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Definitions of the Selected ‘Zakat’ Terms

Term | Transliteration Definition

1 il sa ’ima Every camel or cattle sent for grazing and feeds
by itself.

2 4,5k tariqatul-fahl | A mature sheep, ready to be bred; the plural is

Jadll ‘tawariq’; the ‘fahl’ is the strong male in a cattle
of sheep and goats.

3 3le ‘andq Female sheep or goat, aged from birth until one
year.

4 | 2 S8 | taysul-ghanam | One year old male sheep. Plural is tilyis.

5 3L shat A one-year-old sheep or goat. Plural is ‘shiyah’.

6 sl Gy bintu labiin | Camel’s daughter in its second year. As such
called as its mother gives birth to another one;
therefore, it has milk. Plural is ‘banatii-labin’.

7 39 dhawd All female flock of camels from three to ten.
Plural is ‘adhwad’.

8 | 4x=lis &y | bintu makhada | The female camel which is one year old, named
because its mother is pregnant at this stage so its
‘binti makhada’, the plural is makhadat

9 das higa A four-year-old she camel. Plural is ‘higaq’.

10 | dedsl jadha a A five-year-old she camel. Plural is jidhaa’, it si
called so because her teeth have fallen

11 535 rikza What Allah puts inside the Earth of metals, the
plural is ‘rikaz’ is coins of gold and silver which
is taken out of the Earth.

12 4 riqgga The pure silver whether shaped or not, ‘arrigga’
is the shaped Dirhams, the plural is ‘rigqin’,
which is ‘wariq’, that is, the formulated silver
Dirhams

13 43 iqqyya A measure of weight which equals 200 grams, it is
one part of the twelfth parts of ratl, the plural is
awaqqi.

14 Jsall al-hawl As-sana al-Qamaria is twelf lunar phase around
the Earth, each lunar month is 29 days, the plural
IS ‘ahwal .

15 ikl lugqta What is found on earth or something which does
not belong to any one, the plural is ligatat.

16 Pl ‘athru The channel of water or what is watered by rains,
the plural is ‘outhrayya’.

17 gla sa’ A measure used for cereals which equals 8
pounds, the plural is ‘aswit’.

18 A kharaj The tax on land products, the plural is akhraj.

19 Al as-sania The female camel used for carrying water, the
plural is ‘as-sawani’.

20 G5 wasiq A measure, which equals sixty ‘aswii’, used for

measuring the weight of cereals and dates.
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Term | Transliteration Definition

21 | hillds) zakatul-fitr Obligatory ‘zakat’ on Muslims, and it should be
paid before the last two days of the end of
Ramadan, and before ‘salatul-‘id’.

22 (iSasa miskin is the person who has less than enough money for
himself and his family, which means that the one
who has nothing.

23 | & Juw & | fe- sabil-ellah | General expenditure for welfare such as building
bridges, schools and mosques for obeying Allah.
24 a ) al-gharim The person who is overloaded with personal
debts, so he cannot repay, and the one who is
responsible for reconciliation among people,
which is a condition to achieve reconciliation, the
plural is ‘al-gharimiin’.

25 | Juidl Gl ibnus-sabil | The traveler who does not have enough food and
who does not have enough money to return to his
home.

All definitions are taken word by word from Mujam al-Ma’ani, retrieved from

http: //www.almaany.com and translated by the researcher.
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Abbreviation Term
ST Source Text
TT Target Text
SL Source Language
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SLT Source Language Text
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Translation of ‘Zakat’ Terms:
Problems and Strategies
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Abdallah Ahmad Abdallah Amoori
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Abstract

‘Zakat’ is the third pillar of Islam, and thus it is necessary to translate
correctly zakat’ terms to non-Arab Muslims. This study examined the
problems and strategies of translating <Zzakat’ terms in five Hadith
collections by five translators. This thesis found that the translated ‘zakat’
terms have low accuracy and low consistency to the original text.
Descriptive comparative analytical methods were drawn between the
original terms and their translated ones. The five translations were studied,
analyzed, and compared to highlight the problems and strategies utilized.
Results showed that partial translation was the most used translation
method by the five translators. The translators accounted for at least one of
connotative meanings of a Zzakat’ term. More importantly, Zzakat™ terms
are quite sensitive Islamic texts since they involve content from the Sunnah
of the Prophet Muhammad (PBUH). Most translators failed to maintain the
function of the source text in the target text, which led to loss of meaning
and inaccuracy because they did not take context as a tool for accuracy.
Finally, the research found out that transliteration and explanation are

preferable strategies in translating ‘zakat’ and other Islamic terms.



XVi

Keywords: Translation, ‘zakat’ terms, translation strategy, partial
translation, transliteration, source text, target text, suggested translation,

intended meaning.



Chapter One
Introduction
1.1 Overview

Hadith, i.e. Prophet Muhammad (PBUH) traditions, e.g., sayings,
reports, words, actions or behaviors, are the second source of law in Islam
after the Holy Qur’an. Al-Mar’ishli (2017: 4) considers Hadith as sayings,
deeds and approvals accurately narrated from the Prophet. Among Hadiths
are those concerning the zakatr’, i.e. the obligatory tax paid by the rich to
the poor. In the Holy Qu 'ran, Allah says & 158515 58 301 T 51z 5 s3lall 1 52 5}

(433Y) Gl 3 e) {CeeSI5) (And establish prayer and give zakah and
bow with those who bow in worship and obedience). (Surat al-Bagarah,
Ayah 43, al-Hilali & Khan, 1984). The Prophet Muhammad (PBUH) says
SSUall JlEly A Jslh s Gy A0S Y DY o gk el e oSy @
ool Fa 5 Gliaay o 3a 33N ¢G5 ““Islam is built on five (pillars): bearing
witness that there is no god except Allaah and that Muhammad is the
Messenger of Allah, performing prayer, paying zakat, fasting Ramadan and

performing Hajj’>’ (my translation).

This Thesis concentrates on the difficulties and strategies of
translating ‘zakar’ terms in order to produce adequate and effective
translation of them. More specifically, ‘zakat’ terms are related to Muslim
religious values and cultural practices, thus translators should be familiar
with Islam to be able to render the meanings of Zzakat’ terms faithfully and

accurately.



1.2 Translation in Islam

Prophet Muhammad (PBUH) agreed to translation into other
languages; for instance, the Prophet (PBUH) ordered Zaid Bin Thabet to
learn Syriac in order to send letters to kings to invite them to Islam (an-
Nabulsi, 2005). Later, in the Abbasid period (750-A.C), translation into
Arabic of scientific, philosophical and medical Greek texts took place in
Baytul-Hikmah in Baghdad. Yuhanna Ibn al-Batriq and Ibn Na’ima al-
Himsi utilized literal translation of Greek texts, while lbn Ishag and al-
Jawahri adopted free translation, creating transparent texts of source texts.

(Baker and Malmkjaer, 1998: 320-21).

Al-Qaruti  (1998:7) maintains that lbn Taymiya and Shanqiti
accepted the translation of Hadith provided that translators are aware of the
whole meaning of Hadith since each Hadith has special terms that have
certain denotative and contextual references. Furthermore, al-Qaruti
(1998) points out that two requirements are essential to translate Hadith.
The first is the translator should have a good command of Arabic. The
second is the translator should be accurate and faithful to avoid inadequate

rendering.
1.3 Translation of Sensitive Texts

Long (2005) confirms that culture should be translated as a sacred
text since the vocabulary in such a text is culturally complex and loaded

with local referents. Also, Abdul-Raouf (2001) states that all aspects of
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connotation and denotation of words should be comprehensively studied.
Denotaion is concerned with the meanings of a word as they are found in a
dictionary, whereas connotative meanings entail the emotive dimensions,

which are provided for in dictionaries.

Baker (1992: 12) too states that a religious text cannot have
equivalence at the word level and adds that equivalence is a thorny problem
in translation, and inevitably there is loss in meaning in TT. This
proposition indicates that ‘zakar’ terms have no equivalences in the target

language, so this poses difficulties for translators.
1.4 Statement of the Problem

The researcher investigates the question of accuracy to the original
text; for example, the word ‘sa’ima’ is rendered as a‘ pasturing animal’ in
Khan’s translation of Sahihul Bukhari (1971) which causes a great loss in
meaning. Secondly, the five translators use literal translation of the term in
the TT. This creates difficulty for the audience because literal translation

conveys the denotative meaning only, hence the loss in meaning.

For example, the term ‘rikaz’ is translated as ‘buried treasure’ in
Qadhi’s translation of Sunnan Abu Dawud (2008), which is just one of four
connotations. Thirdly is the problem of under-translation, or reduction, of
‘zakat’ terms, such as deletion, which refers to the omission of important
terms in the TT (Farghal, 2015:159). For example, the word ‘43Lll’) which

means according to Mu'jam al-Ma’ani, retrieved from http//
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wWww.https://www.almaany.com / ‘<alsd ¥ e 5 43l J° was omitted by

Qadbhi. Fourthly, Farghal and Shunnaq (1999) advocate that the problem of
misunderstanding the connotative meanings of the terms is common in
different translations of Islamic texts. To put it differently, the translators
encounterd difficulties with understanding the connotative meaning. So this

study has to deal with the consequent problem of loss in meaning.
1.5 Purpose of the Study

This research mainly discusses the problems and strategies of
translating Zzakat’ terms from Arabic into English through examining
various translations of zakat’ terms and comparing these translations, one
to the other, to see how much loss in the meaning was incurred. Khaleel
Muhammad (2005:58) states, “since fewer than 20 percent of Muslims
speak Arabic, this means that most Muslims study the text only in
translation”. Finally, this thesis underpins the essentiality of translation of
‘zakat’ terms to scholars all over the world who conduct researches

concerning the fundamentals of Islam.
1.6 Significance of the Study

As Hassan (2016: 56) sees it, ‘‘the progressive growth of Islam in
the West has been accompanied by demands of availability of correct and
authoritative English versions of the Hadith collections.”” So, this research
can be considered important because it deals with ‘zakat’ which is one of

the five pillars of Islam. The significance of this study becomes more
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obvious when considering the fact that none of the five translators, in

general, rendered the selected “zakat’ terms adequately correctly.
1.7 Limitations of the Study

The study is primarily concerned with describing and analyzing five
translations of twenty-five ‘“zakat’ terms as they appear in English
translations of Sahihul Bukhariyy (1971), al-Muwatta Ibn Malik (2014),
Sunnan Abu Dawood (2008), at-Tarmithiyy (2007), and Nasa'iyy (2007).

Thus, it is limited to these translations.
1.8 Research Questions

In this thesis, the researcher attempts to address the following

questions:

1.  What kind of problems do translators encounter while translating

‘zakat’ terms from Arabic into English?
2. Are there strategies that can achieve adequate rendering?

3.  Are the various translations of ‘zakat’ terms satisfactory and

reliable?
4.  To what extent have the translators rendered the intended meaning?
1.9 The Structure of the Study

The current thesis contains four chapters; their sequence is presented

in the following fashion:
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Chapter One presents an introduction which contains an overview,
translation in Islam, translation of authoritative texts, and the stance of
Muslim scholars on translation of Hadith. Besides, Chapter One provides
the statement of problem, the purpose of research, the significance of

research, limitations of research and the research questions.

Chapter Two introduces the literature review including the relevant
translation strategies. The chapter also presents the methodology of

research in addition to the theoretical framework.

Chapter Three provides analysis of five renderings of selected twenty-five
‘zakat’ terms to evaluate accuracy and consistency to the ST. Each term is
defiend firstly, then the five renderings are analayzed and compared to the
source text term with respect to accuracy. Finally, a suggested rendering of

each term is provided by the researcher.

Chapter Four gives conclusions and recommendations concerning the
translation strategies of Zzakat’ terms from Arabic into English. The
researcher hopes that this study, in general, and this Chapter, in particular,
will motivate concerned people to seriously undertake efforts to amend the
current translation of Zakat terms, in particular, and of sacred Islamic texts,
in general, to ensure more adequate and more correct renderings of such

from Arabic into foreign languages, especially English.



7

Chapter Two
Scope and Methodology
2.1 Review of Related Literature

This literature review starts with presenting two views with reference
to translatability and untranslatability of Islamic texts such as Hadith.
Then, it establishes accuracy as the criterion for assessing the quality of
translations of ‘zakat’ terms. After that, it shows the translation strategies
adopted by the five translators. These are literal translation (Vinay &
Darbelnet, 1995), transliteration (Hassan, 2016), deletion (Dickens, Hervey
and Higgins, 2002), and (Venuti, 1995), and mistranslation (Newmark,
1988).

2.1.1 Islamic Texts in Translation

Islamic texts, such as Hadith, have a special kind of sacredness.
Many translation studies have discussed ways to tackle Islamic texts in
translation into English. Some Muslim scholars, for example, agree that
Qur’an is untranslatable and what is allowed is just an interpretation of the
meanings of Qur’an to understand them. There are two attitudes
concerning translating holy texts. The first of which is untranslatbilty
because such texts reflect the powerful Divine, while translated texts are
human made (Catford, 1965). The second is more flexible. Translating
Islamic texts is a crucial requirement for non-Arab Muslims; therefore,

successful translation is achieved by translating the form and content as
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faithfully as possible into the TT. Abdul-Raof (2001: 92), for instance,
argues, “the Qur’an represents a linguistic scenery of a rainbow of
syntactic, semantic, rehetorical, phonetical, cultural features that are

distinict from other types of Arabic discourse”.

2.1.2 Assessing Translation for Accuracy

In translating Islamic terms, translators should bear in mind that
accuracy Is the most essential criterion of an adequate translation. In fact,
some translators do not pay attention to all shades of meaning of the text;
therefore, the text will deviate. Newmark (1988) states that a translator
needs to assess the referential and pragmatic accuracy of the translation.
Shuttleworth and Cowre (1997) define accuracy as a “term used in
translation evaluation to refer to the extent to which a translatin matches its
orginal”. Nida (1964) considers three requirements for achieving accuracy

in translation:

1)  Making sense,

2) Conveying the spirit and manner of the ST,

3)  Producing a similar response (on and the TT reader).

2.1.3 Literal Translation

Dickens, Hervey and Higgins (2002: 16) define literal translation as
“the denotative meaning of words taken as if straight from the dictionary

(that is, out of context.)”. Vinay and Darbelnet (1995: 34-5) consider it
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unacceptable for the following reasons. Firstly, it gives a different meaning,
secondly, sometimes it has no meaning; thirdly, it is difficult for structural
reasons, and, fourthly, it does not preserve the meaning fully. For these
reasons, literal meaning does not fulfill equivalence between Arabic and
English because they relate to different cultures. An example of literal

translation is that of Khattab’s of the term ‘tariigatul-fahl’ as ‘sired sheep’.
2.1.4 Transliteration

Hassan (2016) states that transliteration has merits and demerits. On
the one hand, transliteration is more suitable to Islamic religious terms that
have no simple equivalents in the TL. Furthermore, transliteration allows
pronounciation of the original term, thus readers can identify the
pronunciation of the Islamic terms. For example, reconverting transliterated
terms such as Zzakat’ and ‘sa’ima’ back into Arabic as‘di<il. 5 383 s
simpler than reconverting translated words such as ‘pasturing animal’ and
‘alms’. In addition, transliterated terms resemble English more because

they are written in English / Latin letters system.

