ
Umrah] and 

Visiting the Prophet’s ( نل  س  و   َِ ي  ل  ع   ى الل  ل  ص    ) Mosque by the  Agency of 

Islamic Enlightenment in Hajj [Ħadʒ] 
Word or 

phrase 

Source Text 

Sentence 
Target Text Sentence 

Expansion 

(Overtranslation( 

 

(by adding 

to the 

religion what 

is not from 

it). 

 

٤ُٝظ تأُذ٣٘ح ٓغاظذ ٝلا 

أٓاًٖ ذششع ص٣اسذٜا ؿ٤ش 

 ٓا رًش كلا ذشن ػ٠ِ ٗلغي

ٝذرؽَٔ ٓا ٤ُظ ُي ك٤ٚ 

أظش٬ تَ ستٔا ُؽوي ك٤ٚ 

 ٝصس.  ٝالله ٢ُٝ اُرٞك٤ن .

Therefore, do not burden 

yourself by visiting places for 

which there is no reward, or for 

which in fact there might be sin 

for doing so (by adding to the 

religion what is not from it). 

And Allah is the Source of all 

guidance. 

Three words 

(the 10
th
 of 

dhul – Hijjah 

 

 

كئٕ ً٘د ٓرٔرؼا  أٝ هاسٗا  

٤ِي ٛذ١ٌ ٣ّٞ اُ٘ؽش ٝظة ػ

شاج أٝ  عُثغُ تذٗح أٝ عُثغ 

توشج كئٕ ُْ  ذعذ كؼ٤ِي 

ط٤اّ ػششج أ٣اّ   شلاشح ك٢ 

 اُؽط ٝعثؼح إرا

 سظؼد ا٠ُ اِٛي

 

If you are doing Hajj al-

Tamattu‟ or Qiraan, the 

sacrifice of a sheep, one-

seventh of a camel, or one-

seventh of a cow is obligatory 

on you. You should slaughter it 

on the day of Sacrifice (the 

10th of Dhul-Hijjah). If you 

cannot afford this sacrifice, it is 

obligatory on you to fast ten 

days: three days during the 

Hajj and seven after returning 

home. 

 

 

One phrase 

 

if it is not 

overcrowded 

اُغ٘حّ ػ٘ذ ٓؽاراج اُشًٖ 

ا٤ُٔا٢ٗ: اعرلآٚ تا٤ُذ 

ا٤ُٔى٬٠٘ ٝهٍٞ تغْ الله ٝالله 

أًثش٬ ٝلا ٣ششع ذوث٬ِٚ٤ كئٕ 

ُْ ٣رٌٖٔ اُطائق ٖٓ 

 اعرلآٚ ٓؼ٠ ك٢ ؽٞاكٚ

lt is not a sunnah to kiss the 

Yamani corner, but to touch it 

with the right hand, if it is not 

overcrowded,… 

One word 

two rak„ahs ْشْ ذظ٢ِ خِق ٓواّ اتشا٤ٛ 

pray two rak„ahs behind the 

Station of Ibraheem (Maqaam 

Ibraheem) if it is possible, 

Two words 

 

 



 أ 

 
 
 
 
 
 
 

 الاستراتيجيات المستخدمة في ترجمة
 الحج والعمرةمفردات أدلة  

 
 

 
 اعداد

 احمد صالح شايب
 

 اشراف
 العيسىد. سمير 

 الله د. رقية حرز
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 ب 

 الاستراتيجيات المستخدمة في ترجمة
 الحج والعمرةمفردات أدلة  

 اعداد
 احمد صالح شايب

 شرافا
 د. سمير العيسى

 الله د. رقية حرز

 ص  خ  ل  الو  

اُِـح  إ٠ُأُرشظٔح  اُؽط ٝاُؼٔشجأدُح شلاشح ٖٓ ٛذكد اُذساعح ا٠ُ اُثؽس ٝاُرو٤٤ْ ك٢   

ظَ ذشظٔح أاُر٢ ذْ اعرخذآٜا ٖٓ ٔر٘ٞػح الاعرشاذ٤ع٤اخ اُاُذساعح  ٝػاُعدالاٗع٤ِض٣ح 

٤ٔٓضج  إعلا٤ٓح ارؼٖٔ اُ٘ظٞص ٓلشداخ ٝسٓٞصذٝ. ذِي الدُح أُظطِؽاخ العلا٤ٓح اُٞاسدج ك٢

 دلالاخ ٝٓلا٤ْٛ خاطح.   راخ

 ُوذ ذْ ذؽ٤َِ اُث٤اٗاخ اُٞاسدج ك٢ اُ٘ظٞص اُصلاز ٝذْ ٓواسٗرٜا تاُ٘ض الاط٢ِ. ُوذ ذْ 

ٝذثغ رُي ٓواسٗح اُرشظٔاخ  ك٢ ذشظٔح الادُح.اظشاء ٝطق ُلاعرشاذ٤ع٤اخ اُر٢ اعرخذٓد  ا٣ؼا

ؼٍِٞ ٝذٞط٤اخ ػشػٜا اُثاؼس ٝساكن رُي اهرشاؼاخ ٝا٤ُة اُرشظٔح. ك٢ ٓعاٍ اعرشاذ٤ع٤اخ ٝاع

    ك٢ ٛزٙ اُذساعح. 