On the other hand, transliteration has a problem with Islamic terms
since transliteration of Arabic sounds has no phonological equivalents of
sounds in English. An example of transliteration is that of the term ‘higa’

by Qadhi.
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2.1.5 Deletion

Dickens, Hervey and Higgins (2002) state that omission is the most
distinctive form of translation loss in the TT. Baker (1992) maintains that
the omission is allowed when the meaning of an expression is not essential
enough to the reader. Similarly, Dickens, Hervey and Higgins (2002)
confirm that deletion is permitted if the information in the ST is not
important and it might confuse the reader. Further, Venuti (1995) provides
two reasons for deletion. The first is concerned with the translator’s failure
to perceive the essence of the deleted part. The second is related to the
translator’s purpose in translation. An example of deletion is that of the

term ‘sa’ima’ by Qadhi.
2.1.6 Mistranslation

Mistranslation of important words is a problem that stems form
failure to interpret the term. Mistranslation is related to semantic and
pragmatic problems of the ST. The cosequences of mistranslation lead to

inevitable loss in the ST meaning.

Mistranslation is also connected with zero translation beacause they
both fall under the relationship between the ST and the TT languages and
cultures, as Newmark (1988) sees it. Mistranslation is a result of
incorrectness and immaturity of the translation. An example of

mistranslation is ‘iiggyya’ by Bewley as ‘ounce’.
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2.2 Methodology

The present study is comparative, as it compares the five renderings
of a zakat term with the original text, descriptive as it describes the existent
renderings and analytical as it analyzes the content of these renderings in

terms of accuracy, consistency and faithfulness.

James Holmes (1988) says that descriptive translation is an
important area of research. The first phase is the description of an existent
translation. The second phase is comparative analysis of various
translations of the same text. This can be related to comparable bilingual
corpora, i.e, collections of similar STs in the two languages like Arabic and
English to reveal similarities and differences due to the process of
translation. The third phase is description of the function of translation,

which means the study of context rather than the text.
2.2.1 Data Collection

Data have been collected from as-Sihah, i.e. Sahihul-Bukhariyy
(1971), al-Muwaa fil-Hadith of Imam Malik (2014), Sunnan Abu Dawood
(2008), at-Tarmithiyy (2007), and an- Nasa'iyy (2007), i.e, the five most

authentic sources of Hadith, as outlined below:

Firstly, Sahihul-Bukhariyy is one of the most authentic collections of
the Prophet Muhammad (PBUH) Hadith or traditions. Muhammad Muhsin
Khan who is a Ph.D. academic and author of a Pashtun descent, born in

1927, and renowned for his translations of Qur’an and Sahihul-Bukhariyy,
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translated it in 1971. This book contains 7, 275 Hadiths and was collected
by a Persian Muslim scholar Muhammad al-Bukhariyy. Sahihul-Bukhariyy
covers all aspects of a Muslims’ life. Secondly, al-Muwatta’ fil-Hadith by
Ibn Malik is an authentic collection of Hadith, collected by Imam Malik. It
contains around 7,500 Hadiths. This collection was translated by Aisha
Bewley in 2010. Thirdly, Sunnan an- Nasai’yy is the third important of the
major Hadith collections compiled by Imam an-Nasai 'yy. It contains about
5,700 Hadiths. This collection was translated by Nasiruddin al-Khattab in
2007. Fourthly, Sunnan Abu Dawood contains 5,274 Hadiths by Abu
Dawood; moreover, this collection is considered as the fourth authentic
source in strength of authoritative Hadith collections. Yasser Qadhi who is
an American-Pakistani Muslim scholar translated it in 2008. Fifthly,
Sunnan at-Tirmithiyy is the fifth collection of the major Hadith collections
and collected by Imam Termidi. This collection contains roughly 4,400
Hadiths of the Prophet Muhammad (PBUH). It was translated by Abu-
Khalil in 2007.

The analysis focuses on the lexical choices by Hadith translators.
Having examined the collected data, the research encapsulates the different
problems encountered and strategies or procedures adopted in translating

‘zakat’ terms.
2.2.2 Categories of ‘“Zakat’ Terms

‘Zakat’ terms fall into five categories. These are “zakat of al-

ghanam’, i.e. ‘Zakat’ of sheep, <zakatul-%bl’, i.e. Zakat’ of camels,
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‘zakatul -madin’, i.e. ‘Zakat’ of minerals, ‘zakatuz-Zuru’, i.e. Zakat’ of
plants, and ‘zakatul-fitr’, i.e. ‘Zakat’ of Fasting. The following charts
demonstrate how “Zakat’ terms are presented. Twenty-five terms in total

have been selected; each category has five terms.

2.2.3 Theoretical Framework

The ‘skopos’ theory is used in this research as the theoretical

framework.

Reiss and Vermeer (1996: 65) propose a set of rules, which focus on the

following:

1) A translatum or (TT) is determined by its skopos.

2) A TT is an offer of information in a target culture and TL

concerning an offer of information in a source culture and SL.

3) A TT does not initiate an offer of information in a clearly reversible

way.

4) A TT has to be internally coherent.

5) A TT has to be coherent with the ST.

The five rules above stand in hierarchical order, with the skopos rule
predominating. Skopos theory highlights the purpose of translation, which
decides the translation strategy in order to produce a functionally adequate

result. Skopos theory is valid for translating sacred texts such as Islamic
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ones; therefore, the text type determins the translation strategies to use

(Vermeer, 1996: 68).

While skopos disregards the ST language, Reiss in reshaping skopos
theory, together with Vermeer restored a good degree of respect and

faithfulness to the language of the ST.
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Chapter Three
Data Analysis
3.1 “Zakat’ of Sheep

This category includes five ‘zakat’ terms. These are ‘sa ‘ima’,

b

‘taruqatul-fahl’, ‘anaq’, ‘taysul-ghanam’ and ‘shat’.
3.1.1. d&ilw‘sa’ima’

According to Mu'jam al-Ma’ani, retrieved from https//

www.almaany.com ‘sa ‘ima’ means exea s <alad ¥ 5 oo U Ju i dile 5l Jo) JS7

“«. & s (Lit. Every camel or cattle sent for grazing and it feeds by itself)” .
Muhammad al-Habdan (2014: 143) defines ‘sa ’ima’ as ‘‘a camel, or a cow
or a sheep that feeds grass in prairies for a year.”” In addition, az-Zuhaili
(1993: 89) defines ‘sa 'ima’ as ‘‘sending sheep, cows or camels to prairies

for one year to gain more meat, milk and breeding.”’

Table (1): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Pasturing animal Partial translation
Bewley Grazing animal Partial translation
Qadhi Deletion
Khattab Animal flock Mistranslation
Abu Khalil | Sa’ima Transliteration
Suggested Sa’ima: a grazing cow, camel, or | Transliteration
Translation | sheep in prairies for a year +Interpretaion

(See Appendices 2, 3, 4, 5, and 6.)

" From now onwards, all translation of the Arabic definitions into English, is mine
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As shown on Table 1 above, Khan translates the term Saima’ as
‘pasturing animal’. This does not convey the intended meaning of not

feeding cattle at stockyard for one year inthe TT.

Khan translates Sa’ima’ by giving partial connotation of ST
equivalence, which involves using some information of the ST to translate
and dropping others. In fact, ‘pasturing animal’ is generic or typical of a
whole class of animal whereas ‘sa’ima’ is a specific kind of cattle;
consequently, this translation is not consistent with ST and there is a clear
variance. Bewley follows Khan by translating ‘sa’ima’ as ‘pasturing
animal’. In addition, Bewley resorts to the literal meaning of ‘sa’ima’ by
using ‘grazing animal’. This rendering has the difficulty with the

connotative meaning, as it does not convey the whole meaning.

With reference to mistranslation, Khattab misunderstands the
linguistic and pragmatic meanings of the term ‘sa’ima’, which causes him
to fail to render the original meaning and message. Khattab uses ‘animal
flock’, a very generic phrase and is associated with a general class of

animal. In a word, Khattab’s mistranslation lacks consistency with ST.

Qadhi deletes the term ‘sa’ima’ altoghether. This causes a problem
for non-Arab Muslims as an important condition for paying ‘zakat’ is not
given. The term involves essential information, namely, grazing for one

year. Overall, deletion does not fulfill accuracy to the ST.
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Abu Khalil uses transliteration without explanation, so this leads to
loss in meaning. Transliteration without explaining the whole meaning of
the term does not clarify the information concerned with the required

amount of Zzakat’.

In conclusion, none of the translators was able to render all
connotations of the term <Sa’ima’; therefore, their translations are
inaccurate and inconsistent to some extent with the original text because
the meaning of ‘sa’ima’ is pasturing for one year without a shepherd
outside the farmland. The researcher suggests transliteration and
interpretation of ‘sa’ima’ as a grazing cow, camel or sheep in prairies for a

year.
3.1.2 Sl 853k pariqatul-fahl’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,
defines ‘tariigatul-fahl’ as e by o dadll &by ) Sl aiadl (e Jadll 485 507
il e gs8ll SAN ga Jadlly (30 ¢h Wexaa s (Lit. Tarigatul-fakl’ is mature

sheep or goats, which are ready to be bred; the plural is ‘tawarig’ and the
‘fahl’ is the strong male in a cattle of sheep. Al-Qaradawi (1973: 68)
defines ‘tariigatul-fahl’ as ‘‘the sheep, which is female and mature, so it is
appropriate for the male to breed.”” He adds that ‘tariigatul-fahl’ is three-
years-old. These TT features are necessary to pay <zakat’ on ‘tariqatul-

fahl’.


https://www.almaany.com/

18

Khan, as shown on Table 2 below, has deleted the term, which
causes a great loss of meaning; furthermore, Khan does not make any
compensation, thus, his translation results in zero accuracy and

consistency.

Table (2): Below shows the five renderings of the term

Translator Rendering Strategy
Khan [ -----—--- Deletion
Qadhi Stallion Mistranslation
Bewley Stallion Mistranslation
Abu-Khalil | Stallion to be bred Mistranslation
Khattab Sired Sheep Literal Trasnsaltion
Suggested Tarigatul-fahl’. a mature | Transliteration+Interpreta
Rendering sheep aged three years to be | tion

bred.

(See Appendices 2, 3, 4, 5, and 6.)

Qadhi, Bewley and Abu-Khalil misunderstand the meaning of
‘tarugatul-fahl’ and hence they mistranslate it into ‘stallion’. According to
Collins English Dictionary, retrieved from: http://www.

collinsdictionary.com, ‘stallion” means “a male horse, especially one kept

for breeding”.

Khattab resorts to literal translation, which does not convey the
entire meaning of the term because he does not include the age and
maturity connotations, which causes loss of meaning and low accuracy to
ST. However, Khattab’s translation looks more adequate than other

translations.
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All the five renderings do not provide the comprehensive meaning of
the term; and, so produce low degree of accuracy to the ST. Consequently,
the researcher suggests, ‘tarugatul-fahl’ is a mature, female sheep, aged

three years, ready for breeding.
3.1.3 gus ‘anaq’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘andq’ as ““.ds>d) ) 83 51 (e el s aall e BV 22 (Lit. The female

sheep or goat, aged from birth until one year.)

Al-Qaradawi (1973: 53) defines ‘anaq’ as ‘the female goat or sheep, aged
less than one year, and grazes less than a year. Still, Zzakat’ should be paid

on ‘anaq’.”’

Table (3): Below shows the five renderings of the term

Translator Rendering Strategy
Khan She-kid goat Literal Translation
Abu Khalil ‘Andq’ Transliteration
Qadhi Femal-kid goat Literal Translation
Khattab She goat Literal Translation
Bewley Female goat Literal Translation
Suggested ‘Anag’:less than a year | Transliteration
Translation female goat or a sheep Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As Table 3 above shows, Khan and Qadhi translate “‘anagq’ litrally,
which does not cover all connotations of the term. What is missed is the
age connotation. More specifically, they do not specify that ‘anag’ pastures

for less than one year, which leads to an inevitable loss in meaning. More
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importantly, the condition ‘grazing for less than a year’ is crucial in order
to pay the required amount of Zzakat’ which is ‘‘on each twenty andgs one
anagq is required” (al-Qaradhawi, 1973: 83). Similarly, Khattab and Bewley
translate ‘andg’ partially. Moreover, they use generic terms which do not
convey the whole meaning of the term. For example, their translations
‘female/she goat’do not include most characteristic features of ‘anaq’, such
as pasturing for less than one year, also aged less than a year and more still
is that ‘andag’ could be either a goat or a sheep. Consequently, the
translators were not precise enough to produce consistent translations with
the original text. Additionally, Abu Khalil maintains the transliteration of
‘andq’; however, he does not provide further explanation, which results in
ambiguity and lack of accuracy to ST. The researcher suggests: ‘anaq’ less

than a year old she-goat or sheep and pastures in livestock.
3.1.4. a3 (it “taysil-ghanam’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines “.cusd dzan g Jall adde Ja (oA aiall e KA g4 Ll (Lit. the male

sheep when it becomes one year, the plural is tayiis.)

Al-Bayhaqgiyy (1983) points out that ‘tays’ is ‘‘the most important
animal in the cattle of sheep and goat because its owner needs it to lead the

cattle and it is one-year-old and is useless to breed sheep or goats.”’
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Table (4): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Male-goat Literal Translation
Bewley Ram Literal Translation
Abu Khalil She-goat Mistranslation
Khattab Male-goat Literal Translation
Qadhi Male-goat Literal Translation
Suggested Tays’. castrated male ran] Transliteration+
Translation whose role is to lead cattle. Explantaion

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 4 above, three renderings are conspicuous in
translating the term ‘tays’, namely, Khan, Khattab and Qadhi opt for male-
goat and male-sheep which only partially connote ‘tays’. These renderings
do not cover the whole aspects of the term and lack consistency and
accuracy to the original term. For instance, ‘male-goat’ does not express
the other connotation of ‘tays’, age, i.e. one year old. This meaning is
significant, so people who have such a male sheep or goat do not pay
‘zakat’ on it. Bewley’s translation of ‘tays’ as ‘ram’ is more accurate than
the above translations, as Collins English Dictionary, retrieved from

www.collinsdictionary.com, defines ‘ram’ as adult male sheep.

Abu Khalil renders ‘tays’ as she-goat, which results in a faulty
translation of the original term. In fact, mistranslation leads to loss of

meaning of the term.

In brief, the translators do not convey all connotations of ‘tays’,
which leads to inaccurate renderings. The researcher suggests: ‘tays’ one-

year-old cattle leading ram.
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3.1.5 8Lé ‘shat’
Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ol e dadl 8 sl sLall 4S5 A ol il aid) (e Bas) 5l o 3L

““olul lgman 5 Jaall s (Lit. “Shat’ is one sheep, which is one year and the word

‘shat’ in language is called sheep and goat, together; the plural is

‘shiyah’.)

Al-Fouzan (2001) states that a ‘shat’ is a one-year-old female sheep
or goat. When paying <zakat’ on ‘shiyah’ (plural), one has to make sure
none is pregnant or suckling a baby or kept for meat. Ibn Qudama (1997)

adds that it “has to be a non-feeding goat or sheep”.

Table (5): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Sheep Literal Translation
Abu Khalil Sheep Literal Translation
Qadhi Sheep Literal Translation
Khattab Sheep Literal Translation
Bewley Sheep Literal Translation
Suggested ‘Shat’. one-year old she sheep | Transliteration
Translation which must not be pregnant, | +Explanation

or suckling a baby.

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 5 above, ‘shat’ is rendered literally by the five

translators. In a word, each translator renders the same shade of meaning.

Obviously, the translators are not accurate enough with the original
term in adopting a divergent strategy concerning their renderings. The most

salient features of the ‘shat’ are vital to convey the message function to the
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TT readership. Subsequently, a selected connotation of the term results in

an inaccurate rendering, so it is inconsistent with the original term.

The five translators resort to a dictionary, which provides the literal
meanings of a term or expression. This is why using dictionary does not

maintain the Islamic connotations of the term.

The term ‘shat’ is culture-specific in Arabic with all connotations of
age, gender and udder-feeding. Such cultural background information
cannot be taken for granted in the non-Arab situation. The TT audience
cannot be assumed to know all the above information; therefore, the
translator should think of the needs of the TT recipients. Through this
procedure, the translator has to introduce what is implied in ST in order to

explain it to TT recipients.

Overall, the five translators adopt a one connotation of ‘skat’ and
leave two features (gender and age) to render the term, which results in a
less accurate rendering. The researcher suggests: ‘shat’, one year old-she

sheep which must not be pregnant, or suckling a baby.
3.2 ‘Zakat’ of Camels

This category includes five Zakat’ terms. This includes ‘bintu labian

‘dhawd’, ‘bintu makhada’, ‘higa’ and jadha ‘a’.
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3.2.1 o &4 ‘bintu labiin’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines the term as <uwele s AN Aind) 8 culs g Al ) culeSiul Al A8l &y

o il Lgan s 0 Ll Jlad s el Ll oY Gy (Lit. “bintu labin” is a
camel’s daughter that has completed its second year and started its third; it
is colled so as its mother gave birth to another one; therefore, it has milk,
the plural is ‘banatii-labin’.) ‘Bintu labin’ is a term used by the Prophet
Muhammad (PBUH) in ‘zakat’ of camels. Ibn Baz (1996) defines ‘bintu
labin’ as a female camel-aged two years. It was named ‘bintu labiin’
because her mother has another pregnancy, which makes the mother full of
milk. Az- Zuhaili (1993) says that on thirty-six to forty-five camels, one

‘bintu labiin’ must be given as zakat’.

Table (6): Below shows the five renderings of the term

Translator Rendering Strategy
Khan ‘Bintu labuin’ :she camel Transliteration+ partial
connotation
Bewley Two year old camel Partial connotation
Qadhi She camel in her second year | Interpretation
Khattab Two year old she camel Interpretation
Abu Khalil ‘Bintu labin’ Transliteration
Suggested ‘Bintu laban’: two year | Transliteration +
Translation young she camel whose | Explanation
mother has another
pregnancy.

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 6, above, Khan translates ‘bintu labin’ by using
transliteration with a selected connotation; he defines it as she-camel. Khan

succeeds to translate the term to some extent because his translation takes
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two aspects of the term and drops the third and the fourth which are the
mother of the camel is pregnant and thus it has a lot of milk and ‘bintu
labin’ is two-year-old. The absence of these meanings makes Khan's
rendering inconsistent with the original source, which leads to a clear
variance and partial loss of meaning. Specifically speaking, Khan includes
the second semantic feature of ‘bintu labin’, namely, gender, but he leaves

out the milk issue, which results in a semantic gap in the TT.

Bewley translates ‘bintu labun’ as ‘two-year-old camel’. This
translation hides the other meanings of ‘bintu labiin’ as its mother has a
plenty of milk and female; consequently, Bewley eliminates the original
form ‘bintu labun’. In this regard, Bewley utilizes partial connotation
without making any compensation in her translation, which gives rise to

loss of meaning; therefore, it causes inconsistency with the original text.

It would have been more accurate had Bewley resorted to
transliteration; the omission of ‘bintu labin’ deviates from the
foreignization of the Islamic term in the TT. Lastly, Bewley’s rendering is

not accurate.

Khattab and Qadhi interpret most associations and connotations of
the term. However, neither does transliterate the term to keep the original
form in the TT. Khattab’s translation does not convey the intended
meaning, thus it causes minimal loss of semantic meaning. Indeed, utilizing
interpretation is an indication of keeping most of the meanings of the term

‘bintu labun’ towards the target recipients. In the same vein, Qadhi
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translates the term ‘bintu labin’ by interpretation, so he interprets most of

the associations of the term, which makes his rendering a near success.

Additionally, Abu-Khalil transliterates the term ‘bintu labin’,
without providing explanation, which leads to misunderstanding for the
target readers. It is clear that Abu Khalil assumes the previous knowledge
of the receivers which results in cultural and referential gaps in translation.
Of course, the translator is faithful to the original text as he adopts

transliteration.

In conclusion, translating the term ‘bintu labin’ into English must
maintain the intended meaning and all connotations of the term. Khan and
Bewley use selected connotations in their translations, whereas Qadhi and
Khattab opt for interpretation, which maintains most of the connotations of
the term. In essence, the accuracy of the translated term, besides
transliteration, depends on explanation since it exhibits the full
connotations of the term. The researcher suggests ‘bintu labiin’. two year

young she camel whose mother suckles a new baby.
3.2.2.45% ‘dhawd’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘dhawd’ as <. 353 Leaas 53 pdall I B G le Jo¥) (e A pal) aodadll?

(Lit. It is the female flock of camels from three to ten, the plural is

‘adhwad’.)
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Al-Qurtubi (1964) defines ‘dhawd’ as she-female camels between
three and nine in number. This term is important to pay ‘zakat’. Az-Zuhaili
(1993: 94) illustrates that “zakat of one dhawd must be given on every five

dhawd”.

Table (7): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Camels Literal translation
Abu Khalil Camels Literal translation
Qadhi Camels Literal translation
Khattab Camels Literal translation
Bewley Head Camels Literal translation
Suggested ‘Dhawd’. female camels from | Transliteration +
Translation three to ten (in number). interpretation

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 7, above, the term ‘dhawd’ is given the same
rendering by all the five translators. The term ‘camel *could be seen to be
generic, i.e. or a superordinate and ‘dhawd’ is a hyponym, so ‘camel’ is not
accurate enough to convey all aspects of the term; the gender is female and
the number ranges from three to nine. Consequently, translating ‘dhawd’

into ‘camels’ leads to a semantic gap.

Accuracy is a vital component to examine the various translations of
‘dhawd’. Dropping two significant associations of the term causes
inconsistency with the original term and, thus, results in a low degree of

accuracy.

Maintaining the Islamic values, connotations, and denotations is an

important role for the translator as s/he is considered as an interpreter and
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mediator between different cultures. A point of fact is that the receivers of
the TT should realize the functions and purposes of the term. In this
context, the term has two essential conditions, which specify the required
amount of ‘zakat’ to be paid which is one ‘dhawd’ on every five ‘dhawds .
The researcher suggests ‘dhawd’. female camels from three to ten (in

number).
3.2.3 4a\lia &y ‘bintu makhada’

Mu jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘bintu makhada’ as el 0¥ SN Cuav g V) daull clain) ) 434l
¢ clalie aaally Lalie iy gb Dala gl Loadle dla yall 2 3 (5S5 (Lit. The
female camel which is one year old, named so because its mother is

pregnant at this stage, so it is ‘bintu makhada . the plural is makhadat.)

According to Ibn al-Athir (1979: 43), ‘bintu makhada’ is a ‘‘female camel
in her first year, named so because its mother is pregnant with another
baby camel.”” Furthermore, its mother stops to be pregnant for a year. Al-
Qaradawi (1973) explains that on every twenty- five to thirty-six, one

‘bintu makhada’ must be given as zakat .
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Table (8): Below shows the five renderings of the term

Translator Rendering Strategy

Khan ‘Bintu makhada’: a she camel in | Transliteration and
her first year Interpretation

Khattab ‘Bintu makhada’ Transliteration

Abu Khalil Yearling she colt Mistranslation

Qadhi She camel in her first year Interpretation

Bewley She camel in her first year Interpretation

Suggested ‘Bintu makhada’: a she camel in | Transliteration and

Translation her first year whose mother is | Interpretation
pregnant.

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 8, above, Khan utilizes transliteration toghether
with interpretation, whereas Qadhi and Bewly use interpretation only.
These methods provide most of the meanings of the term ‘bintu makhada’
nevertheless, they miss one aspect of the term which is that ‘bintu
makhada’ is named so after its pregnant mother. These methods are
ineffective to provide a comprehensive rendering of the meaning intended
in the ST. As a result, there is minimal loss in meaning. In fact, their
rendings are almost accurate and are faithful to the original term as they use
both transliteration and interpretation. They adopt interpretation, which
stresses the message and leaves the form. In particular, Bewley and Qadhi
interpret the connotations of the term ‘bintu makhada’ but they drop the
form. This strategy tends to present the function of the term to the target
recipients; however, it lacks the form of the term. In brief, this strategy has

a high level of accuracy to the original term
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In contrast, Khattab just transliterates the term into English without
explanation. It would be more accurate if Khattab interpreted ‘bintu

makhada’ to provide all the meanings of the term to the TT audience.

Abu Khalil mistranslates the term as ‘yearling she colt’. Collins

English Dictionary, retrieved from www.collinsdictionary.com, defines

‘colt” as “‘a male horse or pony under the age of four.”” This does not
convey the right meaning of the term. Specifically speaking, and as Apter
(2006) states, mistranslation is related to problems of faithfulness to the
original text. In more detail, mistranslations lead to failure to capture the

intended meaning.

To sum up, Khan, Bewley and Qadhi use interpretation to render the
term, Khattab transliterates the term, while Abu Khalil mistranslates it. The
researcher suggests ‘bintu makhada’. one year -female camel whose

mother is pregnant.
3.2.4 44 ‘piga’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘higa’ as ‘.3l leran s G a ol caail ) Y Sl (Lit. The female
camel, which is four years, the plural, is ‘higaq’). Al-Qaradawi (1973: 85)
defines ‘higa’ as ‘‘a female camel aged four-years and travelers can ride it,

named ‘higa’ because it can carry both goods or people.”’
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Table (9): Below shows the five renderings of the term

Translator Rendering Strategy
Khan She camel is its fourth year Interpretation
Qadhi ‘Higa’ Transliteration
Abu-Khalil Four year old she camel Interpretation
Khattab ‘Higa’ Transliteration
Bewley Three year old she camel Partial Translation
Suggested ‘Higa’: four year old-she | Transliteration and
Translation camel, which can carry people | Explanation

and goods.

(See Appendices 2, 3, 4, 5, and 6.)

As Table 9, above, shows, ‘higa’ is rendered differently by the five
translators. Khan and Abu Khalil render it as ‘she-camel in its fourth year’,
which is an interpretation. Moreover, this strategy maintains most of the
relevant connotations of the term. Their renderings are accurate to a high
extent. These translations suggest that the TT recipients will be aware of
the function of the term, hence pay the required amount of zakat’. On the
other hand, Qadhi and Khattab adopt transliteration only of the term ‘higa’,
which does not convey the meaning in the TT, so it needs clarification to
the non-Arab audience. Additionally, transliteration without explanation

results in low degree of accuracy and inconsistency to the ST.

Bewley translates the term ‘higa’ inaccurately as ‘three-year-old she
camel’. This partial translation leads to some loss in meaning since ‘higa’
is four-year-old she camel. Thus, the rendering is rather inaccurate and

hence betrays the target audience.

In conclusion, transliteration in addition to interpretation will retain

the historical and Islamic values of the term ‘higa’. Furthermore, these
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strategies will cause the translation to reach the minds of TT readership,
and, therefore, they will become familiar with the required amount of
‘zakat’ to be paid. The researcher suggests ‘higa’ four year old-female

camel, which can carry goods and people.
3.2.5 433 Yadhaa’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,
defines jadhad as SIS Ciew Jds ¢ ¢ lia mealls Lualal) Al culeSind il a2

“¢ il ol Lgland adie cacda 38 (S5 WY (Lit. “Jadhad’is the female camel that

is five years, the plural is jidhaa’; it is called so because her teeth have
fallen.) Ibn Qudama (1997) defines jadhaa’ as four to five year old -she

camel. It is called’ jadhaa’ because its teeth have fallen.

Table (10): Below shows the five renderings of the term

Translator Rendering Strategy
Khan She camel in its fifth year Interpretation
Bewley Jadha ‘a’ Transliteration
Khattab She camel in its fifth year Interpretation
Qadhi She camel in its fifth year Interpretation
Abu-Khalil ‘Jadha ‘a’ Transliteration
Suggested ‘Jadha “a . five year old she camel | Transliteration+
Translation | whose teeth are falling or have | Explanation

fallen.

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 10 above, the term ‘adha ‘ a’ has different
representations by the above translators. In the translations of Abu Khalil
and Bewley, fjadha “a’ is simply transliterated. This strategy is useful

because it retains the foreignness of ST term. Abu Khalil and Bewley,
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however, do not give further explanation to the TT receivers, which causes

a semantic gap as well as ambiguity in the TT.

Khan, Qadhi and Khattab resort to interpretation of the term which
covers most shades of meaning, such as ‘jadha ‘a ’is toothless. Specifically
speaking, interpretation produces many shades of the term, hence the target
recipients will not encounter difficulties in the TT because it covers most

of the intended meaning of the term.

In summary, Abu Khalil and Bewley utilize transliteration without
additional illustrations, while Khan, Khatab and Qadhi use interpretation
without transliteration. To suggest an appropriate solution, transliterating
the term jadha “a ’along with full interpretation of the term will achieve a
high level of accuracy to ST, as well as adequacy to serve the TT

recipients.

A suggested translation is using transliteration plus explanation.
Therefore, it will become: ‘jadha “a’ five year old she camel whose teeth

are falling or have fallen.
3.3 ‘“Zakar’ of Minerals and Trade

This category includes five terms. These are ‘rikza’, ‘arrigqa’,

‘uqqyya’, ‘al-hawl’ and ‘luqqta’.
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3.3.1 335, rikza’
Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines Fikza’ as, adad : IS M5 S aanlly (¥ Ghl 8 Oolae e dl) 538 L2

“oa¥) ez A Al Aadll g cadll (Lit. What Allah puts inside the Earth of

metals, the plural is 7ikaz’ which is coins of gold and silver taken out of

the Earth.)

There is a debate among Muslim scholars about the meaning of this
term. According to al- Habdan (2014), ‘rikaz’ is gold or silver taken out
from the earth. While Barkati (2003) in at-Taarifat al-Fighia defines
‘rikaz’ as buried wealth including both metals and buried money. However,
al-Qahtani (2010) says that ‘rikaz’ includes the pre-Islamic buried treasures

by disbelievers that were marked with their names, signs and crosses.