َٖ ٖٓ ٛزٙ اُذساعح أ   ٕ اُلعٞج اُصواك٤ح ذؼٔن أُغاكح ت٤ٖ اُِـح اُؼشت٤ح ٝاُِـح الاٗع٤ِض٣حٝذث٤ََ 

ٕ ؿ٤اب خظائض اُ٘ض أ. ٝاُِر٤ٖ ذشٌلإ اُ٘ض الط٢ِ ٝاُ٘ض أُرشظْ إ٤ُٚ ػ٠ِ اُرٞا٢ُ

كاُر٘ٞع اُصواك٢ ٣٘ؼٌظ ػ٠ِ  ٢ِ ك٢ اُ٘ض أُرشظْ ُِـح الاٗع٤ِض٣ح ع٤ؼضص ٖٓ ٛزٙ اُلعٞج.طال

 ٠ُ ه٤ْ خاطح ك٢ ًلا اُصواكر٤ٖ.ٳالاعرخذاّ اُِـ١ٞ لٕ أُلشداخ ذش٤ش 

ؿ٤ش هاتِح ٝٓلا٤ْٛ ٕ أُظطِؽاخ اُذ٤٘٣ح ذرؼٖٔ ؼوائن سٓض٣ح ٠ُ أذش٤ش اُذساعح ٳ  

)الله عثؽاٗٚ   ٝاُراس٣خ٤ح اُخاطح ٝأُشذثطح تاُوذسج الا٤ُٜحُِرشظٔح تغثة دلالاذٜا الٳعلا٤ٓح 



 ض 

ٝذؼا٠ُ( ٝاُ٘ث٢ ٓؽٔذ )ط٠ِ الله ػ٤ِٚ ٝعِْ(. ُوذ ذث٤ٖ إٔ اُثذائَ اُر٢ ذْ اعرخذآٜا ًذٝاٍ ػ٠ِ 

 علا٤ٓح لا ذؽون اُلْٜ ُِواسا أُغرٜذف.اُذلائَ الٳ

ٜا لاعرشاذ٤ع٤اخ اُرشظٔح ٕ اُرشظٔاخ اُصلاشح ؿ٤ش ٓرغوح ك٢ اعرخذآُوذ أشثرد اُذساعح أ 

اعرخذاّ  َٕ أ اُذساعح دٝهذ أٝػؽ .ُثؼغ أُظطِؽاخ الاعلا٤ٓح اُثذ٣ِح ُؼذّ اُوات٤ِح ُِرشظٔح

٤ؤشش ػ٠ِ ٤َٓ اُرشظٔح ٝأُرشظْ ُِ٘ض ع  تٞاعطح اُرشظٔح اُؽشك٤ح domestication) (اُرؤ٤َٛ

تلا شي ض الط٢ِ ٠ُ اُ٘ٳأ١ ا٤َُٔ  ) accuracyاُز١ ٣رظق ب )اُذ٤َُ  ذؼ٤س ٣ؼ ط٢ِال

ُوذ  ٬تذلا ٖٓ رُي. ُِٝٔغ٤ِٖٔ ؿ٤ش اُؼشب ٢ً ٣ؤدٝا ٓ٘اعي اُؼٔشج ٝاُؽط تشٌَ طؽ٤ػ اػشٝس٣

 أٝػؽد اُذساعح إٔ ذشظٔح اُِلع اُؼشت٢ تؽشٝف اٗع٤ِض٣ح ٓرثٞػح تاُرشظٔح الاططلاؼ٤ح

ٛذف ٤رؽون عٝتزُي   ؼذّ اُوات٤ِح ُِرشظٔحُ أًصش كاػ٤ِح ؼلاّ   ٣ؼذُِٔلا٤ْٛ اُذ٤٘٣ح  )اُششػ٤ح(

اكٜاّ ٝذٞظ٤ٚ أُغ٤٤ِٖٔ ٖٓ ؿ٤ش اُؼشب ٢ً ٣ؤدٝا ٓ٘اعي اُؽط ٝاُؼٔشج تشٌَ  ك٢أُرشظٕٔٞ 

 اٗرٜد اُذساعح تاعرخلاص اُ٘رائط ٝذوذ٣ْ اُرٞط٤اخ. .طؽ٤ػ

 

 