Table (11): Below shows the five renderings of the term

Translator Rendering Strategy
Khan ‘Rikaz’ Transliteration
Bewley Ore Formal equivalence
Qadhi Buried treasure Partial Translation
Khattab Treasure Partial Translation
Abu Khalil ‘Rikaz’ Transliteration
Sugggested ‘Rikaz What Allah puts | Transliteration+
Translation inside the Earth of metals. Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 11, both Khattab and Qadhi translate the term
partially. More specifically, Khattab translates ‘rikaz’ as just ‘treasure’ and
Qadbhi translates it as ‘buried treasure’ ,but neither covers all its shades of

meaning because ‘rikaz’ includes four possible connotations: silver and
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gold, buried money and metals, buried treasure and pre-Islamic buried

treasure by disbelievers. The term ‘buried treasure’ means, according to

Collins English Dictionary, retrieved from www.collinsdictionary.com, “a
collection of valuable old objects such as gold coins and jewels that has
been hidden or lost”. The absence of the connotation ‘pre-Islamic buried
treasure’, leads to deviation from the term and thus ‘buried treasure’
becomes inaccurate. In other words, the translation is inconsistent with the
original term, which leads to loss in semantic meaning. Qadhi and Khattab
are faithful to ST and they resort to partial connotaion but for their lack of
knowledge of the Islamic Figh and interpretations, they render the term as

part from whole.

It is important to maintain the waried meanings of ‘rikaz’ because
there are a number of rules and regulations on the Zzakat’ of ‘rikaz’. For
example, ‘rikaz’ must be found in old buildings and in the battle land.
Additionally, the amount of ‘zakat’ is the fifth of the value of ‘rikaz’.

Lastly, it is paid to needy people (Barkati, 2003).

In the second place, Bewley translates the term ‘rikaz’ by using
formal equivalence. Bewley translates ‘rikaz’ as ‘ore’ which means in

Collins English Dictionary, retrieved from www.collinsdictionary.com,

““naturally occurring solid material from which a metal or valuable mineral
can be extracted profitably”. The term ‘ore’ is classic and so is ‘rikaz’ in
spite of the light difference in the meaning of ‘rikaz’ as ‘ore’. This

translation maintains a higher degree of accuracy than others do.
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In contrast to Qadhi and Bewley, Khan and Abu- Khalil use
transliteration of ‘7ikaz’ into English. More specifically, they adopt
transliteration without any compensation or explanation of the term ‘rikaz’
causing partial loss in the original and intended meaning. Transliteration
falls under part-to-part equivalence since it does not include all the
meanings of the term. In particular, they resort to transliteration of it. In

this sense, transliteration is foreignization of the term.

afiy

Gold and Silver »

e

Pre-Islamic buried
treasure by
disbelievers

Figure (1): Shows all connotations of ‘rikaz’.

In conclusion, the most accurate rendering is Bewley’s as she retains
most of the meanings of the term. The researcher suggests, 7ikaz’: what

Allah puts inside the Earth of metals.
3.3.2 48 ar-rigqa’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘arrigga’as 05, o aanis L e e 5l dys piae o s dalldl) diadl)”?
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“Aadll (g da g paall aalyall 3,60 & Jd s (Lit. The pure silver whether shaped
or not, rigga’ is the shaped Dirhams, the plural is ‘7igqin’, which is
‘wariq’, that is, the formulated silver Dirhams.) Salman al-Odeh (2015)
explains that ‘arrigga’ is both raw silver and that shaped into a piece of

ornament. Al-Odeh (2015) maintains that on 7igga’, ‘zakat’is 2.5%.

Table (12): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Silver Partial Translation
Bewley Silver Partial Translation
Khatab Dirham Partial Translation
Abu Khalil | Silver Partial Translation
Qadhi Dirham Partial Translation
Suggested ‘Rigga’ is both raw silver and that | Transliteration and
Translation | “‘shaped into a piece of ornament.”” | Explanation

(See Appendices 2, 3, 4, 5, and 6.)

Table 12 above shows that the translators Khan, Bewley and Abu-
Khalil use selected connotation of the term ‘rigga’; however, they do not
include all the connotations of the term, and thus cause a semantic gap.
‘Rigga’ refers to pure silver either formulated or not. Collins English

Dictionary, retrieved from www.collinsdictionary.com, offers the meaning

of silver as “a valuable pale-grey metal that is used for making jewellery
and ornaments”. This meaning fails to depict the Islamic connotations;
consequently, these translations do not retain a high degree of accuracy and

consistency to ‘rigga’.
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Catford (1965) states that in partial translation, some part or parts of
the SLT are left untranslated or not incorporated in the TLT; therefore,

partial translation causes loss of meaning and, hence, a skewed meaning.

This definition of a term in the source language text as it is in a
dictionary or a glossary does not guarantee a successful translation
inasmuch as the context and situation of the source term determine the
translation strategy employed. As a result, translators are advised to
consider the context of the ST to relay the communicative purpose of the
term ‘rigga’ to the target audience in order to pay the exact amount of

‘zakat’.

Khattab and Qadahi translate the term ‘7igga’ as ‘Dirham’, which
involves according to Collins English Dictionary, retrieved from

www.collinsdictionary.com, any of various silver coins minted (in the

Arab World) at different periods. In particular, we can see how this
translation gives a skewed meaning largely. The use of silver in the
translation of 7igga’ is more successful than the use of Dirham’ House
(1997:63) comes up with a translation method in which the essential
requirement is for ST and the TT to match one another’s function. The
rendering is just thus considered adequate in quality if it matches the

function of the original.

To conclude, the researcher suggests 7igga’ toghether with an

explanation to make explicit the implicit connotations of the term ‘rigqa .
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3.3.3 &8 ‘@qqyya’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘Ggqyya’ as Y bV eI 381 e 234 (a5 2106200 Jaad o350 e
‘. g\ﬁ :eally e (Lit. A measure of weight which equals 200 grams, it is

one part of the twelfth parts of razl, the plural is awaqqi.)

Al-Habdan (2014) points out that ‘igqyya’ was used in the Prophet
’s (PBUH) time and onwards. An-Nabulsi (2005: 126) explains, “Zakat

must not be given on less than five awaqqi”.

Table (13): Below shows the five renderings of the term

Translator Rendering Strategy
Khattab ‘Ugqyya’ Transliteration
Bewley Ounce’ Mistranslation
Abu Khalil ‘Ugqyya’ Transliteration
Qadhi ‘Ugqyya’ Transliteration
Khan ‘Ugqyya’ of silver Transliteration+Partial ranslation
Suggested ‘Ugqyya’: 119 grams | Tarnsliteration+ Explanatoin
Translation of silver.

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 13, Khattab, Abu Khalil and Qadhi choose to
transliterate ‘gqyya’, which has no equivalent in the target language
(English). Further, as all ‘zakat’ terms are culture-bouund terms, ‘igqyya’
IS a culture-specific term, Baker (1992: 21) says cultural-specific terms
“refer to concepts, institutions and personnel, which are specific to the SL
culture”. Hence, cultural-specific terms usually have no equivalents in the
target language. There is no doubt that transliteration maintains the Islamic

conception of the term ‘igqgyya’, but transliteration alone is not sufficient to
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produce accuracy and readability in the TT. Newmark (1988) suggests

providing a detailed explanation, such as a footnote.

Bewley misrepresents the term ‘iiggyya’ in the TT by utilizing the
term ‘ounce’. In fact, Collins English Dictionary retrieved from

www.collinsdictionary.com defines ‘ounce’ as “a unit of weight of one

sixteenth of a pound weight (approximately 28 gram)”. Consequently,
‘ounce’ gives different connotations and senses for the term, resulting in a

translation which lacks accuracy and consistency to the original term.

Khan opts for transliteration and partial connotation, which retains
some shades of meaning of the term. He uses ‘gqyya’ of silver, which is
more adequate than other translations. In other words, the level of accuracy

IS, to some extent, high.

In conclusion, most of the translators retain the form of the Islamic
concept of the term ‘aggyya’ through transliteration but without
explanation to the target readership, which results in an inevitable loss of
meaning. It can also be noted that not all the translations serve the function
of the intended meaning in the TT. Hence, translators should, to guarantee
accuracy and comprehension of the target recipients, use transliteration
with additional explanations, such as footnotes or notes. The researcher

suggests ‘igqyya’: 119 grams of silver.
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3.3.4 ) ‘al-hawl’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,
defines it as cs_<dll el Jsha s oaY) Jsn aill3 503 yie (i) ke 45 padl) A53AP
“Jisa) aaally s 29 (Lit. As-sana al-Qamariyya is twelfth lunar phase

around the Earth, each lunar month is 29 days, the plural is ‘akwal’.)

Al-Odeh (2015) says that of the essential conditions of zakat’ is the
passage of twelve Hijra’ months. ‘al-hawl’, roughly 354 days, which is
different from the solar year, which equals roughly 365 days. Al-Odeh
(2015) explains that ‘zakat’ amount is 2.5% of property, but if zakat’ is to
be paid by the solar year, the required amount will be 2.577 %. Therefore,

it is necessary to be aware of this stipulation.

Table (14): Below shows the five renderings of the term

Translator Rendering Strategy

Qadhi ‘Al-hawl’ Transliteration

Abu Khalil A year passes Partial Trabnslation

Bewley ‘Al-hawl’: year Transliteration+ Partial
translation

Khattab ‘Al-hawl’ a year passes Transliteration+ Partial
translation

Khan A year elapsed Partial Translation

Suggested ‘Al-hawl’:  Islamic  year | Transliteration

Translation roughly 354 days. +Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As shown onTable 14, Qadhi transliterates ‘al-kawl” without adding
any explanation. Although Qadhi represents the term by transliteration,

which allows readers and researchers to reconvert the Islamic term from
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English into Arabic, transliteration without explanation causes loss of

meaning.

Abu-Khalil and Khan choose partial translation to render ‘al-hawl’
as ‘a year passes’ assuming that this rendering can give the same referents
and connotations in the target language. However, these renderings produce
a semantically inaccurate, and misleading, result to the TT audience. In
more detail, ‘a year passes’ and ‘a year elapsed’ give a generalization to the
term ‘al-hawl’ as a year of 365 days, while ‘al-hawl’ is 354 days, thus
translators should use ‘a lunar year passes’. Dickens, Hervey and Higgins
(2002) argue that generalizing translation is not acceptable if the omitted
details are necessary in ST but not compensated for in the TT context. It
can be figured out that generalizing translation entails a degree of

translation loss.

Bewley and Khattab resort to transliteration and partial translation.
Their translations maintain more accuracy to the original term in the TT,
but they do not convey the exact pragmatic meaning, and thus this leads to

some loss of meaning.

Overall, all translators do not take the context of the term into
consideration because context is crucial here to comprehend the intended
meaning of the ‘al-kaw!’. In addition, all translators have not rendered the
term in the TT perfectly. In doing this, translators need to bring meaning

into the context of the term in order to produce a functionally adequate
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result. The researcher suggests ‘al-kzawl’ Islamic lunar year of roughly 354

days.

3.3.5 4kl quqgra’

Mu‘jam al-Ma’ani,

retrieved from https://www.almaany.com,

defines ‘|uqq_m’ as <llle Al (ol Y &y yidll L5\..3]\ }i Lagilg u'ajj\ AR PR PR

“¢.clhadl aaalls (Lit. What is found on earth or something which does not

belong to any one, the plural is ligatat.)

‘Luggra’ means something is found and has an Islamic mark, or

money found on land and its owner is unknown whether Muslim or non-

Muslim (Barakati, 2003). Ibn al-Atheer (1979) states that ‘luqgra’ is

precious metal such as gold or silver.

Table (15): Below shows the five renderings of the term

Translator | Rendering Strategy

Khan Lost things picked up by someone | Partial Translation
Bewley Lost and Found things Partial Translation
Khattab ‘Luqqra’ Transliteration

Abu Khalil | Trove Property Partial Translation
Qadhi Lost Property Partial Translation
Suggested | ‘Luqgza”: lost Muslim or Non- | Transliteration+Expla
Translation | Muslim money or precious metal | nation

like gold and silver and its owner is
Known or unknown.

(See Appendices 2, 3, 4, 5, and 6.)

In the first place, Khan translates one shade of meaning of the term

‘lugqgra’. Hence, his rendering causes a semantic gap but maintains a

satisfactory level of accuracy to the original term. Likewise, Bewley resorts
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to the same strategy, and, therefore, Bewley’s rendering is as in adequate as

Khan’s.

In the second place, Khattab chooses transliteration without making
any comments or explanation. Although this method maintains the access
to ST, it does not convey the message of the term. Consequently, this
transliteration without explanation will sound misleading to the TT

recipients.

In the third place, Abu-Khalil and Qadhi opt for partial translation,
which does not maintain the intended functions and connotations of the ST.
In more detail, they use almost the same terms, ‘lost property’ and ‘trove
property’, which do not cover all shades of meanings of ‘fuqgsa’ causing a
semantic gap and inaccuracy to the original term. Abu Khalil and Qadhi’s

renderings are less accurate than Khan’s and Bewley’s.

In conclusion, translators should retain the Islamic term in the TT as
well as provide an accurate explanation to the TT audience. Moreover,
transferring this Islamic specific term from Arabic to English confronts the
translator with a new social and cultural context different from that of ST
situation. As a result, the role of the translator should facilitate the
comprehension and intelligibility of ST term in the TT in order to make it
easier to understand. The researcher suggests ‘lugqgza’ lost Muslim precious
metal like gold and silver whose owner is unknown whether a Muslim or

non-Muslim.
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3.4 ‘Zakat’ of Plants

This Category dicusses the following five terms. These are ‘Uthru’,

‘sa’, ‘kharaj’, ‘as-saniya’and ‘wasiq’.
3.4.1 Ja) ‘athru’

Mu jam al-Ma’ani, retrieved from https://www.almaany.com

defines ‘athru’ asg Ny sadll e slad) aSin L Lﬁ;i slal Lo (g (Al adld)”?

““Lie «zaally (Lit. The channel of water or what is watered by rains, the

plural is “athrayya’.)

Ibn Qudama (1997: 54) defines ‘athrayya’ as plants that draw water
through their roots without artificial means, such as buckets. Alternatively,,
this means plants that are irrigated by rain or underground water, in
essence, naturally. Ibn Baz (1996:77) states that ‘‘on ‘athru’, the tenth or
(10%) must be given as ‘zakat’ because planting ‘athrayya’ costs less than

what is irrigated by artificial means”.

Table (16): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Water channels Mistranslation
Abu Khalil Channels Mistranslation
Khattab Deep roots Partial Translation
Qadhi Irrigated by bucket Mistranslation
Bewley Natural Means Partial Translation
Suggested “Athrayya’. plant, which gets | Transliteration+
Translation water through its roots. Explanation

(See Appendices 2, 3, 4, 5, and 6.)
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As Table 16 demonstrates, Khan, Abu Khalil and Qadhi mistranslate
the term as ‘water channels, or irrigated by bucket’ since these meanings
are literal, which leads either to ambiguity, skewing of the ST
intentionality, or inaccuracy in rendering the source message to the target
language reader. Besides, mistranslation is linked to problems of linguistic,
textual and pragmatic faithfulness to the original term. Hence,
mistranslation causes failures in comprehending the text and thus
producing a translation which has full or partial loss of intended and
contextual meanings since translators handle two linguistically and
culturally different languages as Arabic and English. In addition,
translation loss gives incomplete transfer of the ST into the TT, i.e., the
loss of textuality and culture-bound characteristic features. Therefore, such
mistranslations of the term incur prominent semantic loss as they are
semantically and pragmatically less precise than the ST. Accordingly, these
mistranslations are serious and misleading. (Dickens, Hervey and Higgins,

2002).

Farghal and Shunnag (1999: 9) add that equivalence relies on
“‘contextual factors’’: the author, the text, and the audience. In this context,
as Hadith is a sacred and sensitive text, translators should shed light on the

text itself because it is considered as the most essential contextual factor.

Concerning the translations of Khan, Abu Khalil and Qadhi, context
IS not taken into consideration. In particular, the context is plants which are

not watered by mechanical means, such as channels and buckets. In



47

addition, the Prophet (PBUH) intends plants that are watered naturally by
rain, streams and groundwater. Accordingly, the TT recipients will
confront a grave challenge in understanding, the intended meaning of the
term as translated. Finally, using referential meaning causes unacceptable

translation loss.

On the other hand, Khattab translates the term partially as ‘deep
roots’. Khattab covers one shade of meaning without further explanation.
This rendering is economical but semantically less accurate, which leads to
loss of meaning. The translation of Khattab is more adequate than the
translation of Khan, Abu Khalil and Qadhi, as Khattab’s maintains one
shade of meaning of ‘athrayya’. Similarly, Bewley translates ‘by natural
means’, which covers more shades of meaning. In this connection,
Bewley’s rendering ‘athrayya’ achieves the purpose of the original term.
As a result, Bewley’s rendering is the most accurate of all other

translations.

In conclusion, using transliteration along with explanation attain
more Islamic associations and connotations, Khattab ’s and Bewley ’s are
more accurate than other renderings. The researcher suggests ‘athrayya’.

plant which gets water through its roots.
3.4.2 gla sa’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘s’ as “.¢ swal caan s Jha I8 (55t La Slaall Jal la 55 o guall JLSa?
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(Lit. A measure used for cereals which equals 8 pounds, the plural is

‘aswu’’.)

Ibn Qudama (1997) defines ‘sa’as a measure of weight that equals
four ‘muds’, each mad equals six hundred and fifty grams, so sa ’ equals
two kilograms and six hundred grams. ‘$a’” was used in the past to measure

seeds, vegetables and fruits and to weigh foodstuffs.

Table (17): Below shows the five renderings of the term

Translator | Rendering Strategy

Khan ‘Sa’ Transliteration

Bewley Amount of weight Partial Translation

Qadhi ‘Sa’, measure Transliteration+
Functional Equivalence

Khattab Camel load Mistranslation

Abu Khalil ‘Sa’ Transliteration

Suggested ‘Sa’> a measure equals | Transliteration+

Translation | 2.6kg. Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As Table 17 shows, Khan opts for transliteration of ‘sa’, which is a
good translation strategy to render the term into English. It is claimed by
many like Dickens, Hervey and Higgins (2002) and Newmark (1988) that
transliteration maintains accuracy and consistency in translation, especially
when the source and target languages come from different cultural and
linguistic roots. Hence, transliteration is a recommended strategy when
translating Islamic-specific terms, cultural terms and literary concepts
(Hassan, 2016). Khan uses transliteration; however, he does not provide

any further explanation, so this leads to loss of meaning and a possible
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misunderstanding to the TT receivers. In a word, the use of transliteration

without explanation causes a referential gap in the TT.

The term has a different representation in Bewley’s translation. It is
translated as ‘amount of weight’, which retains a general feature of ‘sa’.
This translation results in generalizing translation, i.e., dropping given
properties of ST in the TT (Dickens, Hervey and Higgins, 2002). This
method entails a high degree of loss of meaning. This rendering lacks
accuracy to the original term, and, therefore, the use of the generic is
inappropriate or misleading for the target audience. In this context, ‘amount

of weight’ does not fully convey the intended meaning and function.

Qadhi, however, adopts both transliteration and functional
equivalence in translating ‘sa’. Transliteration is an appropriate strategy
inasmuch as it retains the foreignness of the term including religious and
historical references. Nord (2005) explains that foreignness is a significant
component in documentary translation as it maintains the foreign elements
in the TT. Qadhi also uses the functional equivalence which concentrates
on transferring the meaning, and not form; however, this method is not
successful in translating sacred texts since accuracy and faithfulness are the
most important criteria. Moreover, the exact meaning and message will not
be conveyed accurately in the TT, which leads to loss of meaning.

Consequently, TT readers will be misled and confused.

Khattab mistranslates the term ‘sa’ as ‘camel load” which makes

great loss of meaning as well as inaccuracy to the original term. In fact, the



50

term* camel load’ has nothing to do with the intended meaning which is a
measure that equals 2.6 Kg. In brief, Khattab has not produced an accurate

translation, which causes an odd-sounding and awkward TT.

Abu-Khalil resorts to transliteration like Khan. Transliteration is an
example of cultural borrowing, which transfers the foreign elements from
the source language into the target language (Dickens, Hervey and Higgins,
2002). Unfortunately, Abu-Khalil does not insert an explanation into the

TT.

Finally, the translations of Bewley and Qadhi are more adequate than
other translations. In fact, all translations do not convey the true and
accurate meaning of the term. To suggest a solution, translators firstly
should cater for transliteration in order to retain the specificities of the
original term. Secondly, translators should insert explanation, or a footnote.

The researcher suggests ‘sa’, a measure that equals 2.6 Kg.
3.43¢)A kharaj’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,
defines ‘kharaj’ as <.z paliaana s Jpmnall e ol (2,3 e dia g i) Ay puall”

(Lit. The tax on land products, the plural is akhraj.)

Ibn al-Atheer (1979) defines ‘kharaj’ as “an annual tax or payment
on agricultural products. ‘kharaj’ is paid on agricultural lands which equals

twenty golden Dirhams or what equals eighty-five grams of gold’’. ‘kharaj’
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IS obligatory on every planted land. Az-Zuhaili (1993: 85) points out that
“‘the Prophet (PBUH) obliged kharaj when he conquered Khaibar”.

Table (18): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Yield Partial Translation
Khattab ‘Kharaj’ Transliteration
Bewley Crops Partial Translation
Abu Khalil | Property Mistranslation
Qadhi Agricultural Produce Partial Translation
Suggested ‘Kharaj’. annual tax on land | Translation+
rendering products, which equals 85 grams | Explanation

of gold as the minimum amount,

which is 2.5%.

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 18, Khan translates ‘kharaj’ as ‘yield’. It means
to bear or bring forth as a natural product, especially because of cultivation

(English Collins Dictionary, retrieved from www.collinsdictionary.com).

The term ‘yield’ is archaic and used as an agricultural term. However, it
does not contain the particularities of the Islamic term; for instance, it lacks
significant connotations, such as “annual tax and eighty- five grams of
gold”. As a result, the term ‘yield’ leads to a serious loss of meaning and

inaccuracy to the original term.

On the other hand, Khattab transliterates the term without
explanation. Transliteration looks more like English since it uses the
alphabetical system of the English language (Hassan, 2016). The problem
in here is that Khattab does not provide interpretation, so the term is

ambiguous and awkward to the TT readership.
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In the translations of Bewley and Qadhi, it is rendered into ‘crops’
and ‘agricultural produce’ which are one shade of the meaning of ‘%haraj’.
These renderings do not convey all connotations and specifications of the
original term. Therefore, these renderings cause unacceptable loss of the
intended message content. More specifically, the term ‘crops’ results in
generalizing translation that ignores the specificities of the original term.
Consequently, this translation lacks the meanings of annual tax and eighty -

five grams of gold. Hence, it is not precise enough.

In the translation of Abu Khalil, ‘kharaj’ is mistranslated into
‘property’, which does not reflect any shade of meaning of the original
term. According to Collins English Dictionary, retrieved from

www.collinsdictionary.com, ‘property’ means “thing or things belonging to

someone; possessions collectively”. This rendering does not convey the

references and connotations of the Islamic term.

To conclude, Khan’s translation is more adequate than other
translations since it gives an archaic meaning but it lacks precision to a
high extent. Moreover, it can be concluded that all the translators have not
rendered the exact contextual meaning of ST. Transliterating the term
retains the form of the original term, but coupled with a footnote or
explanation should make it easier for the TT recipients to comprehend. The
researcher suggests ‘kharaj’. annual tax on land products, which equals 85

grams of gold.
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3.4.4 L3 ‘as-saniya’

Mu jam al-Ma’ani, retrieved from https://www.almaany.com, defines

‘as-saniya’ as ‘. sl Lran g elall Lale w1 486N (Lit. The female camel

used for carrying water, the plural is ‘as-sawani’.)

Ibn Qudama (1997:187) states that ‘as-sawani’ is the plural of ‘as-
sanyia’, which means ‘‘animals that are used to get out water from wells to
water land and plants. This irrigation method is unique to Saudi Arabia. It
Is used to transport water from wells to houses by using camels, bulls and

donkeys.”’

Table (19): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Land irrigated by well Partial Translation
Khattab Artificial means of irrigation Partial Translation
Bewley Irrigated land Partial Translation
Abu Khalil Artifical channels of irrigation | Mistranslation
Qadhi What is watered by draught | Partial Translation

camels
Suggested ‘As-sawani’. animals used to | Translitetation+
Translation irrigate land. Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 19, above, Khan, Khattab, Qadhi and Bewley use
partial connotation. Firstly, Khan translates it as ‘land irrigated by well’,
which does not give the precise meaning of ST. As a result, the target
readership will not realize ‘as-sawani’ nor the required amount of ‘zakat’.
Khattab resorts to partial connotation of ‘as-sawani’ as artificial means of

irrigation. Merriam Webster Online Dictionary, retrieved from
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www.meriam-webster.com, defines it as ‘artificial means caused or

produced by a human and especially social or political agency”. However,
‘as-sawani’ refers to ‘animals’, not humans, which is a deviation from the
intended meaning. Further, the translation of Khattab is generic and causes
confusion to the target recipients. Thirdly, the translation of Bewley is
ambiguous because it does not include more details and features of the term
in spite of the use of the term C‘irrigation’. This translation causes a
semantic gap of the original term. Lastly, Qadhi explains the term as ‘what
is watered by draught camels’, which is one connotation of ‘as-sawani’.
According to  English  Collins  Dictionary, retrieved  from

www.collinsdictionary.com, ‘draught’ refers to the load or quantity. This

rendering does not specify that ‘camels’ carry water from wells. Another
problem with this rendering is the specification of one species of animals,
I.e., ‘camels’ that is inaccurate since ‘as-sawani’ involves all kinds of
animal, which can be used to extract water from wells, such as cows,
horses, donkeys, and camels. Further, it can be noted that Qadhi does not
render the original meaning of the term. Overall, Qadhi’s translation uses
partial connotation for the term ‘as-sawani’. Abu Khalil mistranslates the
term as ‘channels’ which does not reveal the intended meaning of the term.
In fact, mistranslation leads to misunderstanding of ST and distortion of the

function and purpose of the message.

To conclude, renderings of ‘as-sawani’ range between partial

connotation and mistranslation. Of course, neither rendering conveys the
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intended meaning adequately, thus all renderings are inaccurate and
inconsistent to the original of term. This term should firstly be
transliterated in order to retain the form of the term, in the TT, then, to use
the functional equivalent, so that target recipients comprehend the message
communicatively. For example, ‘as-sawani’ are animals used to irrigate

land from wells.
3.4.5 @3 ‘wasiq’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com.

defines ‘wasiq’ as ¢ .o<lly gl G5 ld (& axdiug leba G il JuSe”
(Lit. A measure which equals sixty ‘aswu’’, used for measuring the weight

of cereals and dates.)

According to al-Albani (2008: 65) wasiq’ is “a measure of grains
which equals one hundred and thirty kilograms”. Al-Albani (2008) adds

that the required amount of ‘zakat’ is tenth.

Table (20): Below shows the five renderings of the term

Translator Rendering Strategy

Khan ‘Wasig’ (measure) | Transliteration+ Partial Translation

Khattab ‘Wasiq’ Transliteration

Bewley ‘Wasiq’ (grain | Transliteration+ Partial Translation
measure).

Abu Khalil | ‘Wasig®”  (special | Transliteration+ Partial Translation
measure of grains).

Qadhi ‘Wasig® (measure | Transliteration+ Partial Translation
of grain).

Suggested ‘Wasiqg . a measure | Transliteration+ Explanation

Rendering | that equals 130Kk.g.

(See Appendices 2, 3, 4, 5, and 6.)
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As shown on Table 20, Khan, Bewley, Abu-Khalil and Qadhi render
the term by transliteration plus partial connotation. To begin with, Khan
transliterates the term and provides one of the meanings of ‘wasiq’. More
specifically, the term ‘measure’ is generic and does not convey the exact
intended meaning. As a result, the translation becomes imprecise. Overall,
we can say that Khan represents the term by transliteration, but he does not
communicate the meaning of the term properly. In the translation of
Bewley, she uses transliteration and partial connotation of the term ‘wasiq’.
This rendering is more comprehensible but elusive to the TT recipients as
Bewley adds the term ‘grains’, which specifies the material measured.
However, Bewley’s translation is not consistent with the original term with
reference to accuracy. In addition, it does not give the audience the exact
weight. Abu-Khalil uses transliteration to retain the original pronunciation
of the Islamic term. In addition, his translation gives one shade of meaning,
so it is inaccurate and causes loss of the intended meaning of the original
term. Qadhi’s rendering, further, resorts to both transliteration, which is an
indication of the form of the term and a partial connotation of it. However,
‘sa’’ here is not explained to the TT readership; therefore, this creates a

lexical.

Khattab resorts to transliteration, which is a good technique for
maintaining the term. However, this is done without explanation, which
leads to loss of meaning. Overall, transliteration together with explanation

conveys the pragmatic meaning effectively.
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In conclusion, all translators keep the term wasiq’ by transliteration,
which maintains particularities of the Islamic term. In addition to
transliteration, they utilize partial connotations except Khattab. To translate
the term’s pragmatic meaning to the TT recipients, the researcher suggests

‘wasiq’, 130 kg grains measure.
3.5 ‘Zakatul-fitr’

This category includes five terms: ‘zakatul-fitr’, ‘miskin’, ‘fé sabil

ellah’, ‘al-gharim’ and ‘ibnus-sabil’.
3.5.1 Jhill 385 ‘zakatil-fitr’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,
defines Zzakatul-fitr’ as Cesdl JB Lal Al sy Gaeluddl o 4 jia 31857

¢l 33a Ji 5 (s (e 0 Y1 (Lit. Obligatory zakat’ on Muslims, and it

should be paid before the last two days of the end of Ramadan, and before

‘salatul-id’.)

Ibn Baz (1996: 84) states tha “it is an obligatory ‘zakat’ on Muslims
which is paid during the last two days of Ramadan and before ‘salatul-
7d”’. It is specified as fitr’ after the breaking of fasting every day in
Ramadan. Zakarul-fitr’ is paid on persons, not on men”. In other words, it
Is imposed on the souls of fasting Muslims, not on their properties. It

equals three kilograms of flour, raisins, rice, dates or dried milk per person.
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Table (21): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Obligatory charity: Tax after Ramadan | Mistranslation
Bewley Fast Breaking Charity Mistranslation
Qadhi Alms due of Fast Breaking Partial

Translation
Khattab Alms of Fast Breaking Mistranslation
Abu Khalil | Zakatal-fitr’ Transliteration
Suggested ‘Zakatul-fitr’. obligatory charity of | Transliteration+
Translation | 3kg of food prior to or by the end of | Explanation

Ramadan

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 21, Khan mistranslates zakarul-fitr’ as tax after
Ramadan which is erroneous since it is paid in the last two days of
Ramadan and not a tax. In particular, Khan has not transfered the exact
intended meaning accurately and adequately. This mistranslation stems

from misunderstanding of the nuances of the meaning of the term.

Similarly, Bewley mistranslates the term as‘fast breaking charity’.
This is wrong because Zzakat’ is obligatory, whereas charity is voluntary.
Further, this rendering leads to deviation of the term form its intended
meaning. Bewley is unaware of the exact pragmatic meaning, which is the

obligatory ‘zakatul-fitr’ before the end of Ramadan.

Qadhi’s and Khattab’s translations, further, cover a general shade of
the meanings of ‘zakatul-fitr’, which is required alms on breaking fasting
of Ramadan. Although this rendering is less erroneous than Bewley’s and
Khan’s, one can observe that it does not convey the intended meaning

accurately and communicatively. Significant meanings, such as the amount
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of ‘zakat’ as well as its time are lost. Therefore, there is semantic gap, and

a loss of meaning, inthe TT.

Abu-Khalil resorts to transliteration of the term. As said earlier,
transliteration alone is not enough, as it cannot convey the accurate
meaning of the term. This rendering needs more clarification by

explanation or adding footnotes.

By and large, none of the above translations succeeded to render the
true Islamic meaning. Besides, it can be noted that only Abu Khalil retains
the term in the TT by using transliteration. However, translating the term
functionally and communicatively requires one to specify the amount of
‘zakatul-fitr’ to the TT recipients. Accordingly, the researcher suggests
‘zakatul-fitr’, obligatory charity of 3 kg of food prior to or by the end of

Ramadan.
3.5.2 {Swa ‘miskin’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘miskin’ as “*lusd Qe ¥ e gl a5 4l daall oo S8 odic o 58 72
(Lit. ‘Miskin’ is the person who has less than enough money for himself

and his family, which means that the one who has nothing.)

According to at-Tabari (1994: 64), ‘miskin’ is ‘‘someone who does
not have enough money and, therefore, asks people to help him/her’’. He
adds that there is a difference between faqir and ‘miskin”’. ‘Fagir’is the

one who has nothing and bashful to ask people. In fact, ‘miskin’ is one kind
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of ‘zakat’ recipients in Islam. An-Nabulsi (2005) explains that ‘miskin’ is
someone who is unable to work. At-Tabari (1994) states that ‘miskin’ is

someone who does not have enough food or furniture or a house.

Table (22): Shows the five renderings of the term

Translator Rendering Strategy
Khan Poor Partial Translation
Khattab Needy Partial Translation
Bewley Unfortunate Partial Translation
Abu Khalil Destitute Partial Translation
Qadhi Indigent Partial Translation
Suggested ‘Miskin’: a moneyless person who | Transliteration+
Rendering is poor and unable to work. Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 22, the five translators use partial translation, so
to examine the meanings of the term, an encyclopedic dictionary is
important  here. English  Collins  Dictionary, retrieved from

www.collinsdictionary.com, defines ‘poor’ as ‘‘the simple, direct term for

one who lacks the resources for reasonably comfortable living’’. Merriam

Webster Dictionary, retrieved from www.merriam-webster.com, mentions

that ‘needy’ means people who do not have enough food, medicine,
clothing, or adequate housing. Bewley’s ‘unfortunate’ refers to marked or

accompanied by or resulting in misfortune.

‘Destitute” means lacking possessions and resources, especially
suffering extreme poverty (Merriam Webster Dictionary, retrieved from

www.merriam-webster.com). In general, they serve the function of
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translation. Lastly, ‘indigent’ entails totally lacking in something specified.

These meanings deviate a little from the original meaning of the term.

Conspicuously, all the renderings are, mostly, acceptable; they
convey most of the meanings of ‘miskin’ except that ‘miskin’ asks people
to give him/her money. Moreover, these renderings are almost accurate;
they communicate the purpose of the term to the TT recipients. In
particular, these translations give a meaning of needy people who deserve
assistance. More specifically, all the translators resort to partial translation

to convey the meaning of ‘miskin’ to the TT audience.

To overcome this problem, translators should provide transliteration
to enable the TT recipients to access the original meaning of the term and it

IS necessary for maintaining the Islamic reference.

In conclusion, transliteration together with formal equivalence will
guarantee the accuracy of the translation of the term and the demonstration
of its particularities. The researcher suggests ‘miskin’, a moneyless person

who is poor and unable to work.
3.5.3 dll Ju A fZ sabil ellah’

Mu jam al-Maani, retrieved from https://www.almaany.com, defines

fe sabil ellah’ as3cts G sl s salusall s sunll cl€ sl 3 Adlall Cijlad)”
‘4 (Lit. General expenditure for welfare such as building bridges, schools

and moseques in obedience of Allah.)
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According to Ibn Qudama (1997: 84), fe sabil ellah’ means the
““Jihadists who are volunteers to fight for Islam, so they do not receive any
payment from the Muslim state’’. This group of Muslims are “zakat’
recipients. 1bn Arabi (2000) says that ‘7 sabil ellah’ are pilgrims to Mecca,
so they are travelling to submit to Allah. Sayyid Qautub (1980: 73) states
that this refers to ‘‘every good deed to fulfill the duty towards Allah’’.
However, the vast majority of Fugaha agree that fé sabil ellah” refers to

Jihad for the sake of Allah to defend and spread Islam.

Table (23): Below shows the five renderings of the term

Translator Rendering Strategy
Khan In the cause of Allah Literal Translation
Bewley In the cause of Allah Literal Translation
Qadbhi In the Service of Allah Literal Translation
Khattab Those Struggling in the way of | Literal Translation

Allah
Abu Khalil For the Sake of Allah Literal Translation
Suggested ‘Fé sabil ellah’: Mujjahedin who | Transliteration+
Translation defend and spread Islam Explamation

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 23, in the five translations, literal translation is
obvious. Newmark (1988: 46) mentions that literal translation occurs when
“the SL grammatical constructions are converted to their nearest TL
equivalents but the lexical words are again translated singly, out of
context”. Accordingly, Newmark (1988) puts constraints on literal
translation, such as that literal translation is out of context. He adds that the
more the terms are context dependent, the less literal translation is used and

the more terms are context- independent, the more literal translation is to be
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followed. This indicates that these translations need more explanation to
make explicit all connotations for the TT recipients of the term in question.
As a result, translators should be precise when translating such terms.
Overall, literal translation adheres to the denotative meaning, but in a
sacred text, there are many sensitive particularities in the ST, hence, it is

not enough.

Khattab translates the term into ‘those struggling in the way of
Allah’, which is more intelligible than other renditions. It gives a meaning
of fighting for Allah’s cause, but it lacks the connotation of Jihad. In
particular, Khattab succeeds to render some aspects of the term; however,
he fails to translate other important connotations, i.e., ‘mujahedm’ to

spread Islam.

In conclusion, none of the five translators succeeds to render the
exact meaning of the term, which causes loss of meaning. Khan deletes the
term, which is unacceptable. Bewley, Qadhi and Abu Khalil resort to literal
translation, which does not secure the intended meaning. Khattab uses
partial translation, which is more correct than other translations, but still, it
does not convey the exact meaning of the original text in the TT. This term
should be transliterated and explained by footnotes or a definition. The
researcher suggests, ‘fe sabil ellah’ mujjahedin who defend and spread

Islam.
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3.5.4 o\ ‘al-gharim’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘al-gharim’ as Jeaiy (s gl 3l any V5 dpaddll () sal) A& g2l 5”2
“Losa il aaalls Z3laY) Gaadl eyl s A5 Gl g #3UaY) (Lit. The person
who is overloaded with personal debts, so he cannot repay, and the one
who is responsible for reconciliation among people, which is a condition to

achieve reconciliation, the plural is ‘al-gharimiin’.)

Sheikh Muhamad an-Nabulsi (2005) states that ‘al-gharimin’ is the
plural of ‘al-gharim’ which refers to people who are debt-laden because
they buy their needs. This kind of people is among the people who deserve
‘zakat’. The condition to give Zzakat’ to them is that ‘al-gharimin’ are in
need. Ibn Baz (1996) says that they are people who are indebted for their
personal needs or for reconciling between people who get indebted as a

condition to achieve it.

Table (24): Below shows the five renderings of the term

Translator Rendering Strategy
Khan People in debt Partial Translation
Bewley Indebted people Partial Translation
Qadhi Overburdened people with debts | Interpretaion
Khattab Those in debts Partial Translation
Abu Khalil Debtors Partial Translation
Suggested ‘Al-gharim’: debt laden persor Transliteration+
Rendering who is in need. Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 24, partial translation is a common strategy

adopted by Khan, Khattab, Abu Khalil, and Bewley. Partial translation
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covers one aspect of the intended meaning of the term ‘al-ghariman’ and
omits an important meaning, which is a condition to give ‘zakat’ to this
group of people. The pragmatic and referential meanings are partially lost
and thus, this results in semantic gaps and confusion. Further, the message

will not be conveyed to the TT recipients adequately.

In the translation of Qadhi, it is interpreted into ‘overburdened
people with debts’’, which covers all shades of meanings of the original
term. More specifically, Qadhi’s rendering is more adequate than other
renderings because it conveys the whole message of the ST, in the TT. In
this vein, this translation serves the same function of ST and, therefore,

produces a communicatively adequate result.

In conclusion, translators resort to partial translation, which impedes
conveying the whole, message precisely and properly. However, the
translation of Qadhi is more communicative and functional to the TT
audience. The researcher suggests, ‘al-gharim . debt-laden person who is in

need.
3.5.5 Jusead) &) Sibnus-sabil’

Mu ‘jam al-Ma’ani, retrieved from https://www.almaany.com,

defines ‘ibnus-sabil” as s2b 3 & s> N x5 adadiall 5 1,58 o)y ellay ¥ 3 jilosall”?

““a dy Lany ¥y (Lit. The traveler who does not have enough food and

who does not have enough money to return to his home.)
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Al-Albani (2008: 67) defines ‘bnus-sabil *as the ‘‘one who travels
on the road. ‘ibnu-sabil’ is a traveler who has not enough money to return
to his country, so this person deserves to have zakat ”. Ibn Baz (1994: 84)
states ‘ibnus-sabil ’ is ‘‘a moneyless foreigner who is travelling for a legal

goal’’.

Table (25): Below shows the five renderings of the term

Translator Rendering Strategy
Khan Traveler Literal Translation
Bewley Son of the road Literal Translation
Qadhi Traveler Literal Translation
Khattab Wayfarer Literal Translation
Abu Khalil | Wayfarer Literal Translation
Suggested ‘Ibnus- sabil . insolvent foreigner ol Transliteration+
Rendering wayfarer. Explanation

(See Appendices 2, 3, 4, 5, and 6.)

As shown on Table 25, all the translators use literal translation. In
the first analysis, in the translations of Khan and Qadhi, it is a ‘traveler’
which is a generic term and does not provide the significant condition of
receiving ‘zakat’, that is, the traveler is in need of money to return to his
homeland. Perhaps they resort to a dictionary to give this meaning, but
dictionaries provide the referential, literal, and semantic meanings of the
term. Therefore, these meanings are out of context. For example, Collins

English Dictionary, retrieved from www.collinsdictionary.com, defines

‘traveler’ as ‘‘a person who does not live in one place but travels around,
especially as part of a group’’. This definition deviates from the meaning of
the original term, thus, the translation of Khan and Qadhi is not precise

enough to capture the intended message. In the second analysis, Bewley
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translates it as ‘son of the road’. This rendering is exotic and alien in the
TT. Dickens, Hervey and Higgins (2002: 29-30) define exoticism as one
which constantly uses grammatical and cultural features imported from ST
with minimal adaptation and which signals the exotic source culture and its
cultural strangeness. This translation leads to a semantic gap and
inaccuracy in the translation of the ST, as theTT does not serve the
function of the ST. In the third analysis, Abu Khalil and Khatab use
‘wayfarer’, which is a literal meaning of fdbnu-sabil’. Merriam Webster

Dictionary, retrieved from www.merriam-webster.com, defines ‘wayfarer’

as a person who travels from place to place usually by walking. This
meaning does not include other travelers by car, bus, train, and plane. In
more detail, this meaning is limited and causes a semantic gap to the TT

audience.

In the final analysis, all translators resort to literal translation of the
term ‘qbnus-sabil’, which leads to inaccuracy in the translation of the
original term. The term should be translated with reference to its context,
so the pragmatic meaning can appear adequately. The term should be first
transliterated to let the TT recipient access the Arabic pronunciation and,
secondly, to retain the specific associations and connotations of the term
and to make them clear to the TT audience. It is also reasonable to insert
explanation, footnote or definition. The researcher suggests ‘ibnus-sabil .

insolvent foreigner- wayfarer.
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Table, below, shows frequency (and percentage) of the strategies
adopted by the five translators in the translations of the ‘zakat’ terms

discussed and analayzed.

Table (26): Percentages of Used Translation Strategies

Strategy Frequency Percentage

1. Partial translation 66 52.8%

2. Transliteration 28 22.4%

3. Mistranslation 18 14.4%
4. Interpretation 10 8%

5. Deletion 3 2.4%

5. Deletion 3 2.4%
Total 125 100.00%

Figure (2) Shows Percentages of Translation Strategies
Adopted by the Five Translators

A

m Partial Translation

Figure (2): Percentages of Adopted Translations

® Transliteration

= Mistranslation

m Interpretation = Deletion
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Chapter Four
Conclusions and Recommendations
4.1 Conclusions

This thesis is primarily based on descriptive, contrastive analysis of
five translations of selected <Zzakar’ terms in Hadiths of the Prophet
Muhammad (PBUH). Figh al-Hadith books (Figh al-Zakat, 1979) and
(Figh as-Sunnan, 2008), Tafsir al-Hadith books (Tafsir al-Qurtubi, 1964),
and (Tafsir at-Tabari, 1994) and dictionaries (English Collins Dictionary,

retrieved from www.collinsdictionary.com) and (Merriam-Webster Online

Dictionary, retrieved from www.merriam-webster.com) were the major

references to the researcher in his research for the meanings of selected
‘zakat’ terms. Translators need to refer to such to convey the true meanings

of zakat’ term for the TT readership.

A translator’s skopos is to inform, educate and direct the TT
recipients to pay ‘zakat’ properly. However, adopting partial or literal
translation will negatively affect the translated content of ‘zakat’ terms. In
this context, domestication assassinates the foreignness of the translated

terms.

The researcher has reached the following conclusions concerning

translating ‘zakat’ terms, i.e., sacred Islamic texts:


http://www.collinsdictionary.com/
http://www.merriam-webster.com/

70

‘Zakat’ terms are Islamic terms since they involve content from the
Sunnah of the Prophet Muhammad (PBUH). Mostly, the translated
terms do not obtain the equitable associations, connotations and

references in the target language.

The translators resorted to literal translation in translating “zakat’
terms since there is no equivalence between English and Arabic. This
Is because the translators do not refer to Hadith exegeses which give
the exact meanings, intended in the Hadith. If they had, they would

have produced adequate translation.

Failure to comprehend the pragmatic and referential meaning leads
to mistranslation and thus leads to a high degree of loss in meaning.
Misunderstanding the term being translated as context-dependent

leads the translator to use the wrong translation method.

Translation of a shade of meaning of a ‘zakat’ term leads to a
semantic gap in the TT and, hence, an inaccurate rendition causes a

mismatch of the communication from the ST into the TT.

Deletion or undertranslation is an inappropriate translation strategy
in sacred texts since it leads to great loss in meaning. Moreover,
religious texts are loaded with meaning, which means that their
semantic range is very wide and cannot be translated adequately with
a single word. Any deletion causes misunderstanding to the TT

receivers.
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4.2 Recommendations

Accordingly,  the  researcher  presents the  following

recommendations:

1. A footnote or an explanation helps the TT recipients to comprehend
the content of ST and to learn more about “Zzakar and Islam.
Footnotes and explanation provide information to make the TT

readership grasp all the meanings of ‘zakatr’ terms.

2. Foreignization can preserve the particularities and connotations of
ST in the TT. Transliteration is an example of foreignization to
secure the TT recipients access to the pronunciation and peculiar

aspect(s) of Islamic terms.

3. Producing translation of ‘zakar’ terms must be done according to
Figih books to enable translators to translate the exact meanings of

these terms.

4, Literal and partial translations should be avoided, as they do not
convey the whole meaning of ST in the TT. More specifically, literal
translation is not acceptable in the translation of sensitive texts as the

ones in our case here.

5. Deletion of any term in a sacred text is intolerable because deletion
hides necessary details and content from the TT readership. Dickens,

Hervey, and Higgins (2002) state that deletion is possible when the
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information in the ST is unnecessary and causes confusion to the TT

recipients.

Intensive courses in Islamic texts translation should be provided at
academic institutions to ensure that Arab graduates from related
departments have the potential to be professional translators in this
field. This can be done through scholarships for those studying
Islamic texts translation. Further, it can be done through preparing
Islamic Figh dictionaries serving as references for the non-Arab

scholars.

Revisions of religious translations should be done by specialized
bodies to shoulder the responsibility of editing and revising the
Hadith translations to remove all deficiencies and errors in these
translations. This ensures retaining the original text in the TT as well

as maintaining adequacy as much as possible.

Translators must be quite proficient in Arabic and English,
Moreover, translators should possess deep knowledge of Islam..

Hence, this knowledge is crucial to produce adequate translation.

The formation of Islamic bodies, societies, academies, etc, to be
responsible for the translation of Islamic sacred texts is highly

significant.
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Appendix (1)

Arabic Text

Here- in below are thirteen Hadiths, two to three from each of the five
Hadith Collections, and they contain the twent-five selected ‘Zakat’
terms subject of tge analysis:
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Appendix (2)

Khan’s Rendering

Narrated Abu Baker that the Messenge of Allah (PBUH) said, "Whoever had to
pay she-camel in its five year as Zakat from his herd of camels and he had not got
one, and he had she-camel in its fourth year, it should be accepted from him along
with two sheep if they were available or twenty Dirhams (one Durham equals about
1/4 Saudi Riyal) and whoever had to pay she-camel in its fourth year as Zakat and
he had none but had she-camel in its five year , it should be accepted from him, and
the Zakat collector should repay him twenty Dirhams or two sheep; and whoever
had to pay she-camel in its fourth year as Zakat and he had not got one, but had a
Bint Labun (she-camel), it should be accepted from him along with two sheep or
twenty Dirhams; and whoever had to pay she camel and had a she-camel in its
fourth year, it should be accepted from him and the Zakat collector should repay
him twenty Dirhams or two sheep; and whoever had to pay Bint Labun and he had
not got one but had a Bint Makhad (she camel in her first year), that Bint Makhad
should be accepted from him along with twenty Dirhams or two sheep. As regards
the Zakat for the pasturing animal; if they are between forty and one-hundred-and-
twenty sheep, one sheep is to be paid; and if they are between one-hundred-and-
twenty to two hundred (sheep), two sheep are to be paid; and if they are between
two-hundred to three-hundred (sheep), three sheep are to be paid; and for over three-
hundred sheep, for every extra hundred sheep, one sheep is to be paid as Zakat. In
addition, if somebody has less than forty sheep, no Zakat is required, but if he wants
to give, he can. For silver the Zakat is one fortieth of the lot (i.e. 2.5%), and if it is
value is less than two-hundred Dirhams, Zakat is not required, but if the owner
wants to pay he can". (Sahihul Bukhariyy, 2002, p. 351)

Narrated Anas that the Messenge of Allah (PBUH) said, "Neither an old nor a
defected animal, nor a male-goat may be taken as Zakat except if the Zakat collector
wishes". (Sahihul Bukhariyy, 2002, p. 356)

Narrated Abu Huraira that Allah's Messenger (PBUH) said, " | have been ordered
(by Allah) to fight the people till they say: La ilaha ill-Allah (none has the right to
be worshipped but Allah) and By Allah! I will fight those who differentiate between
the Salat (prayer) and the Zakat, By Allah! If they pay me the Zakat and withhold
even a she-kid goat, | will fight with them for it" (Sahihul Bukhariyy, 2002, p. 365)

Narrated Abu Umamah that the Prophet (PBUH) said, "The most virtuous of
charitable spending is the shade of a tent in the cause of Allah, or giving a servant in
the cause of Allah".(Sahihul Bukhariyy, 2002, p. 367)

Narrated by Abu Sa'id Al-Khudri that the Prophet (PBUH) said, "No Zakat is
imposed on less than five wasiq (measure); no Zakat is imposed on less than five
ugqgyya, and no Zakat is imposed on less than five camels”. (Sahihul Bukhariyy,
2002, p. 369)

Narrated Abu Huraira that the Prophet (PBUH) said, "There is no compensation for
one killed or wounded by an animal or by falling in a well, or because of working in
mines; but Khumus is compulsory on rikaz".( Sahihul Bukhariyy, 2002, p. 371)

Narrated “Abdullah Ibn Omar that the Prophet (PBUH) said, "A tenth is payable on
what is watered by rain or rivers or brooks or from water channels and a twentieth
on land irrigated by well".( Sahihul Bukhariyy, 2002, p. 373)
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Narrated Narrated Ata ibn Yasar that the Messenger of Allah (PBUH) said,
"Sadagah may not be given to rich man, with the exception of five classes: One who
fights in the cause of Allah, or who collects it, people in debt, or a man who buys
it with his money, or a man who has a poor neighbour who has been given sadagah
and gives a present to the rich man".( Sahihul Bukhariyy, 2002, p. 375)

Narrated 'Amr bin Shu'aib that the Messenger of Allah (PBUH) said, "Obligatory
charity(tax after Ramadan) is payable by slave and freeman, male and female,
among the muslims on closing the fast of Ramadan one sa’ of dried dates or one sa’
of barley".(Sahihul Bukhariyy, 2002, p. 377)

Narrated Ali ibn Abu Talib that the Prophet (PBUH) said, "When you possess two
hundred dirhams and one year passes on them, five dirhams are payable. Nothing is
incumbent on you, that is, on gold, till it reaches twenty dinars. When you possess
twenty dinars and a year elapsed on them, half a dinar is payable. Whatever
exceeds, that will be reckoned properly".( Sahihul Bukhariyy, 2002, p. 381)

Narrated Zayd ibn Khalid al-Juhani that the Prophet (PBUH) said, "It is for you, for
your brother (i.e. its owner), or for the wolf." He further asked, "What about lost
things picked up by someone? The Prophet (PBUH) said, "It is none of your
concern. It has its water-container (reservoir) and its feet, and it will reach water and
drink it and eat the trees till its owner finds it".( Sahihul Bukhariyy, 2002, p.387)

Narrated Ibn Abbas that the Messenger of Allah (PBUH) said, "It is better for one of
you to lend to his brother than to take yield from him" (Sahihul Bukhariyy, 2002, p.
392)

Narrated Abu Huraira that the Messenger of Allah (PBUH) said, "There are three
persons whom Allah will not look at on the Day of Resurrection, nor will he purify
them and theirs shall be a severe punishment. They are: -1. A man possessed
superfluous water, on a way and he withheld it from traveler. -2. A man who gave a
pledge of allegiance to a ruler and he gave it only for worldly benefits. If the ruler
gives him something he gets satisfied, and if the ruler withholds something from
him, he gets dissatisfied. -3. And man displayed his goods for sale after the "Asr
prayer".( Sahihul Bukhariyy, 2002, p 397)
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Appendix (3)

Qadhi’s Rendering

Narrated Abu Baker that the Messenge of Allah (PBUH) said, "Whoever had to pay
she-camel in its five year as Zakat from his camels and he had not got one, and he
had Hiqgga, it should be accepted from him along with two sheep if they were
available or twenty Dirhams one Dirham (equals about 1/4 Saudi Riyal) and whoever
had to pay Hiqga as Zakat and he had no Hiqga but had a should be accepted from
him, and the Zakat collector should repay him twenty Dirhams or two sheep; and
whoever had to pay Higga as Zakat and he had not got one, but had a she-camel in
her second year, it should be accepted from him along with two sheep or twenty
Dirhams; and whoever had to pay she-camel in her second year and had a Hiqqa, that
Higga should be accepted from him and the Zakat collector should repay him twenty
Dirhams or two sheep; and whoever had to pay she-camel in her second year and he
had not got one but had a she camel in her first year, that she camel in her first year
should be accepted from him along with twenty Dirhams or two sheep. If sheep are
between forty and one-hundred-and-twenty sheep, one sheep is to be paid; and if they
are between one-hundred-and-twenty to two hundred (sheep), two sheep are to be
paid; and if they are between two-hundred to three-hundred (sheep), three sheep are to
be paid; and for over three-hundred sheep, for every extra hundred sheep, one sheep is
to be paid as Zakat. In addition, if somebody has got less than forty sheep, no Zakat is
required, but if he wants to give, he can. For Dirham the Zakat is one-fortieth of the
lot (i.e. 2.5%), and if its value is less than two-hundred Dirhams, Zakat is not
required, but if the owner wants to pay he can™.(Sunan Abu Dawood, 2008, p.619)

Narrated Anas that the Allah's Messemger (PBUH) said, "Neither an old nor a
defected animal, nor a male-sheep may be taken as Zakat except if the Zakat collector
wishes". (Sunan Abu Dawood, 2008, p.620).

Narrated Abu Huraira that the Messenger of Allah (PBUH) said, "I have been ordered
(by Allah) to fight the people till they say: La ilaha ill-Allah (none has the right to be
worshipped but Allah) and By Allah! I will fight those who differentiate between the
Salat (prayer) and the Zakat By Allah! If they pay me the Zakat and refused even a
female-kid goat, | will fight with them for it". (Sunan Abu Dawood, 2008, p.623)

Narrated Abu Umamah that the Prophet (PBUH) said, "The most virtuous of
charitable spending is the shade of a tent in the Service of Allah, or giving a servant in
the service of Allah and to provide a stallion in the Service of Allah ".(Sunan Abu
Dawood, 2008, p.627)

Narrated by Abu Sa'id Al-Khudri that the Prophet (PBUH) said, "No Zakat is
imposed on less than five wasiq ( measure of grain); no Zakat is imposed on less
than five ugqyya, and no Zakat is imposed on less than five camels™.( Sunan Abu
Dawood, 2008, p.632)

Narrated Abu Huraira that the Prophet (PBUH) said ,"There is no compensation for
one killed or wounded by an animal or by falling in a well, or because of working in
mines; but Khumus is compulsory on buried treasure”.(Sunan Abu Dawood, 2008,
p.635)

Narrated “Abdullah Ibn Omar that the Prophet (PBUH) said, "A tenth is payable on
what is irrigated by bucket and a twentieth on what is watered by draught
camels". (Sunan Abu Dawood, 2008, p.643)
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Narrated Narrated Ata ibn Yasar that the Messenger of Allah (PBUH) said, "Sadagah
may not be given to rich man, with the exception of five classes: One who fights in
the service of Allah, or who collects it, overburdened people with debts, or a man
who buys it with his money, or a man who has an indigent neighbour who has been
given sadagah and gives a present to the rich man".(Sunan Abu Dawood, 2008, p.647)

Narrated 'Amr bin Shu'aib that the Messenger of Allah (PBUH) said, "Alms-due of
fast breaking is payable by slave and freeman, male and female, among the muslims
on closing the fast of Ramadan one sa’ (measure) of dried dates or one sa’ of barley".
(Sunan Abu Dawood, 2008, p.649)

Narrated Ali ibn Abu Talib that the Prophet (PBUH) said, "When you possess two
hundred dirhams and one year passes on them, five dirhams are payable. Nothing is
incumbent on you, that is, on gold, till it reaches twenty dinars. When you possess
twenty dinars and hawl on them, half a dinar is payable. Whatever exceeds, that will
be reckoned properly”.(Sunan Abu Dawood, 2008, p.654)

Narrated Zayd ibn Khalid al-Juhani that the Prophet (PBUH) said, "It is for you, for
your brother, or for the wolf." He further asked, "What about lost property?" The
Prophet (pbuh) said, "It is none of your concern. It has its water-container and its feet,
and it will reach water and drink it and eat the trees till its owner finds it"(Sunan Abu
Dawood, 2008, p.659)

Narrated Ibn Abbas that the Messenger of Allah (PBUH) said, "It is better for one of
you to lend to his brother than to take agricultural produce from him".(Sunan Abu
Dawood, 2008, p.642)

Narrated Abu Huraira that the Messenger of Allah (PBUH) said, "There are three
persons whom Allah will not look at on the Day of Resurrection, nor will he purify
them and theirs shall be a severe punishment. They are: -1. A man possessed
superfluous water, on a way and he withheld it from traveler. -2. A man who gave a
pledge of allegiance to a ruler and he gave it only for worldly benefits. If the ruler
gives him something he gets satisfied, and if the ruler withholds something from him,
he gets dissatisfied. -3. And man displayed his goods for sale after the “Asr
prayer".(Sunan Abu Dawood, 2008, p.672)
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Appendix (4)

Bewley’s Rendering

Narrated Abu Baker that the Messenge of Allah (PBUH) said, "Whoever had to pay
Jahdaa' as Zakat from his herd of camels and he had not got one, and he had three
year old she camel should be accepted from him along with two sheep if they were
available or twenty Dirhams (one Durham equals about 1/4 Saudi Riyal) and whoever
had to pay three year old she camel as Zakat and he had not but had a Jadhaa’, the
Jadhaa should be accepted from him, and the Zakat collector should repay him twenty
Dirhams or two sheep; and whoever had to pay three year old she camel as Zakat and
he had not got one, but had a two year old camel, it should be accepted from him
along with two sheep or twenty Dirhams; and whoever had to pay two year old camel
and had three year old she camel , it should be accepted from him and the Zakat
collector should repay him twenty Dirhams or two sheep; and whoever had to pay
two year old camel and he had not got one but had a she camel in her first year, it
should be accepted from him along with twenty Dirhams or two sheep. Zakat for the
grazing animal; if they are between forty and one-hundred-and-twenty sheep, one
sheep is to be paid; and if they are between one-hundred-and-twenty to two hundred
(sheep), two sheep are to be paid; and if they are between two-hundred to three-
hundred (sheep), three sheep are to be paid; and for over three-hundred sheep, for
every extra hundred sheep, one sheep is to be paid as Zakat. In addition, if somebody
has got less than forty sheep, no Zakat is required, but if he wants to give, he can. For
silver, the Zakat is one-fortieth of the lot (i.e. 2.5%), and if its value is less than two-
hundred Dirhams, Zakat is not required, but if the owner wants to pay he can".(Al-
Muwatta of Imam Malik, 2014, p.93)

Narrated Anas that the Messenger of Allah (PBUH) said, "Neither an old nor a
defected animal, nor a ram may be taken as Zakat except if the Zakat collector
wishes" (Al-Muwatta of Imam Malik, 2014, p.95)

Narrated Abu Huraira that Allah's Messenger (PBUH) said, "I have been ordered (by
Allah) to fight the people till they say: La ilaha ill-Allah (none has the right to be
worshipped but Allah) and By Allah! I will fight those who differentiate between the
Salat (prayer) and the Zakat By Allah! If they pay me the Zakat and withhold even a
female goat, | will fight with them for it".(Al-Muwatta of Imam Malik, 2014, p.95)

Narrated Abu Umamah that the Prophet (PBUH) said, "The most virtuous of
charitable spending is the shade of a tent in the cause of Allah, or giving a servant in
the cause of Allah, and providing a stallion in the cause of Allah".(Al-Muwatta of
Imam Malik, 2014, p.97)

Narrated by Abu Sa'id Al-Khudri that the Prophet (PBUH) said, "No Zakat is
imposed on less than five wasiq (grains measure); no Zakat is imposed on less than
five ounce, and no Zakat is imposed on less than five head camels™.(Al-Muwatta of
Imam Malik, 2014, p.99)

Narrated Abu Huraira that the Prophrt (PBUH) said, "There is no compensation for
one killed or wounded by an animal or by falling in a well, or because of working in
mines; but Khumus is compulsory on ore".(Al-Muwatta of Imam Malik, 2014, p102)

Narrated “Abdullah Ibn Omar that the Prophet (PBUH) said, "A tenth is payable on
what is watered by natural means and a twentieth on irrigated land".(Al-Muwatta of
Imam Malik, 2014, p.103)
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Narrated Ata ibn Yasar that the Messenger of Allah (PBUH) said, "Sadagah may not
be given to rich man, with the exception of five classes: One who fights in in the
cause of Allah, or who collects it, indebted people, or a man who buys it with his
money, or a man who has unfortunate neighbour who has been given sadagah and
gives a present to the rich man".(Al-Muwatta of Imam Malik, 2014, p.105)

Narrated 'Amr bin Shu'aib that the Messenger of Allah (PBUH) said, "Fast-
breaking charity is payable by slave and freeman, male and female, among the
muslims on closing the fast of Ramadan one amount of weight of dried dates or one
amount of weight of barley".(Al-Muwatta of Imam Malik, 2014, p.104)

Narrated Ali ibn Abu Talib that the Prophet (PBUH) said, "When you possess two
hundred dirhams and one year passes on them, five dirhams are payable. Nothing is
incumbent on you, that is, on gold, till it reaches twenty dinars. When you possess
twenty dinars and hawl (year) on them, half a dinar is payable. Whatever exceeds,
that will be reckoned properly".(Al-Muwatta of Imam Malik, 2014, p.106)

Narrated Zayd ibn Khalid al-Juhani that the Prophet (PBUH) said, "It is for you, for
your brother, or for the wolf." He further asked, "What about lost and found things?
The Prophet (pbuh) said, "It is none of your concern. It has its water- reservoir and its
feet, and it will reach water and drink it and eat the trees till its owner finds it".(Al-
Muwatta of Imam Malik, 2014, p.107)

Narrated Ibn Abbas that the Messenger of Allah (PBUH) said, "It is better for one of
you to lend to his brother than to take crops from him".(Al-Muwatta of Imam Malik,
2014, p.107)

Narrated Abu Huraira that the Messenger of Allah (PBUH) said, "There are three
persons whom Allah will not look at on the Day of Resurrection, nor will he purify
them and theirs shall be a severe punishment. They are -1. A man possessed
superfluous water, on a way and he withheld it from son of the road. -2. A man who
gave a pledge of allegiance to a ruler and he gave it only for worldly benefits. If the
ruler gives him something he gets satisfied, and if the ruler withholds something from
him, he gets dissatisfied. -3. And man displayed his goods for sale after the "Asr
prayer".(Al-Muwatta of Imam Malik, 2014, p.109)
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Appendix (5)

Khattab’s Rendering

Narrated Abu Baker that the Messenge of Allah (PBUH) said, "Whoever had to pay
she-camel in its five year as Zakat from his herd of camels and he had not got one,
and he had Higga that Hiqga should be accepted from him along with two sheep if
they were available or twenty Dirhams (one Durham equals about 1/4 Saudi Riyal)
and whoever had to pay Hiqga as Zakat and he had no Higga but had she-camel in its
five year , the she-camel in its five year should be accepted from him, and the Zakat
collector should repay him twenty Dirhams or two sheep; and whoever had to pay
Higga as Zakat and he had not got one, but had a two year old she camel, it should
be accepted from him along with two sheep or twenty Dirhams; and whoever had to
pay two year old she camel and had a Higga, that Higga should be accepted from
him and the Zakat collector should repay him twenty Dirhams or two sheep; and
whoever had to pay two year old she camel and he had not got one but had a Bint
Makhad, that Bint Makhad should be accepted from him along with twenty
Dirhams or two sheep". With regard to the Zakat for the animal flock if they are
between forty and one-hundred-and-twenty sheep, one sheep is to be paid; and if
they are between one-hundred-and-twenty to two hundred, two sheep are to be paid,;
and if they are between two-hundred to three-hundred three sheep are to be paid; and
for over three-hundred sheep, for every extra hundred sheep, one sheep is to be paid
as Zakat. In addition, if somebody has got less than forty sheep, no Zakat is required,
but if he wants to give, he can. With regard to dirham, one-quarter of one-tenth, and
if there are only one hundred and ninety dirhams, no Zakah is due unless the owner
wishes".(Nassa 1. 2007, p.307)

Narrated Anas that Messenger of Allah (PBUH) said, "Neither an old nor a defected
animal, nor a male-goat may be taken as Zakat except if the Zakat collector
wishes".(Nassa 1, 2007, p.308)

Narrated Abu Huraira that the Messenger of Allah (PBUH) said, " | have been
ordered (by Allah) to fight the people till they say: La ilaha ill-Allah (none has the
right to be worshipped but Allah) and By Allah! I will fight those who differentiate
between the Salat (prayer) and the Zakat. By Allah! If they give Zakat but withhold
even a she-goat, | will fight with them for it".(Nassa 1, 2007, p.312)

Narrated Abu Umamah that the Prophet (PBUH) said, "The most virtuous of
charitable spending is the shade of a tent in the way of Allah, or giving those
struggling in the way of Allah or giving sired sheep in the way of Allah".(Nassa 1,
2007, p.313)

Narrated by Abu Sa'id Al-Khudri that the Prophet (PBUH) said, "No Sadagah is due
on less than five camels, and no Sadagah is due on less than five ugqyya and no
Sadagah is due on less than five wasiq"(Nassai, 2007, p.313)

Narrated Abu Huraira that the Prophet (PBUH) said, "The injuries caused by the
beast are without liability, and wells are without liability, and mines are without
liability, and the Khumus is due on treasure”.(Nassa 1, 2007, p316)

Narrated “Abdullah Ibn Omar that the Prophet (PBUH) said, "For whatever is
irrigated by the sky, rivers and springs, or draws up water from deep roots, one-
tenth. For whatever is watered by animals and artificial means of irrigation , one
half of one-tenth™.(Nassa 1, 2007, p.319)
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Narrated Ata ibn Yasar that the Messenger of Allah (PBUH) said, "Sadagah may not
be given to rich man, with the exception of five classes: those who struggling in the
way of Allah, or who collects it, those in debts, or a man who buys it with his
money, or a man who has a needy neighbour who has been given sadagah and gives
a present to the rich man".(Nassa 1, 2007, p.322)

Narrated 'Amr bin Shu'aib that the Messenger of Allah (PBUH) said, "Alms of fast
breaking is payable by slave and freeman, male and female, among the muslims on
closing the fast of Ramadan one camel-load of dried dates or one camel-load of
barley".(Nassa 1, 2007, p.326)

Narrated Ali ibn Abu Talib that the Prophet (PBUH) said, "When you possess two
hundred dirhams and al-hawl a year passes on them, five dirhams are payable.
Nothing is incumbent on you, that is, on gold, till it reaches twenty dinars. When you
possess twenty dinars and al hawl a year passes on them, half a dinar is payable.
Whatever exceeds, that will be reckoned properly"”.(Nassa 1, 2007, p.329)

Narrated Zayd ibn Khalid al-Juhani that the Prophet (PBUH) said,"It is for you, for
your brother, or for the wolf." He further asked, "What about lugta?" The Prophet
said, "It is none of your concern. It has its water-container and its feet, and it will
reach water and drink it and eat the trees till its owner finds it".(Nassa 1, 2007, p.337)

Narrated Ibn Abbas that the Messenger of Allah (PBUH) said, "It is better for one of
you to lend to his brother than to take kharaj from him".(Nassa 1, 2007, p346)

Narrated Abu Huraira that the Messenger of Allah (PBUH) said, "There are three
persons whom Allah will not look at on the Day of Resurrection, nor will he purify
them and theirs shall be a severe punishment. They are: -1. A man possessed
superfluous water, on a way and he withheld it from wayfarer-2. A man who gave a
pledge of allegiance to a ruler and he gave it only for worldly benefits. If the ruler
gives him something he gets satisfied, and if the ruler withholds something from
him, he gets dissatisfied. -3. And man displayed his goods for sale after the "Asr
prayer"”. (Nassa 1, 2007, p.359)
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Appendix (6)

Abu Khalil’s Rendering

Narrated Abu Baker that the Messenge of Allah (PBUH) said, "Whoever had to pay
Jahda as Zakat from his herd of camels and he had not got one, and he had four year
old she camel that four year old she camel should be accepted from him along with
two sheep if they were available or twenty Dirhams (one Durham equals about 1/4
Saudi Riyal) and whoever had to pay four year old she camel as Zakat and he had no
four year old she camel but had a Jadha, the Jadha should be accepted from him,
and the Zakat collector should repay him twenty Dirhams or two sheep; and
whoever had to pay four year old she camel as Zakat and he had not got one, but had
a Bint Labun, it should be accepted from him along with two sheep or twenty
Dirhams; and whoever had to pay Bint Labun and had a four year old she camel,
that four year old she camel should be accepted from him and the Zakat collector
should repay him twenty Dirhams or two sheep; and whoever had to pay Bint Labun
and he had not got one but had a yearling she colt, that yearling she colt should be
accepted from him along with twenty Dirhams or two sheep. Regarding Zakat for
the sa’ima; if they are between forty and one-hundred-and-twenty sheep, one sheep
is to be paid; and if they are between one-hundred-and-twenty to two hundred two
sheep are to be paid; and if they are between two-hundred to three-hundred three
sheep are to be paid; and for over three-hundred sheep, for every extra hundred
sheep, one sheep is to be paid as Zakat. In addition, if somebody has got less than
forty sheep, no Zakat is required, but if he wants to give, he can. Converning silver
the Zakat is one-fortieth of the lot and if its value is less than two-hundred Dirhams,
Zakat is not required, but if the owner wants to pay he can".(Tarmithi, 2007, p.75)

Narrated Anas that Allah's Messenger (PBUH) said, "Neither an old nor a defected
animal, nor a she-goat may be taken as Zakat except if the Zakat collector wishes".
(Tarmithi, 2007, p.77)

"Narrated Abu Huraira that Allah's Messenger (PBUH) said,” | have been ordered
(by Allah) to fight the people till they say: La ilaha ill-Allah (none has the right to
be worshipped but Allah) and By Allah! I will fight those who differentiate between
the Salat (prayer) and the Zakat. By Allah! If they pay me the Zakat and stopped
even Anagq, | will fight with them for it".(Tarmithi, 2007, p.78)

Narrated Abu Umamah that the Prophet (PBUH) said, "The most virtuous of
charitable spending is the shade of a tent for the sake of Allah, or giving a servant
for the sake of Allah, and a stallion to be bred for the sake of Allah™.(Tarmithi,
2007, p.81)

Narrated by Abu Sa'id Al-Khudri that the Prophet (PBUH) said, "No Zakat is
imposed on less than five wasiq ( special measure of grains); no Zakat is imposed
on less than five uqqyya, and no Zakat is imposed on less than five
camels".(Tarmithi, 2007,p.84)

Narrated Abu Huraira that the Prophet (PBUH) said , "There is no compensation
for one killed or wounded by an animal or by falling in a well, or because of
working in mines; but Khumus is compulsory on rikaz".(Tarmithi, 2007, p.86)

Narrated “Abdullah Ibn Omar that the Prophet (PBUH) said, "A tenth is payable on
what is watered by rain or rivers or channels and a twentieth on artificial channels
of irrigation".(Tarmithi, 2007, p.90)
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Narrated Ata ibn Yasar that the Messenger of Allah (PBUH) said, "Sadagah may not
be given to rich man, with the exception of five classes: One who fights for the
sake of Allah, or who collects it, debtors, or a man who buys it with his money, or
a man who has a destitute neighbour who has been given sadagah and gives a
present to the rich man".(Tarmithi, 2007, p.94)

Narrated 'Amr bin Shu'aib that the Messenger of Allah (PBUH) said, "Zakatul
fiter is payable by slave and freeman, male and female, among the muslims on
closing the fast of Ramadan one sa’ of dried dates or one sa’ of barley".(Tarmithi,
2007, p.95)

Narrated Ali ibn Abu Talib that the Prophet (PBUH) said, "When you possess two
hundred dirhams and one year passes on them, five dirhams are payable. Nothing is
incumbent on you, that is, on gold, till it reaches twenty dinars. When you possess
twenty dinars and a year passes on them, half a dinar is payable. Whatever exceeds,
that will be reckoned properly".(Tarmithi, 2007, p.95)

Narrated Zayd ibn Khalid al-Juhani that the Prophet (PBUH) said,"It is for you, for
your brother, or for the wolf." He further asked, "What about trove property?" The
Prophet (PBUH) said, "It is none of your concern. It has its water-container and its
feet, and it will reach water and drink it and eat the trees till its owner finds
it".(Tarmithi, 2007, p.98)

Narrated Ibn Abbas that the Messenger of Allah (PBUH) said, "It is better for one of
you to lend to his brother than to take property from him".(Tarmithi, 2007, p.106)

Narrated Abu Huraira that the Messenger of Allah (PBUH) said, "There are three
kinds of perple whom Allah will not look at on the Day of Resurrection, nor will he
purify them and theirs shall be a severe punishment. They are: -1. A man possessed
superfluous water, on a way and he withheld it from wayfarer-2. A man who gave a
pledge of allegiance to a ruler and he gave it only for worldly benefits. If the ruler
gives him something he gets satisfied, and if the ruler withholds something from
him, he gets dissatisfied. -3. And man displayed his goods for sale after the "Asr
prayer".(Tarmithi, 2007, p.112)
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Appendix (7)

Hadiths Numbers

Hadith Arabic Khan Qadhi Bewley Khattab Abu
no. Khalyl
1 1354 1395 1565 583 2442 621
2 1387 1399 1560 586 2465 625
3 1388 1402 1563 593 2472 632
4 1397 1464 1567 597 2481 637
5 1428 1439 1579 603 2488 641
6 1497 1471 1595 608 2493 646
7 1435 1479 1604 619 2513 651
8 1572 1485 1635 621 2546 656
9 1598 1491 1665 628 2572 664
10 1511 1496 1669 632 2586 669
11 1722 1506 1672 635 2593 672
12 1706 1508 1686 341 2606 679
13 1745 1511 1694 345 2616 684
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